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THE SECURITY COUNCIL

HER SIGNIFICANCE AND POTENTIALITY

India,s election 1o the U.N.Q.s Security Counc11 as one of the non-
"permanent members has gin rise to a number of ideas which call for
“accurat® assessment. Ther 3, fo begin with, the protest by Pakistan’s
ill prejudice the Kashmir issue and that in
slim countries of the world are embarrassed
to know what Muslim countries they have
wnimously, except for two votes. Supposing
ssides Pakistan, which voted against India
e this pair’s dpposition into a world-wide
3 are altogether eight Muslim members of
the United Nations: Turkey  ypt, Saudi Arabia, Syria, Iran, Iraq, Afghan-
It'is & ‘cult to imagine any one of these partnering
“Pakistan but even if we coui.. imagine the almost impossible, there would
sml remain six out of u,ght votes in India’s favour. We might as good as
‘say that the Muslim world was unanimous in electing India!

is Muslim, it is absurd to ¢

Implication of Support by Muslim Countries

Pakistan’s spokesmen must be perfectly aware of this. And' in ‘ﬁheir
hearts they must be chafing against such a let-down by their co-religionists.

- But the let-down is a very meaningful portent. Pakistan has raised once
-again the cry of Pan-Islam—a most obscurantist cry in these days when all
- progressive minds are striving hard to make the sectarian and communal

-temper a thing of the past. An inevitable companion of the Pan-Islam cry
~would be the call to jehad—holy war against the non-Muslims. There can
be no prospect of peace and co-operation among the nations if religicus
{anaticism is fostered and consolidated. As Pandit Nehru has more than
once clearly declared in America, Pakistan is intent on invoking the spirit
.of violent bigotry and that her effort to do so must he checked with firm-
-ness. What has happened in the U.N.O. polling is, on the mental plane,
a check in the most pointed manner. For not only have the majority of
.Muslim countries shown their disinclination to stand shoulder to shoulder

. with Pakistan, thus confirming the cold reception they had given to her
. Pan-Islam proposals to them some months earlier,

but they have also
barbed their disinclination by voting unveservedly for the very couniry
against which she is most vituperative and which represents an attitude
at the opposite pole to hers.

Without question, this is a notable triumph for India and for the ideals
. she has identified herself with. It indicates the prestige she enjoys in what
might have been feared to be the very camp of her enemies in principle.
It is a sign also of the confidence of all Muslim countries except ‘Pakistan
_in India’s policy towards her Muslim nationals, Pakistan seems to be alone
‘in holding that the Muslims in India have anything to be afraid of or that
Muslim countries cannot co-operate with India or that Muslim-majority
_areas will not and should not align themselves with the provinces forming
the Indian Union. An indirect light is thus cast on the position of all
" non-Pakistani Muslims in the world vis-3-vis the Kashmir dispute in which
- a province with a Muslim majority is assumed by India to be not necessarily
ih sympathy with Pakistan but rather to be willing to join India. At a time
when the Kashmir dispute is on the UN.Os anvil, a support by the
~world’s Muslims to India’s election to the U.N.O. in the teeth of Pakistan’s
opposition cannot help being a considerable accession of moral strength to
Indlas case in that long-drawn-out and unpleasant coniroversy.

Can the Election Prejudice the Kashmir Issue?

Sir Muhammed Zafrullah Khan has completely slurred over this highly

_significant nuance of the election. With a singular ineptitude he has laid
stress on what he thinks to be the legal impropriety of letting India take
a seat on the very council to which the Kashmir issue has been submitted.

‘His charge is echoed everywhere by Pakistanis. The most angry expression

‘with a gnashing of teeth, for he declared:

“in Ottawa.
‘proves either a united Muslim distrust of her or a lack of faith on the

‘a chance of making their voice carry weight.

to it comes from Chaudhuri Ghulam Abbas, head of the so-called Azad
Kashmir Government. Ghulam Abbas has shrieked: “By allowing a
culprit to sit as a judge, the United Nations has forfeited the confidence
and faith of the Muslims.” This foaming at the mouth he followed up

“Although I am against unneces-
sary bloodshed, I feel that the issue can only be decided by the sword.”

-We shall leave aside the appeal to the sword, a very common bluster at

the moment in Pakistan, as Pandit Nehru disclosed at the Press Conference
We have already explained how little the election of India

part of the Muslim world in the working of the U.N.O. What remains

‘to. be demonstrated is the hollowness of the fear lest India’s election should

introduce injustice into the U.N.O.s deliberations on Kashmir,

The Security Council deals with two types of matters—procedural and
non-procedural. Decisions on the former are secured by an affirmative
vote by seven members, each of whom has one vote at his disposal. If the
five permanent members are in agreement, the remaining two can be any
non-permanent ones who happen to concur with those five. Where the
permanent members do not agree, more than two non-permanent ones get
It is in purely procedural
matters—and these exclude the Kashmir problem—that India’s voice can
have in certain circumstances some force. In all other matters, decisions
are taken only if the required seven affirmative votes include the. total
concurrence of the five permanent members. Here any of the five can

exercise the veto which the Soviet has made notorious: the veto can whelly

stop a resolution from being passed, and the non-permanent members have
hardly any telling influence by way of votes. . Besides, where a party to
a dispute is concerned, Chapter VI of the Charter, relating to pacific
settlement of disputes, and paragraph 3 of article 52, regarding development
of peaceful settlement of local disputes through regional arrangements or
agencies, compel the party in question to abstain from voting. Further,
articles 31 and 32 provide that in a dispute between two countries a mem-
ber, like Pakistan, of the United Nations, though not of the Security
Council, can participate in the discussion. Even a state which is not a
member in any capacity is invited to share in the discussion if the dispute
pertains to it. Of course, they do not have a vote; but in that respect they
are no worse off than their opponent who is a member of the Council;
for this opponent too has to abstain from giving a vote. Hence India’s
election does not in the least put her in a privileged position or bring any
shade of judicial impropriety into the proceedings of the Security Council
about Kashmir. Only egregious ignorance, to say the least, could be res-
ponsible for the. propaganda that now the dice have been loaded in India’s
favour. Many members of the Council have been involved in disputes
with non-members, and the one in which India and Pakistan are the con-
tending parties is not unique. Nobody has ever suggested that the issues
have thereby got prejudiced. ‘

The Quality and Influence of India’s Mind o

"~ However, as we have said, the unanimity with which India was chosen
—56 votes, including most of the Muslim nations, out of 58—is glowing
testimony to her ever increasing moral weightage in a world torn by gigantic
problems. Her actual powers in the Council are no greater than those of
small states like Egypt, Ecuador and Yugoslavia which too are non-perma-

-nent members. What sets her apart in a class and makes her a far-reaching -

influence is the quality of her mind. Here is a mind markedly free from

prepossessions as between the two blocs into which the world is in the

main divided. She has no love for the relics, in the western democtacies,
Continued on page 3
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~“PANDIT NEHRU AT SIXTY

_ November 14 vu]l comp]ete Pandxt Nehru s sixtieth year: Shall we say
J hev will be sixty years old or sixty years young ? In the minds of most
people he has not lost the happy audacity that was his in the days of his
youth. He was at one.time the living symbol of young India, and years
ha}ve not changed that picture of him. For he represents India in her
modernity. It is because modern India flames in him that even today when
-his hair is sparse and white and his face has a drawn expression we still
- {eel that youth is incarnate in him. Nehru has a face with the light of the
future on it, the great new ideas that are springing up today and whose

“fulfilment is yet to come are glowmg in his eyes—and what else ever'is it

1o be. young"
’I'he Elan of ngh Ideals

But we must also remember that Nehru is an Indxan and his being
sixty years young is a realisation, in his own individuality’s terms, of the
Indian way of youth. The happy audacity we have spoken of is not essen-
tially . an exuberance of the life-force, an overflowing physical- energy, but

~ the élan of high ideals. Idealism endeavouring to mould and govern phy-
sical and vital existence by means of principles sought within some eternal
order of things, so that a radiant smile of something imperishable, something
immortal, something Godlike that never ages begins to work in the world’s
-affairs and dynamises the world’s nature: this is how the true Indian is
~happily audacious and does not grow old. And it is to be noted that the
taste of idealism’s elixir vitae is not of a conservative fixity of principles.
'To oppose the permanent to the changing is similar to setting up the One
in antagonism to the Many—facile faults into which thinkers, Indians not
-excepted, frequently stumble. But genuine Indian culture is free from
them. India has not really sat navel-gazing, entranced in a superbuman
.infinite Unity and Immutability, oblivious of the multi-coloured million-
.mooded play of space and time. She was in her most typical periods never
.anti-life. .And Nehru himself is well aware of this. His own words are
there in The Discovery of India: “The basic background of Indian culture
‘was not one of other-worldliness or world-worthlessness. In India we find
during every period when her civilisation bloomed, an intense joy in life
and nature, a pleasure in the act of living, the development of art and
husic and literature and song and dancing and painting and the theatre,
.and even a highly sophisticated inquiry into the sex relation. It is incon-
_ceivable that a culture or view of life based on other-worldliness or world-
.worthlessness could have produced all these manifestations of vigorous
‘and varied life. Indeed it should be obvious that any culture that was

“basically other-worldly could not have carried on for thousands of years

........ 1 should have thought that Indian culture, taken as a whole, never
_emphasized the negation of life though some of its philosophies did so:
‘# seems to have done so, much less than Chnstlamty

. Yes, the Indian way of being young does not cast a pallor on life’s
.changing face. . Although never giving priority .to the life-force as such
(and always takmg its stand in the deep awareness of supreme ideals that
cannot be corrupted for passing or personal ends, it is keenly conscious

:of the onward pressure of the world-movement, it is full of the sense of

.man’s adventure through the years, it is ever on the qui-vive for the new
and the undreami-of. The future is its passion no less than the past, evolu-
_tion is its delight no less than eternity, modernism is its inspiration no less
.than the “beauty of ancient days.” Nehru, more than any other Indian
;on his own level and within his own sphere, combines the spirit of expe-
.riment and. discovery and the eager look ahead with the idealistic spirit
.that cannot be bought or bartered or made subverment to selfish interests:

that is why he stands out among his colleagues as the representative of

. the youth that is Indian, the youth that all of us should cultivate.
Attitude towards ﬂ'xe‘Westem Democracies

L Two pomts, however, are to be observed when we look up to our Prime
- Minister with pleasure and pride on his sixtieth birthday. One is the
seeming paradox that he is even more young at sixty than he was in his
. thirties; in other Words his idealistic modernity is now brighter and wider
and deeper.
and dlsmterestedly noble soul in him which, no matter what mistakes it
might commit, could never lose our admiration. Yet mistakes are mis-
“takes and they show that the idealist is not wise enough, not illumined
. enough and ‘accordingly is not living out as much as possible the Indian
“youthfulness afire in him. Nehru grew up side by side with the Soviet
‘ Union: his adult life synchronises with the development of Stalinism, and
-it was very much coloured by the Marxist doctrine as embodied in con-
: temporary Russia. He was for years an intense enthusiast of the Stalinist
- regime because he identified it with the opposite of things he most con-
- demned: capitalism, racialism, imperidlism: Today he is no less an enemy

- exploitation, established racial equality and denounced

to limit freedom for any nation.”
_ recognition by Nehru that what glitters is not always what he considers
‘to be the gold of Marxism and also that far more precicus than anything

| “;f'A J.SUMMING UP OF ;v;NDIA’S AMBASSADOR TO THE WEST
By “LIBRA”

of these things: in no uncertain language he has lashed them during his:
American tour, whatever mentality remains in the U. S. A. feeding the-
greed of capitalism, the superiority complex of racialism, the aggressive
ambition of imperialism has come under the scathmg play of his tongue..
But it is significant that he has gone on a mission of goodwill to a country
whose whole economy runs counter to the Marxist collectivism of the
Soviet Union. . The mission could never have come about if Nehru hacio

: not realised, as he scarcely did some years before, ‘that ‘countriesg which
were not unstained by a history of capitalist, racial and )mpenahst evils

and are even today not wholly quit of them can still be, on account of
some radical out-balancing virtue, leaders of progress and * contribirte-
innnenSely to the ﬂowering of all ’that is ﬁneSt in man. ' v

Nehru has not stopped keeping in his mmd a rosy plcture of Mar}gqm
he appeals to understand by Marxism the absence of economic exp101'ca~
tlon, of the colour bar, of subjection of weaker ecountries—a social order
ensuring a just distribution of necessities and rights, a universal play of
peacefulness and fellow-feeling. But he has keenly felt that a country
which calls itself Marxist and has, to a surface-view, abolished economic
all attempts at
turning Asia into Eurcpe’s colonial empire, need not be more progressive
in essential life-values than countries which form a bloc agamst it. Seeing
the flaws which cannot be slurred over in these countries, seeing aiso
certain progressive features of planned economy in the country they oppose,
he refuses to let India be hustled into any bloc and sticks to a neutrality
awaiting on future events; but his awakened sense of the greater good on
the whole in the western bloc is evident. “It is our aim,” he has said in
America, “to keep friendly contacts with everybody.” He has, however
added: “Naturally we are bound to be closer to some nations than to
others. For example, we consult with the nations of the Commonwealth.”
Although this consulting is declared, in the very next clause, to diminish
by no jot the independence of our foreign policy, the Willincrness to be
bound closer to Commonwealth nations which are quite antagonistic in
feeling to Marxist Russia is a fact characteristic of Nehru today and unthink-
able of Nehru yesterday. Still more characteristic’ and hitherto unthink-
able has been his pronouncement: “There is the growing tendency. to
cenfralisationi and regimentation which is a danger to individual fréedom.
Soviet Russia is the extreme example of centralisation. I would not like
Here we have in the clearest terms the

else in a nation’s life is individual freedom and that those countries where
individual freedom is not lost are, in spite of all their faults, more worthy
of consultation and friendly relation than one which claims to have got
rid of capitalism, racialism and imperialism and yet has reduced the
individual human being to a robot.

