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THOUGHTS ON THE

In Korea the corner has perhaps not been definitely turned yet by
the UN. forces. The fight around Pusan is bitter and the North Koreans

are still pressing upon the Americans in various sectors with a view to

throwing them into the sea or boxing them up on the south coast. But
General MacArthur’s army has put a brake on the Communist advance

4in several places and is even actually piercing the North Korean lines at

certain important points. At least the avowed Communist plan to liquidate
the South Korean democracy by August 15 has failed and we may reason-
ably predict that the G.I’s will slowly roll back the aggressors. The time,
therefore, is not unripe for asking: When the G.I’s reach the 38th Paral-
lel, will this cartographer’s-term have any validity? What will be the
future of Korea?

Truman and the 38th Parallel

At the commencement of hostilities America’s undertaking to carry out
the Security Council’s resolutions against North Korea was understood as
police action to restore the status quo ante. In other words, there was to be
no crossing of the 38th Parallel, no occupation of North Korean territory.
Unless unforseen circumstances take a hand in the matter, compelling a
change of decision, we may suppose that Truman will stick to the terms of
this interpretation. But let us realise clearly that there are certain condi-
tions which must be fulfilled to give these terms their true meaning. Just
to drive back the North Korean army beyond the old line of demarcation
could never be the aim of the Herculean labour accepted by the Americans
in those first few days when South Korea seemed as good as lost. A mere
going home of the army that has defied the Security Council and relent-
lessly pushed on in its ambition to overrun the whole of Korea would be a

ridiculous finale to the music America took upon herself to face. If North-

Korea remains in any position to bide time for a second attack, the war will
have been fought in vain. If its army retreats in fairly good shape and can
be reorganised in the future, there will be a perilous inconclusiveness in
the whole campaign of saving South Korea from the heel of Communist
tyranny. The Northern army must be completely broken and whatever of
it escapes slaughter or capture must unconditionally surrender. Not a ves-
tige of the military machine must survive in North Korea. That is the first
indispensable condition. And it is not without an eye to this condition that
Northern industrial targets have been ceaselessly plastered from the air.

The second sine qua nmon is that these in power in the North should
admit the U.N. Commission within their borders. The 38th Parallel was
never intended to be a permanent line of division. It was a temporary
arrangement during the surrender of Japan: Japanese troops north
of this latitude were to lay down their arms to the Russians, those south of
it to the Americans. A short occupation of the northern territory by the
Russians and of the southern by the Americans was to follow. But the real
aim was all along to unify the country by a democratic plebiscite. When
the Russians sought to convert the provisional dividing line into an Iron
Curtain and the prospect of an overall plebiscite began to fade, the U.N. was
called in.. South Korea allowed the U.N.s Commission to supervise its
elections and to see that they were not “rigged”, but North Korea refused

. to hold any truck with this international body and imposed the Communist

Party’s rule at the point of the bayonet. Even the withdrawal of the Occu-
pation troops was done without letting the U.N. representatives confirm it.
We had international testimony that thel Americans had quitted Korea: there
was no acceptable evidence that the Russians }{ad left. As soon as Kim II-
sung’s forces have been rendered innocuous and his government has capi-
tulated, the accredited U.N. Commission must take charge of all North

FUTURE OF KOREA

Korea and ensure that a free plebiscite is held over the entire Korean
peninsula with a view to unifying the country under a popularly chosen
government. Unless this is agreed to and the original post-war objective
of Korean unification by democratic means is reacknowledged, Truman
would not be obliged to halt at the 38th Parallel. The status quo ante can
signify nothing more than that an American military occupation of North
Korea would not take place and that the dividing line will remain in force
as a temperary measure as it originally was meant to be. There is no im-
plication here that a Communist armed dictatorship will continue or that
the North and the South will not be democratically unified under the eyes
of the UN. Commission. If such an absurd and frustrating implication is
attempted to be read, MacArthur will be fully justified in marching right
over the 38th Parallel up to the Manchurian border and within easy air-

craft-range of Vladivostok,

Stalin and the U.N. Commission

Will Stalin allow the U.N. Commission to operate over the North no
less than the South? Well, if he does not, the only alternative before him
is to permit MacArthur’s presence close to the Soviet frontier. Truman’s
immediate acceptance of the Communist challenge in Korea has shown the
stuff the American democracy is made of. Never did the Kremlin dream
that the terrible hazards of helping South Korea would be heroically faced
by the G.I’s. Stalin has been forced to sit up and take notice of Truman’s
readiness to meet him anywhere in the world. Unless he wants an atomic
world war in which Russia, for all her manpower and tanks, will certainly
be out-bombed and in the end go the way of Hitler’s Germany because of
her inferiority both in atomic stock-piles and in economic resources, he will
think a dozen times before venturing to interfere in Korea after the North-
ern forces have met their doom. .