To sum up: while Nehru has not outgrown his penchant for that private
version of perfect society which he has labelled as Marxism, he no longet-
is naive enough to equate the distinction he draws between Marxism and:
Capitalism with the distinction between Stalin’s Russia and Truman’s Ame-:

“rica, much less between Stalin’s Russia and Attlee’s Britain. This breaking

of an old association and throwing of the value of individual freedom into.

'rehef is of first-rate importance, and makes Nehru face the future with an.
Vldeahsnc modermty all the younger from the indian angle of vision.

Quintessential India and Nehl_'u’s Idealism~

The second point to be observed is that, admirable though this increase-
of youthfulness at sixty is, it is yet insufficient.” Nehru must grow even
more young in the Indian sense to deserve fully to be reckoned by Ame--
rica as what, to his extreme pleasure, he has been widely called in:
one phrase or another: quiritessehtia’x India of the twentieth cen-~’
tury. Ide ahsm, holdmg that there is a sense of the “ought” in
our consciousness, a sense as of some supreme Law which is not bern ot

_mere expediency and is more than a mere ‘generalisation from facts of-
He was always admirable: there was that absolutely sincere P

Nature—idealism with its high ethical sense must look for a sanction te
right conduct in nothing short of what India has called the spark of:
divinily in man. A common tendency of our time is to make ethics a'
branch of Freudian psychology or Marxist sociology. But these are reach--
ings after emplru,al science, attempts at description of mental happenings-
or social relationships. They cannot imply any norm, standard or- ideal.”
As a recent reviewer of Amber Blanco White'’s Ethics for Unbelievers has::
aptly reaffirmed, ethics is rooted in “values”, not in a charting out of the
way things occur. To give a descmptlon, Freudian or Marx1st of “what is”

Contmued on - page 3
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I’NDI‘A” ON THE SECURITY "COUNCIL —consined from poge 1.

-of those habits which were responsible for the so-long subjection of herself

-BS well as other Asian countries. None can accuse her of being. spoon-fed
‘with doctrines dear in the proximate past to Britain, France or the U.S.A.

‘At the same time she has a detachment from the policies pursued by the
U.S.SR’s aggressive totalitarianism. She will never be coloured by the
anti-West propaganda turned out by the Moscow Radic nor is she rendered
jittery by the cold war waged by Stalin with the help of his satellites in
Europe and his Red comrades in China. She is the apostle of liberty, and
wherever liberty is most respected her sympathy goes and wherever it is
subverted under any pretext she throws her challenge. - But neither her
s_yghpathy por her challenge takes the iorm of bellicose inﬁanunableness.;
She is also the apostle of peace. With no territorial ambitions, no commer-
cial interests at stake, no doctrinaire narrowness breeding hatred; she
wants nothing for herself or for any country except peace in which, to
develop the true national genius and to come together with others in an in-
'igémaﬁonal harmony to embody the common world-conseiousness . that is
trying everywhere to emerge. But her passion for peace is not expressed
in just an organisation of life’s externals for preventing warfare and pro-
moting good will: it is not a peace-making machinery that she desires,
though she will certainly make use of it. She is all for an organic growth
of peace. From within ou‘_tWards: ‘this ic her guiding principle. A con-
sciousness whose natural paths are peace she endeavours to develop in

herself and evoke in others. Both Europe and America make a fetish of -

patward means: the physically scientific mind that is their most remark-
‘able modern achievement is always prone to emphasise environment and
legislation. India’s mind is really no less scientifie, but its eyes are fixed
‘primarily on the inner depths of our being; and by inner depths India, at
her truest, means a vast and more illumined, a superhuman and divine
consciousness hidden behind our intelligence, and not a Freudian chaos
of the sub-conscious or even, as in Jung's psychology, a vague racial sub-
stratum of typal desire and fantasy. “The drive of the Indian genius has
been towards the Universal and Transcendent Self, the one God whose
many forms and aspects are let loose in the universe in an evolving pattern.
Becoming aware of the Self of selves would mean spontaneous fellow-
feeling and sense of solidarity and also a practical creative inspiration from
that unifying Presence, so that more and more the diverse peoples of the
globe might live in concord and work towards the construction of a mani-
fold dynamic existence on the basis of the peace that passeth under-
stending. -
India’s True Role and the Dangers to be Avoided

India comes to the concourse of the nations in the Security Council
with an historical endeavour along special lines that promise to lead our
tired troubled earth to a mighty and happy future. But will she fulfil the
promise of her history? There are two dangers she must avoid. First,
her message of peace must not be synonymous with a rigid pacifism. The
peace that is the inner being’s is not bound within a dogma of ph.ysic_al
non-violence, which in the long run must cause a decline of manhood,
» weakening of the body’s adventurous vitality, besides encouraging those

peculiar forces in the world-drama which can never be mended but have .

to be ended. The inner being’s peace is.a certain impersonality and detach-
ment, a superiority to the mere ego, a contact if not communion with an -
_immense equality of the Divine in all things and with an Eternity unruffled

-by the passage of Time. This peace, though always ready to try persuasion
and appeal to conscience, does not preclude a violent resistance to evil
forces, an armed confrontation of the Titan that, together with the Godhead,
is at work in the evolutionary scheme. What it precludes is ambitious
bellicosity as well as the war-reaction brought about by suspicion and fear.
Pandit Nehru has expressly stated that in the cause of Right his India
will never sit on the fence or plead pacifism. So the first danger, though
not -absent in the current Indian psychology, is perhaps not very great
But the second danger is serious; it is the danger of understanding too
facilely, too superficially the spiritual impulse in which we take pride.
Spirituality is not equivalent to merely good intentions, good preachments,
good actions. © A humanitarian or philanthropic turn of life is not spiritual
in the profoundest sense. When we speak of spirituality, the obvious dis-
tinction we make is that it is not sensuality and greed. The second distine~
tion is that it is not the temper and outlook we have come to know as
Marxism. The third and more subtle distinction is that it is not identical
with moralism and humanism, though both can serve as a help to the
growth of the spiritual consciousness. Direct mystical vision and expe-
rience - are the esseniials. When we speak of spirituality’ we
think of a St. Francis or a 8t. Teresa, a Mirabai or a Tukaram or a Kabir,
and on the top level a Zoroaster, a Christ, a Krishna, a Sri Aurobindo.
Unless India takes up her work in the world with a proper realisation of
the spiritual mission that is hers, she will fail to achieve much, and sooner
“or later the forces against which she sets herself will frustrate her. '

Of course, even with the insufficiently inward power that is in her
public instruments today, India can bring, as it is often phrased, a breath
of fresh air in the atmosphere of cold war prevalent in the Security Couneil.

‘There is also a fairly large sphere in the Council’s affairs, where the veto

does not operate, and here she can help make correct important decisions
because of the general stress she brings on inner values. But to lift the
world out of its present conflicts and difficulties we must have men whose
hearts have opened wide to the heaven of the Divine Spirit and whose lips
are touched by the Fire of the Super-conscious Truth which the Upani-
shads saw as going forth and becoming &ll things. If we have such men,
India’s work, whether in the Security Council or anywhere else among

the natjons, will not be conceived as that of promoting friendship between -

rival blocs or of enabling humanity to live with some understanding,
tolerance and mutual aid despite its largely animal nature which Keeps
threatening to break out. A far greater task will be hers: the creation of
a nucleus ‘of super-humanity which will be the dissolvent of whatever in
the two blocs resists not merely each other but the deep soul of the world
that moves upwards as well as onwards—a nucleus of super-humanity
which will transform the animal in us to a divine potency, the luminous
lion of Durga or the inspired eagle of Vishnu. x

can never yield those key terms of ethics: right, duty, obligation, good,
ought. An empirical study of behaviour and a list of inductions from observ-
ed facts are utterly impotent to explain or justify the normative character
of idealism. Idealism such as Nehru feels and advocates cannot admit of

a purely natural explanation: it must seek both its motive force and iis

sanction in a Divine Being and can act only by virtue of this Divine
Being's representative scintilla in the depths of our humanity—a soul that
funciions with an instinct of divinity and that, even in letiing itself be driven
by consderations which it knows to be undivine, recognises the “ought”
from which it deviates. Not that the human consciousness can always in
its idealistic operation claim possession of the infallible divine rule; but the
feeling, that there is a supreme Reality faultlessly guided by its own Truth-
light and that we are ethical inasmuch as we stramn to express this Reality,
must be present if idealism is to have any meaning. In other words,
genuiné idealism implies a religious world-view. And its full flowering is
necessarily dependent on that consummation of religion—the mystical ex-
perience, the direct God-vision and God-realisation whose most powerful
vecords and testaments in historical India have been the Vedas, the Upa-
nishads and the Gita. It is high time Nebru saw this clearly—high time
not only because he has arrived at an age which historical India bas re-
garded as eminently suitable for filling oneself with the sense of the Divine,
but also because if there is any Indian with a disposition precisely made, as
it were, for turning to supreme spiritual truths it is our Prime Minister
with his innate refinement and spontaneous nobility. Whoever would: be
deemed quintessential India, whether of the twentieth century or any’other,
must be in tune with the aspirations of mys{;icism.

These aspirations are bound to leave behind as a grievous error the
doctrinaire dream which Nehru cherishes of Marxism. Marxism and Com-
munism are really synonymous. Communism has three leading ideas. In

"NEH RU AT SIXTY —continued from poge 2.

the first place, it ccmpletely denies God and the human soul and substi-
tutes their prime importance in world-history by a law of economic deter-
minism which lays it down that purely material facts of production in any
social order govern all civilisation and culture. In the second place, it
imposes a strict censorship on independent thought, on personal inspiration,
on free exchange of ideas, on individual initiative in the cultural, political
or industrial field, and offers in their stead a certain semblance of economie
equality, of material well-being: the living thinking diversity of man, seek-
ing a unity without uniformity, a harmony without monotony, disappears
under Comrmunism’s stress on a State-dominated dogma-controlled steam-
rollered totalitarian collectivity. In the third place, it has a fundamentally
violeni hatred for all movements of life that differ from its own single-
track of materialistic regimentation and. is therefore sworn to foment strife
everywhere until every non-Communist government is overthrown: san-
guinary world-revolution is one of its priocipal aims and, to bring it about,
a wide-spread world-strategy directed from a central base in the strongest
Communist country is practised. To ignore any of these three lead:ng
ideas is to behold Communism through an iridescent haze of the imagina-
tion. Communism, both in its ideological roots and in its dynamic mani-
festation, is a phenomenon of far-reaching danger to evolving humanity
and the suppression of individual freedom which Nehru disapproves of in
Soviet Russia is not an accidental abnormality. but the inevitable implica-
tion of it. Neither can one divorce, as Nehru'is inclined to do, the Com-
munist movement in China from the monstrousness inherent in all Come
munism & la Marx, and look upon it as mainly an agrarian revolution
against feudal, capitalist and foreign exploitation, a revolution which in-
clines towards Soviet Russia only becavse Russia is inimical to such ex-
ploitation and not because it is a dreadful child of the titanism embodied.

Continued on page 5. - -
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- THE CRISIS IN INDIAN CULTURE

By K R SRINIVASA IYENGAR

! This article, vmth 1ts balanced constructive Vlsmn, is a notable. contnbu:{wn to the sub]ect which
j cccupied the minds of our educatmmsts and social thinkers during the recent comvention at Maha-

bleshwar on Cultural Unity.

There is undo‘ubtedly a sense of frustration today in the couniry. For

decades past, one aim, one hope, one éndeavour,
thoughts, in our prayers, in our activities.
country, variously deseribed at diffeveni t'mes as self»gﬁvemment swaraj,'

was foremost in our
The political liberation of our

“independence, was the one dominant facet, the one unifying force, in all

. eur policies and programimes, Freedom at iast came—it almest overtook us

-—on 15th August, 1947, but the joy was fatefully mixed up with sorrow. The

freedoin that had come was seen to be a *“fissured” freedom,

The blosd-

bath in the Punjab was a fearful thing, and the very terror that we had
‘ fondly hoped would be. pwventﬂd by the Partition was there being enncted

in all its fury,
. Whén on horror’s head fresh
horrors accumulated—when . {ear

bred fear, and retaliation more reta-
liation—normal human sensibilities
became blunted more and more, a
callousness crept into our souls, and
there were not wanting people who
eagerly clutched at personal advan-

tage in the confusion of the general

holocaust. It was a sore iesting
time for us, and it was a miracle
_that the adminisirative machine—
though creak it did—did not collapse
altogether. Mahatma Gandhi at any
rate did not falter for a second, and
he would not deny the Light. The
top leaders—Pandit Nehru, Sardar
Patel, Rajaji and Rajen Babu, to
name but the most outstanding-—
managed somehow to weather the
storm, but presenily the assassina-
tion of the Mahatma cast fresh bur-
dens on them, and our faith in our
fature was almost at vanishing point.
At that bleak hour, however, the
Voice from Pondicherry was heard,
and # gave us the general assur-
ance that “the Power that brought
us through so much struggle and
suffering to freedom, will achieve
also, through whatever strife or
trouble, the aim which so poignantly
occupied the thoughts of the fallen
leader at the time of his iragic end-
ing; as it brought us freedom, it will
bring us unity”.

The Feeling of Frustration

The anxious first years—iwo
whole years—are over, and we can
now see things in a somewhat
clearer perspective. The feeling of
frustration is sstill there, for con-
trary to our hopes ireedem has not
made us a new peéople overnight. I
anything, there is noticeable a sharp
decline in character and efficiency.
“While the going is good let us push
on as far as we can go—let us grab
as much as possible!” This would
‘appear to be the cynical motio of the
new type of our Successful Man—
‘in business, in the Services, in the
professions, and, of course, in poli-
tics. Democracy is being supplanted
by caucus-rule, and ~ this is more
especially evident in provincial poli-
tics. The old antagonisms—racial,
communal, regional, linguistic—have
burst in redoubled fury, and to these
are added, as oil to fire, ideological
conflicts, the Red menace, hunger in
the national sphere, and Fear in the
- international. What is above all to
be deplored is the seeming failure of
the fount of faith and hope, and the
spread of the marsh vapours of fata-
listic resignation. The new Consti-
tution will be passed, no doubt; our
leaders, tired old men most of them,
are certainly doing their very best;
but how shall it all profit us if the
will to live and persevere and make

good is lacking in the rank and file?

This is no cry of despair. 1t is the

part of wisdom to face realities, and

then exceed them or prove superior

2

to therr. The érisis in ovr culture is

_a fact; it is a challenge that we miust
meet and live down. Most of our.
re-
" gional, pmvmczal-—dle born of fear;
“and fear is born of ignorance. Whﬂe’“

conflicts—communal, linguistic,

science has placed in our hands the

means of disseminating knowledge

quickly and effectively—science and

technology have given us, for inst-
ance, the Rot tary machine, the popu~

ier press, the cinema, and the Radio

—it is now possible for unscrupulous.
men to use these means adroitly for

their own dubious or nefarious pur-
poses. Thus we witness the sorry
spectacle of these very means being
used for propagating fear, promoting
mistrust, and obscuring broad
national or human issues. The great
and difficult task before us is io
rescue these agencies of education
and use them in furtherance of our
essential national and human needs.

Neglect of True Education

Free India should not only be
apparently free in body, but be also

truly robust and healthy; and the.

new freedom should penetrate to
the soul, and illumine the soul. For,
ultlma‘rely, freedom, unity, and
equality, are godheads of the soul,
and are capable of splendorous
harmonization only at that level.
Short-sighted selfishness today de-
mands the implementation of poli-
cies which must lead to the cultural
disintegration of our country. Ii is
admitted everywhere that, as Dio-
genes remarked, the base of every
State is the education of its youth.
Trouble arises when we assume that
the converse is no less true—viz.

that the  base of education is the
State! As an English teacher, Mr.

Guy Boas, warned
“Out of so many perplexities, one
thing is certain: neither stability
nor satisfaction will ever be achiev-
ed so long as our education is tied to
the revolving wheel of polities . . . .
For party politics must vender tri-
bute to Caesar, whereas the trdin-
ing of youth should render tribute to
God.”

This intrusion of politics takes
many ugly forms, and affects preju-
dicially policy and administration,
curricula and staffing, students’ life
and discipline. Yielding to the cur-
rent enthusiasm for a miscellany of
activities—technical, technological,
athletic, aesthetic, social, what not-—
we are now prone to dilute further
and further the hard intellectual
core in our curricula, at the school
as well as university stages. Today
intellectual discipline is suspect;
cultural subjects are under a cloud;
even in science-—which, according to

Sir Frederick Gowland Hopkins, the !

great biochemist, is “one of the
humanxtles, no less”—even in
science our students are encouraged
t0' be nakedly utilitarian. Accord-
ingly, the two most “popular” sub-

sometime ago:’

jects in our universities are Com-
merce and Technology—the tacit
assumption being that we need above
all to be a nation of rich men, and a
powerful and invincible nation. It
is therefore argued that the less our
students are contaminated by
“enervating” subjects like literature,
history and philosophy, the more
are they likely to be practical and
efficient. In this connectlon the
warning given by a writer in the
Spectator may be -quoted, for it is
even more pertinent: to us than to
anlishmen HThe lessons of the war
and the lessons of peace all point to
the mdlspensablhty of science . . .
Is it then any grain of comfort to the
humnanist, the philosopher or the
theologian, or are they all to be re-
garded merely .as . interesting. sur-
v1vals of a past age whose educa-
tional aims and needs are not rele-
vant today? Is it not possxble»—-wnay,
is it not frue—that modern inven-
iion, espemally in the-service of war,

-is i‘le expression, or perhaps a by-—

product, of the passionate devotion
which we have for the tradition we
have inherited? Is not the will to
defend relative to the value we

attach to that which we are called

upon to defend?’ But how do we
acquire those values? Surely, it is
through history, poetry and litera-
ture that we are made aware of the
grandeur of our country ‘and the
splendour of our social and histori-
cal inheritance . It would ap-
pear, therefore, that those subjects
which appear to be merely decora-~
tive and dilettante are, -after all,
fundamental to a nation that wishes

- sance?

Anarchy is easy, and if we are under
oath to bave it, we shall get it in no”
time,—for nothing is eéasier than
anarchy. But have we really made-
up our minds that what we want is,
anardﬂv and not progress or puis-

It cannot be that we have’
finally committed ourselves to cul--
tural hara-kiri, We can still declare:
for life and light, and good health,
in body and in soul. As Dr. C. R.

Reddy recently remalked “Let us

be a fact, and not a freak or a fancy.
et us enact history, and not
Utopia!” =

The soul of our cuhum—-—whm N‘
perennial in our culture, what is.
ambrosm.al to our culture —is in cur

“own great classical literature, Sans-

to be prosperous in.peace and invin~

cible in war.”

Intellectual Unity Through
Sanskrit and English

Not only are we trying suicidally
to minimize the hard intellectual
core and the essential humanistic
foundation of our education, we are
also purblindly advancing a move-
ment which, if successful, will
destroy the hard-won unity of our
intellectual world. In the intellec-
tual world thought is free, but we
should have means of exchangmg
our thoughts. In ancient and
mediaeval times, Latin in Europe
and Sanskrit in India were the lan-
guages of the intellectual elite, and
comnmunication, if not always easy,
was at least with difficulty possible.
English, although it is both an alien
language and the language of our
former rulers, and hence suspect
on both counts, has nevertheless
helped to restore the unity of our

.intellectual world which had been

seriously impaired by the chaos
and confusion of the 17th and 18th
centuries. Even language, the
choicest of God’s gifts, is a servant
not a master; English has served us
well, and made it possible for us to
explore the many realms of modern
knowledge; it -has brought men and
women from different regions of
India on a common platform, and it
has kept us in contact with the
movements in the outside world.
Today, however, a determined at-
tempt is being made to displace
English before making sure that we
have an efficient substitute to put
in its place. The idea would seem
to be,
anarchy; but- we shall not tolerate
wisdom and ' common-sense”.

“Leave us to sentiment— or-

krit; and be it remembered that
Sanskrit is both a literature of:
knowledge and a literature of power,;
a literature of thought as well as of
emotion. A wvital place should
therefore be given to Sanskrit
stuidies in our educational organizas
tion, though it does not of course
mean that everyone should be put,
through a rigorous training in Sans-
krit. At the other end, Enghsh also
has to retain much of its present
importance in our education, es-
pecially at the  higher 1evels, for
without it modern know ledge, in the.
sciences even move than in the
humanities, would be impossible.
The modern Indian languages, many
of whom have great liter atures of
their own, will come wup in due
course, and every inducement, every’
encouragement, should be given to.
them to enable them to rise to their.
full stature. But without these.
unitive axes of reference, Sanskrit
and English—and perhaps Hindi
will one day become a third axis of
reference—we shall destroy ihe
dynamic unity of our intellectual
life, the living integrality and umtv
of our ancient culture. "

Wide Role of Universities

In a country so vast and so vari-
ously peopled like ours, a rigid pat-
tern of unity is not wpossible; and:
even if possible, it would be in the.
highest degree undesirable. ‘The
various provincial languages must
be given every freedom to grow:
but the axes of reference will en-
sure the necessary deeper unity be-.
hind the apparent diversity. ILike-
wise, in such an extensive country
like India, there must needs be
many universities, organized gene-
rally on a reg gional basm but some’
—Rombay, Calcutta, Madras Delhi
~—being of a more ccsmopolitan,
character. But even the regional
universities—Andhra, Travancore,
Poona, Karnatak, etc.—should aim
at more than stricily regional ser-
vice. The message sent by Sri
Aurobindo to the Andhra Univer-
sity in December. last is thus in-
stinet with a wider application to
the other regional universities as
well: ‘

“Your University can take its
high position as a centre of light
and learning, knowledge and culture
which can train the youth of Andhra
to be worthy of their forefathers:
the great past should lead to a future
as great or even greater. Not only -
Science but Art, not only book~
knowledge and information but
growth in culture and character are
parts of a true education; to help
the individual to develop his capa-
cities, to help in the forming of
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thinkers and creators and men of "

vision and action of the future, that

life of the regional peoplé
be shut up in itself; its siouths-hav
. also to contact the life

" similar peoples of India, ititeractihg

with them in industry and ¢ commerce’

and the other practical ~fields
of life but also in ‘the things -
of the mind and spirit. Also,
they have to learn not only

45 be c¢itizens of Andhra but to
e, citizens of India; the life of the
‘pation is their life.
‘be formed which has an adequate

anderstanding of all great national

ni‘fau's or problems and be able to

represent Andhra in"the counecils of
the nation and in every activity and
yindertaking of national interest
_ zalling for the support and parnm-

‘pation of her peoples. There is still
a wider field in which India will

need the services of men of ability

snd character from all parts of the
country, the international field. and
this will grow as time goes on into
c'dst proportions....”

1t is only by deepenmg and broad—
: hasmg the aims of university educa-~
tion as above outlined that we shall
be able to escape the calamxty of
severally stewing in our own juice.
fioverned by the right ideals, we
“shall on the contrary ensure that the
smaller loyalty does not supersede
the 1arger, and that :at no point
humanity is sacriﬁced io fanatm 1533
,md o"bscuranﬁmm

- The Problem of ‘i‘pecial‘satmn

_There is, then, the situation
creqted by the present alarming
drift towards increasing specializa-
#ion and decreasing genersl educa-
#Hon. . The sharp polarization of
aducation into - Arts and Science
courses is another unhealthy deve-
lopment of recent years. On the
other hand, modern science and
jechnology is so highly specialized
4t affair that in order to be able to
cope with its exacting demands,
students are obliged to start speciali-
zing as early as possible,  Under the
present system, the Arts men are
ﬁpt to become lotus-eaters, and the
Beience and Technology men are
likewise apt to dwindle into techni-
cally well-equipped barbarians. In
the result, the average beneficiary
of university education lacks today
i definite or a satisfying purpose in
life, a wholesome and steady sense
‘of direction. A students’ organiza-
tion confessed a couple of years ago
in England: *“We are an. aimless
group of students in an aimless
university”. This is no less true of
students of Indian universities—if
anything, the position here is even
WOrse.

“The problem that cries for solu-
tion is this: how shall we continue

An elite has to

to train the spec1allsts we need for

at the same time get the wider edu-
(,aﬁon they need as men and citi~,
zens”. The Harvard Report- on
General Education in a Free Society

E (1‘340) has gone. into this question

in considerable detail and-its recom-
mendations are well worthy of our
eornest  scrutiny. . The cardinal
principle laid down in the Report is
that “the problem of general edu-
cation is one of cmmbmmg fixity of
aim with diversity of apphcatlon
What is wanted, then, is a general
education capabie at once of taking
on many different forms and yet of
representing in all its forms the

- common knowledge and the common

values on which a free society de-
pends”. o

‘The Need for Integrated Edueation

The disease is easy encugh to

diagnose: to prescribe remec'heg is

not equally easy. In the name of
integration we should not. reduce
the = curriculum to an intellsc fual
slum. The “cream theory which
would make students gulp in a tah-
loid form the cream of the world’s
literature and the world's heritage
in the arts and the sciences will not
work in practice. Besides, we are
yvery seriously Hanémapped by the
quality of the students who seek
sdmission to the university classes.
Wedged uncomlortably between the
limitations of the secondary school
and the demands of the technical
and professional colleges, our uni-
versities necessarily follow a policy
of “trimming”. But this much is
cortain: unless we sedulously culti-

vate and propagate the unitary view

of education, viz. that the huma-
nities and the sciences are essen-
tially inter-related social modes, we
shall have lost the hattle of cultural
unity for ever. What has now hap-
pened is that our mania for frag-
mentation of knowledge has made
ug partially win the batile of effici-
ency, but only at the cost of huma-
nity. It needs to be therefore re-
iterated agsin and apain that the
_mteilectuai world is one world.

Accordingly, 1ntevlatmn -should
be the ruling prmc1p1e in our edu-
cation—integration, not soulless
standardization. If integration is to
suceeed, each Faculty should chalk
out its  programme of integration,
grouping subjects in such a way that
they may unpart both richness and
self-sufficiency to the curricuhum.
Hach major subject could then be
tapght and learned with reference
o “:m inclusive and coherent inten-
tion and meaning”. But, then, this

our complex industrial soc1e’fv, md’ o
is a part of its work. Moreover, the' _yet make &

‘snemahzmo in t;heu‘ -owh subjects;

' sophy--cou 1d be

would be posmble only if all Facul-
ties agreed to a reduction of the

and enough of the 'humanltles——?
literature, “history, ‘politics,”

science- courses. - ‘Composite courses
like the Oxford “Modern Greats”

may also be fruitfully erganized in
our universities, but the courses will -
formulated,:

have to be carefully
with a proper . appreciation of uhe
filiations 'between the d]ﬁerent sub-
3@0&&, included in the'group.  Pro-
wiscuons combinations of - all kinds

tend to make the mind a dust-heap, -

and this should be avoided. Univer-

,,me% should turn out men and wo-
men, not’ gramaphone records and

old curmslty sbops s
| "‘One India: Our Indxa”

’ In remeulding our educatmnal

‘ pattern, care should be taken then

1o see that it is mtegml that it is
fiiman, and that it is not divorced
from the ahiding springs of our cul-
ture. We have no doubt to train
tachnicians, lawyers, doclors, steno-
graphers, diplomats; but all ne@d to
be men and citizens, men .of good
will and worthy citizens before they
eould be good technicians and law-
vers ‘and  doctors and diplomats.
India is one, and Indians ave mem-

bers of one another: these facts have

to be learned, felt, and
lived. Hven if they are at
présent no  more than a faith

and an aspiration, the dreams will
turn out to be.real if we determin-
ediy live in the light, and not deny
it purbhndly To promote this feel-

ing of “One India: Our India”, a

vigorous attempt must be made to
achieve what My, M. Ruthnaswami
hag called the “projection: of India”
on DUr Cconsciousness..

" A popular illustrated .Injdian Geo-
graphical Magazine, published in
Tnglish and in the principal Indian

languages and distributed 'on the.

widest possible basis, ~will progress-
ively familiarize our children and
even the adult population with the
bhysical  features of ocur country;
and  familiarity, one hopes; will
breed, not contempt, but more and
more understanding and. love of the
Mother. At the Jaipur P.EN. Con-
ference of 1943, a number of con-
crete suggestions were made with a
view to ensuring the unity of Indian
culture: translations of classics from
one Indian language into the others;
1!";?ne . publication of an All-India
Encyclopaedia  enshrining “a com-
men  body of thought definitely
Indian in the sense that the majority
of Indians share it”; an integral
national leadership; ete., ete. Cer-
tainly, if we really feel determined
to renovate our life and re-achieve

phllo-'
added to the’

.through

organs of Society.

Fﬂﬁf’

the umty of Indxan thought and cul-
ture, nothing can stop us, and we
hall not long be kept away from
We require today a new
bjective, and politics
ore claim all our atten-
ie}ihaust all our energies.

Sense of'chlety and Vision of the

Mother

“The phllosophy of Society”, said
Dy C. R.-Reddy receritly at’ Coirnba:
tore, “if properly grasped, would

-show -how it is at the Toot. of the
| State itself.  Society is the funda-

mental pr mmple of which the State

"i$‘an organ, an agent, for giving it

protection. - Society -expresses itself
in many ways, through its religion,
its  literature, culture
and fine arts, through its
industrial  progress, through
its commerce, ~ and through
its State, which is but one of the
And therefore,
if people think that Social Service
is of a lesser consequence than
political service, it simply means
they have not understood which is
the root, which is the tree, and
which is the branch. The State is
a branch. The great and funda-
mental thing is Society”. It is good
to find that Social Studies form of
late a vital part of our curricula of
studies; but, as already emphasized,
citizenship means more than know-
ledge, it means a philosophy . of life
that is daily lived and progressively
realized.

The crisis in our culture is a fact,
not a fancy. But there is no room
for. despair. As long as life is
vouchsafed wus, there is never any
room for despair. But, then, neither
should we relﬁpse into self-satisfac-
tion. The crisis should test our
capacity to meet it, to overcome it.
Such an opporiunity . comes only
once to a people, and. whether we
make good or fail will depend on
the quality of our patriotism, the

strength of our character. A new
patrictism is needed, pure
and sturdy, . humane and
Cwise:  “the prlde in the

_past, the pain of our present, the

passion for the future, are its trunk
and branches. Self-sserifice and
self-forgetfulness, great service, high

-endurance for the country, are its

fruits, And. the sap that keeps it
alive is the realization of the mother-
hood of God in the country, the
vigien of the Mother, the perpetual
conternplation, adoration, and ser-
vice -of the Mother”., These inspir-
ing -words of Sri Aurobindo, al-
though criginally written forty years
ago, come to us with a new urgency
and prophetic force; and need we
doubt that if we do not {fail the
future, the future too will not fail
us, and that we shall indeed fulfi
our and India’s true destiny?

NEHRU A SIXTY —conined from page 3.

- by Stalin.

Nor, again, can the Communists in India, who are endeavouring

to reduce this country to a chaos from which some Indian avatar of Stalinist
titanism may take birth, be treated, Nehruwise, as corrupiers of the authen-
tic Communist ideclogy and practice: they are irue to type and cannot be
rightly measured by that epigram of our Prime Minister’s—“The worst

enemies of Communism are the Indian Communists.”

Two of the most

unfortunate utterances by him in the U.8.A. are to the effect that the ques-
tion of recognising Mao Tse-tung’s Government must be chiefly deter-
mined in the light of the agrarian changes taking place in China and that
the Indian Communists have little more than mischief-value which is not
linked up with the doings of their namesakes elsewhere and will not in-
crease to menacing proportions if Mao’s Red regime is officially recognised.

In the direction of India’s intuition of the Eternal and the Deific and
in the direction of seeing without illusions the mighty stumbling-block
which the world-strategy of Communism puts in the way of man’s aspira-

tion after an integral life-transiormmng smrituaiity.

Meury roust prosress.

A great pity indeed it would be if this Indian of so fine a calibre, with the

most cultured and non-sectarian,

the

most humane and international

and forward-faced outlook.amongst contemporary political figures should
fail tc answer the final test of the idealistic modernity which would be
India’s true soul today. We, however, do not abandon hope. Through
that burning enthusiasm for individual freedom, which has rendered him
unpopular with the Kremlin and which has made him respond to the
western democracies, there is the possibility of his vision being clearly.

Indianised in certain respects.

A clear Indianisation in other more radi-

cal respects is possible through a growth in infensity of his own natural
instinct of idealism and through an enlightenment of his mind by the force~
ful emergence of that side of it which made him say reminiscently in The
Discovery of India that at times, though much in the Marxist philosophical
outlook he would accept without demurring, almost unawares a vague ap-

proach rather akin to the Vedanta’s would creep in—*

not a difference

between mind and matter but rather of something that lay beyond mind.”
The best birthday wishes we can offer on the occasion of our Prime
Minister’s comn]etlon of sixty 111ustr1ous years are: “May these possﬂ)lhtles

be soon realised!”
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ROBLEMS

One of our chief aims will be to provide authentic guidance in regard to the many perplexing

" questions with which the common man is faced in
considering these questions in the light of Sri Auro
- merely a Master of Yoga in possession of the Eter

his daily life. This cannot be better done than by -
bindo’s writings, because¢ Sri Aurobindo is not
nal Spiritual Truths, but als

.a Guide and Helper

of mankind in the many trying situations that arise in the course of its day-to-day existence. To bring

home the light of this guidance and to make it applic
questions of common interest along with precise ans

5

Q. 1 The bn';odern mind which is largely a pfoduct of the materialistic and

utilitarian intellectualism of the nineteenth century has been domi-

‘nated by its objective view of life. What is the essential, meaning
~of objectivism and what are its practical consequences when it is

taken to be the governing law of individual and social existence? |
Objectivism proceeds by the analytical reason and takes an external

‘mechanical view of the whole existence. “It looks at the world as

a thing, an object, a process to be studied by an observing reasdn
which places itself abstractly outside the elements and the sum of

" what it has to consider and observes it thus from outside as one

‘would an intricate mechanism. The laws of this process are consi-
dered as so many mechanical rules or settled forces acting upon the
individual or the group which, when they have been observed and
distinguished by the reason, have by the will or by some will to be
applied; they have to be imposed on the individual, that is to say,
by his own abstract reason and will or by that of other individuals

or of the group, and they have to be imposed on the group either

by its own collective reason and will embodied in some machinery
of control which the mind considers as something apart from the
life of the group or by the reason and will of some other group
external to it or of which it is in some way a part. So the State is
viewed in modern political thought as an entity in itself, as if it were
something apart from the community and its individuals, something
which has the right to impose itself on them and control them in the
interests of some idea of right, good or interest which is inflicted on
them by a restraining and fashioning power rather than developed

- in them and by them as a thing towards which their self and nature

are impelled to grow. Life is to be managed, harmonised, perfected
by an adjustment, a manipulation, a machinery through which it
is passed and by which it is shaped. A law ocutside oneself,—outside
even when it is discovered or determined by the individual reason
and accepted or enforced by the individual will,—this is the govern-
ing idea of objectivism;'a mechanical process of management, order-
ing, perfection, this is ils conception of practice.” :

Q. 2. What is the central difference between subjectivism and objectivism

A,

in their viewpoints and their dynamic consequences in life?

“Subjectivism proceeds from within and regards everything from
the point of view of a containing and developing self-consciousness.
The law here is within ourselves; life a self-creating, a growth and
development of that which we are potentially and hold within our-
selves; the process is an increasing self-recognition, self-realisation
and a resultant self-shaping. Reason and will are only effective
movements of the self, reason a process in self-recognition, will a
force for self-affirmation and self-shaping. Moreover reason and in-
tellectual will are only a part of the means by which we recognise
and realise ourselves. Subjeciivism tends to take a large and com-
plex view of our nature and being and to recognise many powers
of knowledge, many forces of effectuation. Even, we see it in its
first movement away from the external and objective method dis-
count and belittle the importance of the work of the reason and as-
sert the supremacy of the life-impulse or the essential Will-to-be
in opposition to the claims of the intellect or else affirm some deeper
power of knowledge, called nowadays the intuition, which sees things
in the whole, in their truth, in their profundities and harmonies
while intellectual reason breaks up, falsifies, affirms superficial ap-

pearances and harmonises only by a mechanical adjustment. But

substantially we can see that what is meant by this intuition is the

Spas?

Behind the Silence ...

Behind the silence of the Infinite’s sky
The impenetrable Mystery abides;
The suns are dots of its eternity
That break in endless beauty on all sides.
My spirit is a spark of that primal Fire
In the shadow-prison of the body’s walls;
But from the invisible sphere in mystic choir
Here too the music of that rapture falls
And strikes in the moved heart an answering chord
That echoes through the listening hush of air;

~ Each sound, a wave of some apocalypt Word,
Comes from a universe of tranquil prayer.
My mortal thoughts wing one by one to that gold
Immensity where every breath is a wide
Awakening behind a splendour-fold
Of the sapphire veil of the immortal Bride.

Q. 3.

“intended to arrive?

able to the concrete problems of life;-a series of
wers directly taken from Sri Aurchindo’s writings
will regularly appear in these columns. - ‘ ‘

sélf-consciousxjess féelirig, -perce;’iving, Qﬁsping.in, ité substance amd
aspects rather than analysing in its mechanism its own truth and

- nature and powers. The whole impulse of subjectivism is.to get

at the self, to live in the self; to see the self, to. live out the truth of

" the self internally and externally,” ‘ o
Is it not likely that subjectivism in its search for the true self may

stop short of the complete discovery and may attach itself to some

~incomplete or subsidiary aspect.of the true self? What is the final

aim' to which the progressive endeavour of 'subjective seeking is
“The subjective search for the self may, like the objective, lean pre-
ponderantly to identification with the physical life~the body being
the frame and determinant here of the mental and vital movements
and capacities,—or it may identify itself with the vital being ané
his emotions, desires, impulses, seekings for power and growth and
egoistic fulfilment, or it may rise to a conception of man as a mentat

-and moral being and exalt his inner growth, power and perfection

B individual and collective to be the true aim of existence. A sort of

Frem ike Tranced Mcments...

e T W A N W N U P

subjective materialism, pragmatic and cutward-going, is a possible
standpoint; but in this the subjective tendency cannot long linger,
for its natural impulse is to go always inward and it only begins to
feel itself and have satisfaction of itself when it gets-to the full con-
scious life within and feels all its power, joy and forceful poten-
tiality. Man at this stage regards himself as a profound, vital Will-
to-be which uses body as its instrument and to which the powers of
mind are servants and ministers. This is the cast of that vitalism
which in various striking forms has played recently so great a part
and still exercise a considerable influence on human thought. Beyond.
it we get to a subjective idealism now beginning to emerge and be-
come prominent, which seeks the fulfilment of man in the satisfac-
tion of his religious, aesthetic, ethical, intuitive, intellectual, sympa-
thetic and higher or deeper emotional nature and, regarding this as

‘the fullness of our being and the whole object of our bheing tries o

subject to i the physical and vital existence, which come to be
considered rather as a possible symbol and instrument of the sub-
jective life flowing out into forms than as having any value in them-
selves. A certain tendency to mysticism, occultism and the search
for a self independent of the life and the body accompanies this new
movement-—new to modern life after the reign of individualism and.
objective intellectualism—and emphasizes its real character and
trend. ' : N :

But here also it is possible for subjectivism to go beyond and to
discover the true Self as something greater even than mind. Mind,
life and body then become merely an instrumentation for the increas-.
ing expression of this Self in the world,—instruments not equal in
their hierarchy, but equal in their necessity to the whole, so that
their complete perfection and harmony and unity as elements of our
self-expression become essential to the true aim of our living. And
yet that aim would not be to perfect life, body and mind in them-
seives, but to develop them so as to make a fit basis for the revela-.
tion in our inner and outer life of the Self, the secret Godhead who.
is one in all of us. The ideal of human existence personal and social
would be its progressive transformation into a conscious outflower-
ing of the joy, power, love, light, beauty of the transcendent and
universal Spirit.” ' '

K. G

From the tranced moments of the Eternal’s deep
New powers of life arise: I grope no more

In a blind passion of half-wakeful sleep

With closed eyes secking for a vanished door.
Beyond thought’s flickering stars, the sky of mind,"
My spirit nears the last inscrutable height

And all eternity is held outlined

In the vast vision of my timeless sight.

A. voice comes to me through a distant air,

A subtle ery is born from unseen spheres;
All Nature’s dream-spaces of silent prayer
Change to an apocalypse of flames that pierce
The loneliness of time now made a part

Of God’s immeasurable ecstasy,—

Flames of His Presence in the secret heart
Replacing the anguished throbs of memory.

NIRODBARAN
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SRI AUROBINDU THE LEADER OF THE EVULUTIUN

PART

“THE WORLD GR!SIS AND

INDIA”

BY # Synergzst 7

SECTION I

THE SPIRITUAL VIEW 0F EXISTENCE

(C) THE CEN_TRAL CONCEPTION OF INDIA’S RELIGIO\T AND THE BASIC TRUTHS OF HER SPIRITUAL METAPHYSIC. -

The last essay made it quite evident that a spiritual interpretation of
existence does not necessarily exclude the great aims of human life nor
‘does it discourage the impulse of the human soul towards development,
expanswn and perfection, This has to be so because the world-manifestation
isa process of “becoming”, and man as the spearhead of the evolutlonar:\,
" movement has to pass through this process and “become” overtly what he
is potentially, or rather, he has to manifest his divine potentxah‘cxes But
it must be borne in mind that this development and expansion will not be
“on a basis of ego-centrism, but of theo-centrism* and universalism. That
is, man will cease fo look upon himself as an utterly separate individual
living for himself and the satisfaction of his own desn:es, but will realise,
as a fact of experience, his oneness with the universe, and’ will become
~ aware that God is the centre of all existence and all individuals are emanat-

"ed powers of His Being—projections of His Timeless Self in Time. So this

development and expansion will not be an “egoistic becommg”, but a “di-
" wine becoming’—
gradual spiritual growth from lower states of being and consciousness to
‘hlgher ones. It is necessary to make this distinction in order to avoid a
misconception, for in certain systems of psychological discipline growth
and development are synonymous with ego-expansion. Once this “divine
becoming” is accepted, man’s development, his intellectual and aesthetic,
and his economic and social endeavours have also to be accepted. Life
“then becomes an expression of the Spirit. It is obvious that such a “dlvme
hecoming”, once it is accepted, cannot possibly deny life-values, or men’s

humanistic ideals and aspirations; only, these have to be infused with the

spmtual motive.

Then we saw that the false antinomy by which religion and spirituality
on the one hand are set over against intellectual activity and practical life
on the other is really influenced by the Western outlook, which makes
trenchant distinctions between the religious and the secular, the spiritual
and the mundane and considers them to be incompatible felds of
experience and activity which should not be allowed to interfere with each
other. By religion, the West understands the declaring of one’s allegiance
- o a particular creed, believing in certain dogmas, and participating in
rituals. This identification of religion with a particular creed, cult, Church
or religious society, preoccupation with rituals, and the neglect of the
wmystical side which makes union with God the ultimate goal of the reli-
gious life, has made religion in the West dogmatic and intolerant and often
a barrier in the path of progress. Hence it has been kept apart and not
allowed to interfere with the economic, political and social life of man,
his secular ideals, and his intellectual activity.

But in India such a question does not arise, for firstly her conception
of religion has been quite different; secondly, religion instead of being a
retrogressive force has been, on the contrary, a vitalising and ennobling
influence in her life, For the Indian mind, the essence of religion has al-
ways been the search for God, the franscendent and immanent Divine
Being, and the living out of the true relations between the individual Jiva
and its Lord, the Divine Purushottama, and to raise all aspects of human
life to their highest divine values. The central conception of Indian reli-
gion and the basic truth of her spiritual metaphysic is that the ultimate
Reality is a Being, Spirit, Self, an Eternal and Infinite Divinity, and that
Nature and soul are either manifestations or phenomena of this Reality—
the first conception leading to the original Realistic Advaita, the second
to the Illusionistic Advaita, known as Mayavada. The finite has no inde~-
pendent existence and no value apart from the Infinite which bases, supports
and sustains it, and which alone justifies ifs existence. *The world is a
manifestation or phenomenon in Time of the One Timeless Eternal; Spirit
here encased in Matter, invelved and immanent in if, becomes self-con-
seious in man and evolves in terrestrial existence through a machinery of
rebirth till ascending the ladder of Being, it ultimately identifies itself with
its original Source. The whole of Indian culture is created upon this
philosophic conception, which again is based on the truths realised in
spiritual experience by her seers and rishis.

But all these conceptions were not just philosophiesl genevahaatmﬁs to
{’he Indian, but truths to be experienced and dynamised in life. It is this
attempt to experience spiritual truths that has given rise to so many vogic
disciplines in India.

It is absolufely necessary to bear all this in mind when one speaks of
x‘ehgxon with reference to India, otherwise there is the danger of over-
-emphasising the importance of secularity which instead of being an ex-
pediency—an antidote for politically inspired fanatic sectarian intolerance
—may easily turn into a creed with an absolute value to be encouraged
for its own sake at all times. It is perhaps the realization of this danger

#Refer to The World Crisis and India, Essays V and IX

anch has made Mr. Kermeth Walker write in_his essay ‘demonal Knoww

_ledge * “The secularization of Indian, thought would be a world disaster.”

This is perfectly true, for if there is a tendency in India to deny or belittle
the very thing which she stands for, that which she alone can offer the
world, the highest spiritual knowledge and power—a knowledge that can
solve man’s problems and help to create a divine existence upon earth, and

‘a power that can transmute and enrich human life, then indeed it will

be a Worlci disaster, ior the loss to the world will be as great as it will be to
India.” It must once again be emphasised here in order to avoid a common

]mlsunderstandmg that ’tbus spiritual power to which we. refer is not the
“so-called “soul-force” or “moral force” which humanitarians and pacifists
_usually exhort people to use. The power that is needed to realise the goal

we have envmagedm‘vthe divinisation of man and the- creation of a new

world-order—is the highest spiritual dynamis, the Supramental Force about
which we have already wrilten.

a “becoming” not in Ignorance, but in Knowledge—a

From all this it can be clearly seen that to condemn religion in India

_on the score that it has stood in the path of intellectual and scienti-
fic progress in Europe is not logic but prejudice.

- Whoever judged the
value of an idea or ideal by its perversion, or by the distorted form it
takes in the minds of the unenlightened ! To the usual ignorant and senti-
mental cry: “O religion, what crimes are committed in thy name!” a very
scientific reply can be given, that on strictly statistical evidence it can be
shown that greater number of crimes have been committed in the name of
Equality than in the name of Religion. This surely does not prove that
Equality is a reprehensible ideal. There is nothing intrinsically wrong
either with Equality or with the cther aims and ideals of men. Their only
defect is that they are based upon a limited vision. But however limited
the vision it cannot be denied that they have behind them great intuitions
which were received by the human mind in its 1n*sp1red moments. But
these ideals get perverted when the ignorant and unregenerate human ego
tries to give them a definite form in order to make them effective in life.

It is always man’s humanity with its substrata of animality that distorts

whatever the divinity in him creates. This can easily be seen by examining
the fate of those three great human ideals, Liberty, Equality and Fraternity.
Liberty turns into unbridled licence on the one hand, and on the other
leads to self-assertiveness, aggressiveness and oppression of the weaker
individuals by the stronger ones. As a necessary corrective, Equality comes
to the fore. It brings with it suppression of the liberty of the individual
and leads to his exploitation by the State, or by the Collectivity represented
by a Party, In either case the ideal of Fraternity is not realised.

Religion must also be viewed in this light. There is nothing intrinsi-
cally wrong in it as those who are still under the influence of nineteenth
century ideas would have us believe; it should be evident to a truly balan-
ced and unprejudiced mind that the spiritual impulse i in man, his Godward
aspiration, his quest of the Supreme Truth, has always led him towsrds a
life greater than the material and economic life of the barbarian, a life
which was quite natural to his being till the urge in lus soul made him
seek the Divine Reahty and higher values.

In the followmg essay by Sri Aurcbindo, which is a continuation and .
further elaboration of the theme he expounded in the last one, we see how
spirituality in India, instead of being a barrier in the path of progress,
enriched and ennobled life.

® * ® &
“, . Spirituality is indeed the master-key of the Indian mind; the
sense of the infinite is native to it. India saw from the beginning—and,
even in her ages of reason and her age of increasing ignorance, she never
lost hold of the insight,—that life cannot be rightly seen in the sole light,
cannot be perfectly lived in the sole power of its externalities. She was
alive to the greatness of material laws and forces; she had a keen eye for
the importance of the physical sciences; she knew how to organise the arts
of ordinary life. But she saw that the physical does not get its full sense
until it stands in right relation to the supra-physical; she saw that the
complexity of the universe could not be explained in the present terms of
man or seen by his superficial sight, that there were other powers behind,
other powers within man himself of which he is normally unaware, that
be is conscious only of a small part of himself, that the invisible always
surrounds the visible, the supra-sensible the sensible, even as infinity al-
ways surrounds the finite. She saw too that man has the power of exceed-
ing himself, of becoming himself more entirely and profoundly than he is,—
truths which have only recently begun to be seen in Europe and seem even
now too great for its common intelligence. She saw the myriad gods beyond
man, God beyond the gods, and beyond God his own ineffable eternity;



shga saw’ that there were. ranges of life. beyond our hfe ranges . of mmd
beyond our present mind and above these she saw the splendours of the
spirit.

tahty, she set forth immediately to find out the way. Hence from long ages
of ‘this 1n51ght and practice there was mgramed in her her spmtuahty, her
OWerful psychié tendency, her great yearning to grapple with the mﬁmte
""and ‘possess it, her ineradicable religious sense, hm ldeahsm hex Yoga ‘the
éonstant tum of her art and her phzlocophy

But this was not and’ could not be her ‘whole mentahty, her entlre
@plmt spirituality itself does not flourish on earth in the void, even as our
mountam—tops do not rise like those of an enchantment of dream out of the
“elouds’ w1thout a base. When we look at the past of " India,
What strikes ‘us next is her stupendous vita lity, her mexhaus‘uble power
of life and joy of life, ler almost ummaﬁmably prohﬁ(, créativeness. ‘For
"three thousand years at least/—it is indeed much longer, —-—she has been
. creating abundantly and mces,sanﬂy, lavishly, with an inexhaustible mcmy
“sidedness, republics and kingdoms and empires, phﬂosophles and cosmio-
gonies and sciences and creeds and arts and poems and all kinds of monu-
“ments, palaces and temples and public works, communities and societies
and religious orders, laws and codes and rituals, physical sciences, psychic
wxences, systeis, of Yoga, systems of politics and administration, arts
s,pl_mtual arts Worldly, trades, industries, fine crafis,—ike list is endless and
“in each item there is almost a plethora of activity. She creates and creates
and is not satisfied and is not tired; she will not have an end of it, seems
“hardly to need a space for rest, a time for inertia and lying fallow. She
escpands too outside her borders: her ships cross the ocean and the fine
pnxﬁulty of her wealth brims over to Judea and Egypt and Rome; her
colomes spread her arts and epics and creeds in the Alchlpelago her traces
“are found in the sands of MESOPOLalnld her religions congquer China and
Japan and spread westward as far as Palestine and Alexandria, and the
~“figuires of the Upanishads and the sayings of the Buddhists are re-echoed on
“the lips of Christ. Everywhere, as on her soil, so in her works there is
*é;he teeming of a superabundant energy of hfe .....

But this supreme spirituality and this prohﬁc abundance of the energy
and Joy of life and creation do not make all that the spirit of India has
“been in its past . . . For the third power of the ancient Indian spirit was a
;»,trong mteﬂectuahty, at once austere and rich, robust and minute, powerful
.a.nd delicate, massive in pnnmple and curious in detail. Its chlef impulse
“was that of order and arrangement, but an order founded upon a seeking
for the inner law and’ truth of things and having in view always the possi-
blhty of conscientious pmcuce “India has been pre-eminently the land of
the Dharma and the Shasira. She searched for the inner truth and law of
sach human or cosmiic activity, its dharma; that found, she laboured to cast
into elaborate form and detailed law of arr angement its application in fact
and rule of life. Her frst period was Iuminous with the discovery of the
Spirit; her second completed the discovery of the Dharma; her third elabo~
rated into detail the first simpler formulation of the Shastra; but none was
‘exclusive, the three Plement‘s are always present... . .. :

Indeed without this opulent vitality and opulent intellectuality India
¢ould never have done so much as she did with her spiritual tendencies.
¥i is a great error to suppose that spirituality flourishes best in an impover~
ished soil with the life half-killed and the intellect discouraged and inti-
midated. The spirituality that so flourishes is something morbid, hectic
and exposed to perilous reactions. It is when the race has lived most
richly and thought most profoundly that spirituality finds its heighigs and
its depths and its constant and manysided fruition. In modern Europe it
is after a long explosion of vital force and a stupendous activity of the
intellect that spirituality has begun really to emerge and with some promise
of being not, as it once was, the sorrowful physician of the malady of life,
but the beginning of a large and profound clarity. The European eye is
struck in Indian spiritual thought by the Buddhistic and illusionist denial
of life. But it must be remembered that this is only one side of its philo-
wphlc tendency which aseumed exaggerated proportions only in the period
of decline. In itself too that was simply one result, in one direction, of a
tendency of the Indian mind which is common to all its activities, the im-~
pulse to follow each motive, each specialisation of motive even, spiritual,
intellectual, ethical, vital, to its extreme point and to sound its utmost possi-
bility. Part of its innate direction was to seek in each not only for its
fullness of detail, but for its infinite, its absolute, its profoundest depth or
its highest pinnacle. It knew that without a “fine excess” we cannot break
down the limits which the dull temper of the normal mind opposes to
knowledge and thought and experience; and it had in seeking this point a
houndless courage and yet a sure tread. Thus it carried each tandent_of
philosophic thought, each line of spiritual experience to its farthest point,

-and chose to look from that farthest point at all existence, so as to see what

4ruth or power such a view could give it. It tried to know the whole of
divine nature and to see too as high as it could beyond nature and into
whatever there might be of supradivine. . . . .
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Then with that calm audacxty of her intuitior which knew no fear'
or littleness and shrank from no act whether of spmtual or mtellec,tual :
ethical or vital courage, she declared that there was none of these. things "}
whiich-man-could not-attain if he trained his will and knowledge; he cotld
conquer these ranges of inind; become the spirit, becorie a god, become one”
with God, become the ineffable Brahraan. And with the logical practlcahty.
and sensé of science” and organized method which dxstmgulshed her men- -

“and dl‘;covery at each step of the national life.™ Eve
. it was'the one thing she could'néver lose. = *

- science, art, literature, politics, sociology, mundane hfe

of much else, a tendency to the devitalisation of the rest.

MOTHER

The first age of India’s greatness was. & sp1r1tua}, agg when 9he sought
passxonately for the Truth of existence through the intuitive mind and

jﬁfthrough an’ mner experxence and smterpretatxom both of the psychic and
the physmal existence.

The stamp put on her by that beginning she has
rever lost, but rather always enriched it with fresh spiritual experience

1 her hour of decline
RN

T

But this spmtual tenéefu.& does ot shootupwardonlyto the abstract,

.the hidden and the intangible;. it casts its rays downward and outward to
embrace the ‘multiplicities of thought and the mchness of life.
the second long epoch of Indla s greatneqs was an age of the mtellect "the

Therefora

ethical sense, the dynamic will in aetzon enhghtened to formula‘te and

' govem life in the lustre of spiritual truth. After the age of the Spmt the

age of the Dharma; after the Veda and Upanishads, the hemm centuries of
action and social formation, typal construction and thought and phllosophy“

‘when the outward forms of Indian life and eulture were fixed in their

large lines and even their later developments were bemg determined in
the seed. 'The great classical age. of Sanskrit culture was the flowering of
this intellectuality into curiosity of detail in the reﬁnements of sc‘lolarshxp,
We see at this
time too the sounding not only of aesthetxc, but of emotional and Sensuous,
even of vital and sensual experience. But the old splntuahty re1gned be-
hind all this mental and all this vital ac‘uwty, and its later pe:mod the
post-classical, saw a lifting up of the whole lower life and an 1mpressmg
upon it of the values of the spirit. This was the sense of the Puranic and
Tantric systems and the religions of Bhaktz Later Val.shnavxsm the last
fine flower of the Indian spirit, was in its essence the taking up of the
-aesthetic, emotional and sensuous being 1nto the servxce of the spmtuaL
It completed the curve of the cycle.

i‘he evening of decline which followed the completmn of the curve was
prepared by three movements of retrogressmn Flrst there is, compara«
tively, a sinking of that superabundant vital energy and a fading of the joy
of life and the joy of creation. Even in the decline t}us_ energy is still
something splendid and exiraordinary and only for a very brief period sinks
nearest to a complete torpor; but still a Lompamson thh its past greatness
will show that the decadence was marked and progressive. Secondly, there
is a rapid cessation of the old free intellectual activity, a. slumber of the
scientific and the critical mind as well as the creative 1ntu1t10n, what re-
mains becomes more and more a repetition of . ﬂl-lmderstood fragments of
past knowledge. There is petrification of the mind and llfe in the relics
of the forms which a great intellectual past had created Old authority

‘and rule become. rigidly despotic and, as always then happens, lose their

real sense and spirit. Finally, spirituality remains hut burns no longer
with the large and clear flame of knowledge of former tlmes but in intense
jets and in a dispersed action which replaces the old. magmﬁclent synthesis
and in which certain spiritual truths are emphasised to the neglect of others
This diminution amounts to a certain failure of. the great endoavour whmh
is the whole meaning of Indian culture, a falling short in the progress
towards the perfect spiritualisation of the mind and the life. The begm-
nings were superlative, the developments very great, but at a certain point
where progress, adaptation, a new flowering should have come in, the old
civilisation stopped short, partly drew back, partly lost its way. The essen-
tial no doubt remained and still remains in the heart of the race and not
only in its habits and memories, but in its action it was covered up in a great
smoke of confusion. The causes internal and external we need not now
discuss; but the fact is there.. It was the cause of the maomentary helpless,—
ness of the Indian mind in the face of new and unprecedented conditions.

Tt was at this moment that the European wave swept over India. . The
first effect of this entry of a new and quite opposite. civilisation was the
destruction of much that had no longer the power to live, the deliquescence
A new activity
came in, but this was at first crudely and confusedly imitative of the
foreign culture. It was a crucial moment and an ordeal of perilous severity:
a less vigorous energy of life might well have foundered and perished un-
der the double weight of the deadening of its old innate motives and a
servile imitation of alien ideas and habits. History shows us how disas-
trous this situation can be to nations and civilisations. But fortunatelyy the
energy of life was there, sleeping only for a moment, not dead, and given
that energy, the evil carried within itself its own cure. For whatever
temporary rotting and destruction this crude impact of European life and
culture has caused, it gave three needed impulses. It revived the dormant
intellectual and critical impulse; it rehabilitated life and awakened the
desire of new creation; it put the reviving Indian spirit face to face with
novel conditions and ideals and the urgent necessity of understanding, assi-
milating and conquering them. 'The national mind turned a new eye on
its past culture, reawoke to its sense and import, but also at the same time
saw it in relation to modern knowledge and ideas. Out of this awakening
vision and impulse the Indian renaissance is arising, and. that must deter-
mine its future tendency. The recovery of the old spiritual knowledge and

experience in all its splendour, depth and fullness is its first, most essential

work; the flowing of this spirituality into new forms of phllosophy, litera~

ture, art, science and critical knowledge is the second; an ooriginal dealing
‘with modern problems in the light of Indian spirit and the endeavour to

Continued on page 9.



o 1mmens1ty

TMOTHER INDIA, NOVEMBER. 12, 1949

Nine

VISION and REALISATION

|
Living and accurate expression of mystical and spiritual experience is rare.

To convey the realities

of this experience, in all their many-sidedness, and to show what the immense reaches of yogic evolu-
tion are, this series wlll present extracts from the wrifings of Sri Aurcbindo and the Mother

) N

SUDDENLY the- ve1l was -rent, the houmn was dlsclosed Before the

cléedr vision my- whole being threw itself at Thy feet in a great outburst of
~grat1tude Yet-in ﬁpxte of thlS deep and mtegral joy, all was calm, all was
_peaceful with the peace of eternity. .

T seem to have.no more limits; thele is no 1onger the perception of the
‘body, no ‘sensations, no feelings, no thoughts. . . . A clear, pure, tranguil

" immensity, penetratﬁd with ‘Tove and light, ﬁlled with an ‘uhspeakable

beatltude, is all that is ‘rhere, and that’ alone seems now to" be myself, and
this “myself” is so little the former “I”, selfish and limited, that I cannm
stell f it is I-or Thou,; © Lord; sublime Master of our destinies.
It is as though all were: energy, courage, force w111 mﬁmte sweetness,

'mcompalable compa%xon -

" Even more formbly than durmg these last days the past is dead and as
though buried under the rays.of a new life,
just thrown backward; as I'read a few pages of- this book, definitively con-
winced me of this death; and lightened of a great weight, 1 present myself
~'before Thee, O my divine Master, with all'the snnphmty, all the nudity of
“a child . And still the onlv thing I perceive is that calm and pure
; Lord Thou hast answered my prayer, Thou hast granted
ime what I have ‘asked from Thee; the “I” has disappeared, there is only a
“docile instrumetit put at Thy service, a cenire of concentration and mani-
‘festation of Thy infinite and eternal rays; Thou hast taken my life and
made it Thine; Thou hast taken my will and hast united it to Thine;. Thou
hast taken my love ap.yd identified it with Thine; Thou hast taken my
thought and replaced it by Thy absolute Consciousness.

The body, marvelling, bows its forehead .in the dust in mute and sub-

missive adoration. And nothing else ex1sts but Thou alone in the splen-
dour of Thy immutable peace.

" April 10, 1914, THE MOTHER ,
: . Prayers and Meditation.
% e % : # %

‘ OCEAN ONENESS

Silence is roxm.d me, w1deness ineffable;

_ White, blrds on the ocean diving and wandering;
A soundless sea on a voiceless heaven,
Azure on azure, is mutely gazing..

Identified with silence and boundlessness

_ My spirit widens clasping the universe
Till all that seemed becomes the Real,
One in a mighty and single vastness.
Someone broods there nameless and bodiless,
Conscious and lonely, deathless and infinite,
And, sole in a still eternal rapture,
Gathers all things to his heart for ever.
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TRANCE OF WAITING
Lone on my summits of calm I have brooded with voices around me,

Murmurs of silence that steep mind in a luminous sleep,
‘Whispers from things beyond thought in the Secrecy flame-white

for ever,

Unscanned heights that reply seek from the inconscient deep.
Distant below me the ocean of life with its passionate surges
Pales like a pool that is stirred by the wings of a shadowy bird.
Thought has flown back from its wheelings and stoopings, the nerve-
; beat of hvmg

"The last glance that I have

$iills; my spirit at peace bathes in a mlghty release ;
Wisdom. supernal locks down on me, Knowledge ‘mind connot
o ‘ measure;
Light that no vision can render garments the silence with splendour.
Filled with a rapturous Presence the crowded spaces of being
Tremble with the Fire that knows, thrill with the might of repose.
Barth is now girdled with trance and Heaven is put. round her for
vesture
Wings that are brillian.t with fate sleep at Eiernity’s gate. .
Time waits, vacant, the Lighining that kindles, the Word that
" transfigures:
Space is a stilloess of God building his earthly abode.
All waits hushed for the fiat to come and the tread of the Efernal:
Passion of a bliss vet to be sweeps from Inﬁmty s sea.
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Thus came his soul’s release from Ignorance,

" His mind and body’s first spiritual change.
4 wide God-knowledge poured down from above,
A new world-knowledge broadened from within: ‘
His daily thoughts looked up to the True and One, .
His commonest doings welled from an inner Light.
Awakened to the lines that Nature hides, .
Attuned to her movements that exceed our ken,’
He grew one with a covert universe.
His grasp surprised her mightiest energies’ springs;
He spoke with the unknown Guardians of the worlds, -
Forms he descried our mortal eyes see not.
His wide eyes bodied viewless entities,
He saw the cosmic forces at their work
And felt the occult impulse behind man’s will
Time’s secrets were to him an oft-read book;
The records of the future and the past
Outlined their excerpis on the etheric page.
One and harmonious by the Maker’s skill,
The human in him paced with the divine.

Iis acts betrayed not the interior flame.
"his forged the greatness of his front to earth.
A genius heightened in his body’s cells
That knew the meaning of his fate-hedged works
AXkin to the march of unaccomplished Powers
Beyond life’s arc in spirit’s immensities,
Apart be lived in his mind’s solitude,
A demigod shaping the lives of men:
One soul’s ambition lifted up the race;
A Power worked, but none knew whence it came.
The universal strengths were linked with his;
Feeling earth’s smallness with their boundless breadths,
He drew the energies that transwmute an age.
Immeasurable by the coramon look,
. He made great dreams a mould for coming things

And cast his deeds like bronze to front the years.

 His walk through Time outstripped ‘the human siride.
Lonely his days and splendid like the sun’s.

SR1 AUROBINDO
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THE SPIRITUAL VIEW OF EXISTENCE—Continued from page 8

formulate a greater synthesis of a spiritualised society is the third and most
difficult. Tts success on these three lines will be the measure of its help
to the future of humanity.

The Spirit is a higher infinite of verities; life is a lower infinite of
possibilities which seek to grow and find their own truth and fulfilment in
the light of these verities; our intellect, our will, our ethical and our aes-
thetic being are the reflectors and the mediators: The method of the West
is to exaggerate life and to call down as much—or as little—as may be of
the higher powers to stimulate and embellish life. But the method of India
is on the contrary to discover the spirit within and the higher hidden in-
tensities of the supérior powers and to dominate life in one way or another
so as to make it responsive to ‘and expressive of the spirit and in that way
increase the power of life. Its tendency with the intellect, will, ethical,

aesthetic and emotional bemg is to sound mdeed their normal mental possx~

bilities, but also to unpraise them towards the greater hght and power of

their own highest intuitions. The work of the renaissance in India must
be to make this spirit, this higher view of life, this sense of &eefper poten-
tiality once more a creative, perhaps a dommant power in the world. " But
to that truth of itself it is as yet only vaguely awake; the mass of Indiai
action is still at the moment proceedlng under the impress of the European
motive and method and, because there is a spirit Wwithin us to’ wluch they

“are foreign, the action is poor in will, feeble in form and ineffective in re-

sults, for it does not. come from the roots.of our being.: Only in a few
directions is there some clear light of sel{- knowledge It is when a greater

light prevails and becomes general that we shal]r"be able to speak not 'only

in prospect but in fact of the renalssance of ]
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HERE ARE DRAGONS
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THERE ought to have been a storm over Professor A. C. )Hardy’s

‘“heresies” on ‘evolution ‘at the British Association. One would have ex-
pected some Professor Wilberforce to lambast him in the name of sclentific
orthodoxy as the Bishop did with such violence when he defended Genesis
against the heresies of Darwin and Huxley. At least, some Lysenkist ought
to have aftacked it as “mysticism” and “idealism™; and someone ought to
‘have warned that it might be a dangerous subscription to the racial “the-

ories” of Alfred Rosenberg.

But, no. Professor Hardy, speak-
ing with authority as President of
- the-Zoological Section of the B.A.,
could advance. a theory so revclu-
tionary that its acceptance would
modify all our. ideas on the course
«of evolution and the scientists pre-
sent could receive it with equani-
mity. That is important because it is
symptomatic of the swing away, em-
phasised in many of this year’s dis-
cussions, from the mechanistic con-
ceptions of brain and body.

Prof. Hardy is an Oxford profes-
sor generally accepted by his collea-
gues as hard-headed and eminently
practical. He came, if not from the
bread-and butter, at least the fish-
and-chips school, of marine biology.
The plankton recorder which bears
his name is towed astern of commer-
cial steamships on the scheduled
runs, to collect samples of the or-
ganic minutiae on which fish feed,
s0 that fishermen can have predic-
tions, months ahead of the fishing
season, of where, and what, their
‘catches are likely to be.

Telepathy and Evclution

- Yet, in his B.A. address, he accept-
ed, without qualification (and with-
‘out, needless to say, reference to the
"Piddingtons) the scientific evidence
of telepathy. He said that no one
who examines the evidence of the
commumication of one mind with an-
other by means other than the ordi-
nary senses can reject it. That evi-
dence was supported by a vast num-
ber of experiments in the past twen-
ty years and by & group of them
“which has passed successfully the
statistical tests regarded as decisive
.when emploved in normal scientific
technique.” And, once having ac-
cepted that, he was led with a few
“maybes” and “perhaps’s” to some-
thing which, as he said, “might bet-
ter be kept locked in & bottom-
drawer”. He said:

“Our ideas on evolution may be
altered if -something akin to tele-
pathy, unconscious no doubt, was
found to be a factor in moulding the
patterns of hehaviour among mem-
bers of a species.' If there was any
such non-conscious group-hehaviour
plan distributed between, and link-
ing, the individuals of the race, we
might find ourselves coming back to
something like those ideas of sub-
conscious racial memory of Samuel
Butler, but on a group rather than
an individual basis. If there was
such a group habit and behaviour
patltern it might operate through or-
ganic selection to modify the course
of evolution; working through selec-
tion acting on the gene-complex. If
this were a fact, it would be a wed-
~ding of the ideas of Darwin and Men-
c,{elf o t.he» . one | hand; ‘and of
Lamarck and Samuel Butler on the

vother,” 0 :

" We might' crudély express Dar-
~winism- as. the “‘survival of the fit-
.dest”, as though.Nature had a regu-
Mar call-up, with a “medical” which
rejects . thé Cy’s. Again, crudely,
‘Latmarckism implies the power of a
*gpecies to make itself fit to survive:
* by adaptation, to get. past that “me-
dlical”.  And Mendelism is the biolo-

gical mechanism by which hereditary .

characteristics are transmitted from

genevaticn to generation as genes
packed in the portmanteau of the
chromosomes. Thus the characteris-
tics of a species are passed on in
orderly pattern, which is sometimes
vavied by a “spart” or natural muta-
tion, or, as was shown at the B.A.,
by man-made “sports”—mutations
deliberately produced by chemicals
like colchicine or by X-rays. Bui-
lerism might be summarised in his
own title “Liuck or Cunning?”, an in-~
sistence that instinet or will operates

as art of the process of inheritance

and by “cunning” affects the Dar-
winian “law” of evolution and sur-
vival. This involves the individual
as a positive factor in the survival
of his species and not just as a pawn
on  the Darwinian, or Mendelian,
chesshoard.

Now comes the Hardiensian Here-
sy. It qualifies the Butler concept
of the individual-influence bui sub-
stitues a group-influence. And an
influence which, on a scientific
rather than a metaphysical plane,
sounds like a limited version of the
Ilan Vital, or Vital Force. It means
that semething like group-ielepathy
can modify organic processes and
precondition hereditary change. This
is revolutionary all right, because it
presumably means that group-con-
sciousness of habit and experience is
transmitied, like physical character-
istics, from one generation to an-
other. Instincts would become
more than conditioned reflexes, res-
ponding to primitive stimuli( like
the suckling instinct of the new-
born}.  They would be a kind of
thought-transference from past gene-
raticns. Culture patterns would be
more than environmental impresses,
imposed afresh, by a continuing
traditicn on the plastic minds of suc-
ceeding generations,

Revolutionary Implications

This is dangerous stuff. It could
mean, although I do not suggest that
Professor Hardy in his tentative ap-
proach either intended or pursued
this, that the group-telepathy of an
élite  could determine the qualities
of that élite, in terms of inherited
characteristics other than physical.
And that, I know some of his col-
leagues will say, leads to that an-
athema of the race-geneticist, a “na-
tural” caste-system and even The
Master Race of Alired Rosenberg.

But in the longer-term implica-~
tions it might plausibly explain the

-accelerated  development of Homo
Sapiens.

It could explain the time-
scale of evolution—the dispropor-
ticnate rate of development of the
human-ape, after it acquired a
thinking-brain and will, as distinct
from instinet, in - contrast to its
kindred species and all the rest of
the animal kingdom. It might be
that consciousness of needs stimulat-
ed the organic changes to meet those
needs, not by the “luck” of Dar-
winian selection, nor even the slow
processes of Larmarckian adapta-
tion, nor of primitive intelligence
mating by the Mendelian selection,
but by influence of group-sympathy.

This, as Professor A. D. Ritchie
said in another connection, is where
the scientists, like the ancient map-
makers. when they encountered an

unexplored territory, writ¢ on their
charts: “Here are dragons”. And

the scientist-explorers are diffident-

iy approaching these dragons, taking
care not to burn their boats in case

_they have to retreat. Sometimes one

‘noticed in the discussions that they
mistook the snorts of their opponents
for the dragons themselves.

" Nevertheless at this. year’s B.A.
one had a sense of new expectancy,
of. impending developments, of
changing attitudes and of point-of-
departure rather like what wmust
have existed at the end of the

Nineteenth ~ Century. . The . ef-
fect was probably heighten-
ed by -the contrast between

the purely scientific discussions and
the impressively practical and soci-
ally alive concern with the Food and

‘People theme, which dominated the

conference. It was as though the
natural scientists were reminding
us that Man is not just a stomach
but a mind as well, and a mind
which is the dragon-land not just of
the psychologist and the neurologist.
‘As Professor A. D. Ritchie said in
the
Mind, “No valid theory of the body-
mind relations is possible until the
old theories of matter are abandoned
and the whole question thought out
afresh. No kind of physical or
chemical process in the nerve or
anywhere else is the least bit like
feeling a pain, hearing a sound or
seeing colour.” This is the rebellion
against the domination of the phy-
sicist and the physical-mathemati-
cian, but it would be wrong to call
it a revolt against materialism. The
tendency of the natural scientists is
to regard mind as a substance as
real as the body but they do not
know what sort of substance it is.
The mind-substance is rather in the
“phlogiston” stage, hefore the fire-
substance was better defined by the
discovery of oxygen. :
The revolt is against the over-glib
habit of trying to express everything
in mechanistic terms—the nerves as
a telegraph system, the brain-cells
as wireless valves and the brain as
an elaborate circuit. There is even
an uneasy feeling that the brain may
not after all be the seat of the emeo-
ficns. ~
Physical and mechanical interpre-
tations in this sense are useful only
as siniles or analogies; they do not
explain, they merely underline the
scientific insistence on experimental
proof and the fact that there are no
instruments to measure, for example,
telepathic  emanations does not
necessarily invalidate the statistical
evidence which Professor A. G. Har-
dy accepts. The dragon-hunt is up.

THE HARDENSIAN DRAGON

'TO THE EDITOR, THE NEW STATES-

MAN AND NATION
'SIR,—There are yet other impli-
cations - in Professor A. C. Hardy’s
acceptance of the statistical evidence
of telepathy and his suggestion that
the operation of group telepathy

might modify the evolution of spe-~
‘cies. Stemming from the branches of

speculation indicated by Ritchie
Calder in your last issue, the follow-
ing ideas arise,

Foremost is the breakdown of cer-

“tain barriers which have been rigid-
-ly imposed by academic learning, in

order to segregate various aspects
of truth for specialized study. In
hunting the Hardensian dragon, the
frontiers between science and philo-
sophy may have to be invaded,
bridges thrown " across the turbid

.rivers of controversy, and rocks of
scientific and political prejudice

discussions on the Body and .

| TRENDS " WESTERN THOUGHT

“hlasted. v

"The first x-ock to be blasted is the

idea that the Hardensian Heresy

supports the Herrenvolk myth
versus Marxian Dialectical Mate-
rialism. By dragging science into
the political arena, truth 15 obscured,

“and science debased by tendentious

iwisting. In effect there is not a
pin- to choose between these two
distortions. The result. would be
equally retrograde and disintegrat-
ing if either were allowed to

“riumph.

The question is not whether power

~of mind over matter exists, but whe-

ther or not this power is to be exert-
ed consciously into racial or univer-
sal channels. 'Is it to be directed to-
wards world unity or world domi-
nation by a particular race?

The Maixian contention that mat-
ter is primary and mind secondary,
snd the mystic belief that spirit is
primary and miatter secondary, be-
comes an unreal issue when it is
suggested that both matter and mind
are equally necessary to significant
existence in every phase of reality.
Without matter, spirit is' formless.
Without spirit, matter is formless.
The nature of matter and the nature
of mind in extra-physical spheres is
bound {0 remain a mystery, since
the part cannot comprehend the
whole. The pari, nevertheless, can
become conscious of being a part
and aware of its powers, lmited
though they are, to choose between
alternatives, and to move in pur
posive directions. ‘ ‘

A bridge to be crossed in this
dragon hunt is that over the river
which divides science from psycho-
analysis. Ritchie. Calder’s remark
that - instinct “would be a kind of
thought transference from past gene-
rations” impinges on the idea of the
universal unconscious, from which a
series of bridges over many rivers
and torrents of orthodoxy would at
last lead, ss he also suggests, to a
limited version of the élan vital,

The fact that the part cannot con-

tain elements absent in the whole

confirras the idea that mind must be
the motive force. in the - yniversal
un-conscious--uneonscious. as far as
the species is concerned, but con-
scious’ with regard to the Prime
Mover. This, the final bridee to
cross, leads one to the super-fairy-
land where angels and dragons con-
tend in the ancient symbologies
representing those aspects of truth
which we have come to negleet, be-
cause of their long and distressful

abuse. « ,
MARY BASIL HALL.

8, Burgess Hill, ,
London, N. W. 2.
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'~ BOOKS in the BALANCE

THE PATTERN OF
EDUCATIONAL PROBLEMS

' A CULTURAL HISTORY 'OF EDUCATION
.. By R. FREEMAN BUTTS

. (McGraw-Hill Book Co.,

Inc., New York, $4.5¢)

L Dr. Butts is an Associate Professor of Education in the Teachers College
“of Columbia University, New York. He has been teaching in that institu-
‘tion for the last seventeen years, offering courses in the History of Edu-
.eation_and ‘also in the Foundations of Education. He is alse author of:

‘another book, THE COLLEGE CHARTS

ITS COURSE. He is therefore

eminently fitted to write on this subject and the book under review bears

'

Mweo titanic wars in one generation
have forced thinking minds all over
the world to re-evaluate the educa-
‘tional thought and practice that have
obviously failed in enabling man to
effect harmonious adjustment with
the rapidly . changing panorama of
life. Old, inherited patterns of life
‘do. nmot  avail in a period in which
‘soeial and cultural changes proceed
with supersonic speed, and it is im-
perative that man should continue
1o cast a look at the past with a
‘view to judge what was good and
what was bad, benefit by his accu-

mulated experience and plan the
NOW for g better future. The

historical study of society and of
eduication therefore assumes a parti-
cular significance for those who
wish to eliminate the trial and error
method and plan intelligently the
education of the youth of the coun-
try. Such a study must involve a
sympathetic _appreciation of the
major directing forces of society
and the way they have created and
left unsolved some of the problems
of education, for education is man’s
conscious response to the challenge
of the flux of time. A historical
persvective for study of every phase
of life, not only of education, is the
only correct way of understanding
all that is involved in that phase.
In other words, study of the totality
of culture-complex of any period of
history is essential to give a back-
ground in terms of which any parti-
cular activity or institution may be
judged.

Institutions and Culture
~ The book under review follows
this method. It correlates education
with the totality of group life, con-
sisting of its political, economic,
artistic, religious, social institutions

and ideals and shows how the edu-

éational thought and practice pre-
vailing at various periods of history
6f the western world are interlock-
ed with each other fo form an inte-
gral whole. The author first des-
cribes the cultural setting of the
various historical periods as reveal-
ed by the dominant institutions and
beliefs that have influenced educa-
tion and then shows how education
has responded to these cultural in-
fluences and in turn affected the life
of the times. There ave thus two
parts of each chapter: the cultural
setting of education and the role of
education in culture. Both the parts
are divided info two sections: the

first into the institutions men lived

by and the ideas that moved them,
the second into organization and
control and aims, curriculum and
methods.

"~ (1) The form and content of vari-
bus sccial institutions affect educa-
tion very vitally.  Education in an
order predominantly monarchic,
aristocratic, démocratic, nationalist,
liberal, fascist or communist is. not
the same, nor is it the same in an
agricultural feudal, commercial,
capitalistic, individualistic, indus-
trial “or collective “order. " Different
types of education prevail in socie-

2

and heterogenous

unmistakable evidence of industrious research and mellow scholarship that
come from deep and joyous dedication to one’s field of study.

ties based on family and tribal

groups, class distinctions, urban life, -

organized labour
racial or ethnic
groups. Fach religious and racial
group determines the form and con-
tent of its educational institutions.
The shape of educational institution
in these different types of cultural
setting is accompanied by the guid-
ing beliefs and conceptions concern-
ing the origin, capabilities and
destiny of man. Relation of man to
nature, his conception of origin and
development of human nature and
personality, his opinions about
human intelligence, reason, intellect
and learning process and. the place
he assigns to arts and sciences in his
social milieu are closely intertwined
with the educational thought and
practice. .

(2) After giving an interesting
and concise picture of the way cul-
ture affects education, the author
proceeds to show how education
operates in the culture. It is a two-
way traffic. The control and sup-
port of the educational system, the
aristocratic and democratic elements
in education, the status of the teach-
ing -profession, the non-school
agencies of education, the educa-
tional aims, curriculum; methods of
teaching {such as indoctrination,
drill, discipline, interest, individual
differences, evaluation and guid-
ance) and educational theory and
philosophy—all these aspects of
education form an organic whole
and no planning of education has
meaning unless all these are taken
into consideration and given their
proper place, so that the education
is helped by man's cultural attain-
ments and in turn helps his progress
in the desired direction.

The author adopts this method of
treatment of the various historical
periods, with each of which he deals
with great skill, scholarship and an
admirable eapacity for compressing
a large mass of facts into small com-

the middle class,

- pass, without sacrifice of intelligibi-

lity for the sake of brevity. The
periods dealt with are the primitive

.. .and ancient times, ancient Greece,

ancient Rome, the Middle Ages, the
Renaissance and Reformation in
Europe and America, and Europe
and America in the nineteenth and
iwentieth centuries. The whole book
presents an interesting and illumin-
ating study of the advancement of
educational thought and practice,
in addition to offering an excellent
integrated picture of the European
and American cultures.

Two Flaws in an Excellent Book
“There is, however, one point
which detracts irom the value of the
book, and that is absence of treat-
ment of the ancient Indian and
Chinese educational thought and
practice that undoubtedly affected
the western culture long before the
davs of Socrates. Through ancient

Hgypt, Babylon, Assyria and Crete,

India poured her wisdom  into
ancient Greece. Her philosophies,
sciences and arts and social ideo-
logies fed Greece and Rome, begin-
ning with the earliest times of
Greece and ending with the Jusii-
nian Code. The second contribution
of India was when Buddhist and

Vaishnavite thought filtered into

Furope through Semitic tempera-
ment in the form of Christianity.
The contribution of Iglam to the
Buropean world was a eontinuation
of this process. Islam, in its philo-
sophical and Sufi developments, car-
ried Indian Vedanta and mysticism
snd science to the obscurantist
West, while in recent times, begin-
ning with the Romantic movement
in Germany, Indian wisdom has
continued to beat upon every nation
in Europe through Theosophy, Bud-
dhism, Vedanta and Bahaism. The
U.S.A, also has come within the
orbit of Indian religious and cultural
thought through the Transcendent-
alists like Emerson, Walt Whitman
and, Theoreu and others, and in
more recent times, the leading
Humanisis, such as Paul Edman
More and Irving Babbit have ovenly
acknowledged their gratitude to
Indian vhilosophy. I feel that ab-
sence of treatment at length of this
vital element in the composition of
American culture is a serious flaw.

Nor can the author’s statement
on page 159 be -accepted. He
writes: “Meanwhile, an enormously
important development was taking
place on the fringes of Eurovean
‘scholarship. This was the Arab
scholarship, which had absorbed a
great deal of Greek philosophy and
seience, especially that of Aristotle.
The Arabs had carried much of this
material to Spain and Sicily as their
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empire expanded. In the process
of translating Greek materials. into
Arabic, the Arabs assimilated Greek
ideas along with the Hindu, Islamic
and Christian thought,” This is an
incorrect reading of  history.
Modern research has established the
fact that Greece was under obliga-
tion to India in various ways. The
Greeks assimilated a large amount
of Hindu thought and. passed it off
as their own. Professor A. D.
Ritchie’s study in this field i5 very
helpful. The Islamic: world stood
midway on.the highway of the cul-

‘tural commerce between India and

Europe. The western scholar must
rid himself of the idea that every-
thing originated in Greece, except-
ing laws of nature. Unless he does
that, he will continue 'to nurse him-
self and his institutions on the dicho-
tomy of spirit . versus-matter, the
basic source of conflict that is tear-
ing down westein civilisation today.

‘He must move further away from

Greece and get io the .source from
which wisdom flowed to the various

paris of the world, and that, I sub-

mit, is'India. India can supply the
vltimate values and ideals in ‘terms
of which educational enlighteninent
and cultural = progress have to be
judged. There is a ceaseless flux in
the lives of individuals and nations
but there'is a goal to which they are
all moving. A sympathetic appre-
ciation and understanding of India’s,
ancient wisdom will aid our western,
friends in re-evaluation of their
historical past and in discovering the
goals in terms of which the present
must be planned This holds true
in every field of study, be it history,
science, philosophy, art, psvehology,
sociology or literature. With the
pole-star of the ultimate plrpose,
man can pilot His boat through all
‘f}ie shoals and turbulent waters of
ie. ‘ T

But the book under review has a
definite contribution to make to our
understanding of the problem of
eduecation. The . reconstruction of
education, which India must launch
upon with both expedition and cau-
tion, must be based upon sericus
study of the nation’s past attempts-
in this direction, upon the experi-
ence she has gained in solving the
challenges she has been confronted
with during her historical periods
and upon a proper appraisal of the.
significant traits of her national
ethos and the present-day needs in
terms of the world forces playing
upon her. In such an attermnt. this.
book will be found te be enlighten-
ing and indispen<able. i
: KEWAL MOTWANL
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ultimately ‘to 2 K gh suecess is itself an extremely tascmatmg story.
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BY SAMIR KANTA CUDTA

S An a st"o’t ﬁm ﬁrst ouier, Alauddin Khan is haldly in need of an
‘introduction to the lovers of music in India. Not only that. He has travelled
Tar out inabiuiost all the world capitals, barring pmbab!y only Moscow of
Soviet Russia, and has grpped everywhere the hearts of men. It is natural
‘therefors that such’'a personality should be a living object of curiosity and
attraction.” A life full of vicissitudes and painful hard labour leading

But

of that aftérwards, ime and occasion permitting. At present I must
content myself exprescing the impression that this grand old man left on
me, when ‘verv recently we met even though only for a short span of

three cﬁays

T had not the good fortune of see-
mg Alauddin in his hey-day, as they
say. But stomes are ‘current about
his unique ‘performances; he’ could
easily and irresistibly ~command a
vast crowd of listeners, even' while
at their worst of moods, info a pm-
drop silence. But that he did; not
by any over-bearing paisonahty oy

dominating vital = force but by a

gentle persuasive power, ‘an intima-
tion, as it were, arising direct from
the heart. Yes, from the heart and
that is why pexhaps the magic spell
could be so effective all at.once. It
_is also well known that Alauddin
has no pretension of learning or the
learned. With this background the
constant thought in my mind was:
“Is he now the same Alauddin, at
the pinnacle of his. achlevement
with all his powers intact? Has he
not waned like the moon after
reaching full glory? Is he going to
act “The Last Minstrel’?” And what
a pleasant surprise it was to find him
play upon his shared, his fond in-
strument, with wutter ease and
majestic elegance. After all, a geni-
us’'is a genius and you can” always
expect some miracles from him!
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vmboi of Old Bengm
‘Tt was the mnight of fourteenth
August when the first soirée was
arranged. It was rather a friendly
gathering in a.cosy little room. He
came ahd took his seat in our midst,

A free and frank conversation fol-

lowed. Questions were lavished on
him and he answered them in his
own characteristic manner, tinged
with humour and full of meaning.
In all this conversation how does
he reveal himself? A man of curi-
ous mixture, by birth a Muslim and
yet largely, very largely indeed, in-
Auenced by the Hindu way of life
and of looking at things, Alauddin
stands as the very symbol of the

supremely simple Bengal of the

olden times. Genial in tempera-
ment and genetous as & happy
srandfather well established in life
he speaks to young men as if the
laiter were his intimate little
friends. I have just now said that
Alauddin is out and out a Bengali.
And he feels proud to have been so.
In this coonection I remember a
small incident. It was the same
night of the fourteenth. Various

suggestions were coming from the

of Sri Aumbindo
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audience, to play this particular rsge.
or that. Some one asked the musi-
cian to take up the ridga Bhairavi.
The soft and genial and humerous
man suddenly stiffened and very
seriously gave back:
hour? It will burn.” “Burn? Burn
what?” ‘“Here, everything in it,”
and he pointed his finger towards
his  head.
played only at definite times of the
day or night, in the midst of their
natural surroundings. ‘You can’t, if

‘ynu are sericus about your business;’

1aie them on any plea’ whatso-
ever.” “But must every musmlan
care for all these rules of yours.”
“These are not mine but universal
truths, certain inviolable prnlc1p1es
If anybody ' disregards, them, * let
him. ~ We don’t do that, we
Bengalis  simply = can’t.” One
may consider Alauddin as nar-
rowly religious and incorrigibly
superstitious. But whatever the
argument for and against the con-
troversial point, there is a deep
truth underlying the formula which,
1 believe, the ancients set up with
deep mslght and purpose. Also

“there is no denying the self-evident

fact that Nature at different times
inspires one in a different way to
different moods.

No Mere Technician but Sadhak

Burely one is tempted to consider
Alauddin as a rigid technician and
an orthodox past master in the art.
For, had he not left his home at the
tender age of thirteen and spent a
vagabond life in the sole company
of his lyre for a long strenuous
twenty-seven years? Does not too
much of technique stultify the finer
living breath that is at the hottom
of every great creation? -The an-
swer is that Alauddin is not mervely
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a hundred per cent technician, The

emotion of a Bengali is too predomi-
nantly present in him. A sadhak, a

¢ warm worshipper: of the myriad

Hindu gods and goddesses, a disciple
of Kali, Alauddin is no champion of
Avrt for Art's Sake. The last meet-
ing with him i5' vivid in my memory.
It could very well be described as

“a scene of dedication, Plunged in

trance, the artist offered his ardent
devotion to the - Master, Sri Auro-~
bindo; whom ke described as Shiva
incarnaté. Sound sprang from the
strings of his lyré like the white
1earmg flames of Agni and veached
gates of Heaven. To an old -
man of 79, youth had come back as
itin a flash. His fin gers moved with
the speed of lightning and faultless
accuracy.  There was Death" dis-
theﬁd for a while. There was for
a while a feast of dehght

On another ocecasion this great
musician remarked, one can excuse
his modesty no dou'bt that he was
still very far away from his goal.
“My mind travels faster” he said,
“but my flogers fail to" keep pace
with it. No that-is far from the
perfect - berfectxo:n I seek. More- -
over, through my music I want to
merge into and be one with the
Source of all thythm and sound,
dhveani. I am still on the way, Ido
not know if ¥ will ever reach the
Jand of vy heart’s desire.” This
may raise a gudestion of psychologi-
cal importance, which we do not in-
tend for the present to discuss. But
this much can be said that the
crucial problem of every domain
takes one right into the field of
spiritual knowledge and Yoga. Tor
that along can reveal all the minute,
subtle and intricate knowledge of

the individual and his relation wzth
the One. °
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