And he will most probably desist from a global armed commitment
because of one other sign of strength displayed by Truman: the decision to
defend Formosa. Panicky thinkers have again and again pointed at this last
stronghold of Nationalist China and deplored Truman’s despatch of the
Seventh Fleet to guard it from invasion by Mao’s Reds. They have ex-

. claimed:  “Truman is going beyond the need of the moment and danger-

ously provoking Red China. If Red China undertakes to invade Formosa
and comes into conflict with the American Navy, Russia will be bound by
treaty obligations to‘enter the fray and then the whole world’s fat will be
in the fire! Not Korea but Formosa is the danger-spot from which World
War III will issue.” The truth, however, is that Truman’s prompt answer
to the strategic necessity of neutralising Formosa while the Korean battle
is in progress is a gesture whose boldness as wellsas foresight has taken
Stalin’s and Mao’s breath away. It plainly means that, on top of having a
sharp military vision, he is not in the least afraid of the risk of a global con-
flagration if by taking that risk the Communist master-plan of world-
conguest can be upset at the very start. It clearly argues that, whatever
the initial flourish of a victorious stride by Russia’s land-colossus towards
the Atlantic Channel ports or of a triumphant swarming of Mao’s millions
across South-East Asia, there is no doubt in Truman’s mind on the final

upshot. . His decision. about Formosa, therefore, is one of the strongest

deterrents against Russia’s world-ambition, a most effective quencher of the
destructive flames preparing to leap out of the Kremlin, a really potent
factor in localising the Korean clash and impressing on Stalin’s mind the
prudence of non-interference with any work by the U.N. Commission fo
the future of all Korea. ’
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Two

1t is more than two years since the
Russian and other leaders of inter-
national Communism loosed a vigor-
ous offensive upon Asia. They did
it then because Russian ambitions in
the Western world had just received
a serious setback. The sturdy de-
. mocratic nations of Western Europe
and North America organized them-
selves in peaceful but firm resistance
to the monstrous spread of Russian
imperialism and Communism across
Burope. That spread has been stop-
ped in its tracks ever since.
Naturally the tyrants in Moscow
-did not like this. They at once
switched part of their restless ener-
gies from the Occident to the Orient.
They sought to continue in the East
the advance which was brought to a
standstill in the West. So a Com-
munist offensive in Asia began,

Co-Ordinated Plan

Communist armies in China push-
ed southwards from the northern
regions which until then were the
limits of their conquest. Communist
conspirators in India sought to over-
throw Pandit Nehru’s Government
by violent industrial and political
action. The Communists in Indo-
China hotted up their rebellion. The
- Communist Party in Burma began
an armed revolt. Communist terro-
rists in Malaya launched a campaign
of banditry and murder. Communist
leaders in Java tried to capture by
{orce the Republican Government
of Indonesia.

That was two years ago. The out-
breaks occurred more or less simul-
tuneously. It was no coincidence or
accident, but the result of a coordi-
nated plan, originating in Moscow

and communicated to the local lead.

ers of Communism in the various
ccuntries concerned.

You will note two. things about
this Communist offensive. First, it is
not a movement to support the great
cause of Asian political freedom. On
the contrary, Communism opposes
the desire of the Asian peoples to be
independent, sovereign  nations
.governing their own affairs. For
example, the Communists in India
strive ceaselessly to overthrow
Pandit Nehru’s free Government of
India. The Communists in Burma
fight bitterly to destroy Thakin Nu’s
free Government of Burma. The
Communists in Indonesia conspire to
defeat President Soekarno and the
 {free Government of Indonesia. In
the same way, the Communists in
Malaya range themselves against the
hopeful endeavour to create here a
free, united Malayan nation which
shall in due course be self-governing.

Allegiance to Moscow

The fact is that the Communists
throughout Southern Asia do not
owe their primary allegiance to their
own countries. They owe it fto
foreign Communist powers. Their
. vietory would spell the subservience
of their countries to an alien Govern-
ment, in the same way as the Com-
munists in Poland, Czechoslovakia
and other countries in Eastern
Europe have made their countries
slaves of Russia.

-We are witnessing in the world
today a resurgence of Russian im-
perialism, eager to conquer the
earth, This historical phenomenon
has appeared periodically during
recent centuries. The only difference

- are Commissars.

now is that it masquerades under
new leadership with a new name.
Instead of being Tsars, the leaders
Instead of preach-
ing Pan-Slavism, they proclaim
Communism. Their agents through-
out the world are the local Com-~
munist “fifth-columns” in every
land. The terrorists in Malaya are
typical anti-national, anti-democratic
running dogs of this Ru551an impe-
rialism.

The second thmg to note about

_them and their friends is this: it

would be quite unnecessary for them
to try to overthrow existing Govern-
ments in Southern Asia by force, if
the people of Southern Asia felt any
voluntary desire for Communism.
Did such a desire exist, the Com-
munist way of life could come in
these countries by peaceful, constitu~
tional means, with the consent of the
peoples.” It is only because the
populations of all these countries feel
an aversion to Communism that the
local Communists, assisted by their
foreign allies, have to try to impose
their wishes by violence,

Recourse to Arms

Russian technique in these situa-
tions follows the same pattern all
over the world. The Communist
minority in a country stirs up
trouble. ~ Communist propaganda
from Moscow and elsewhere repre-
sents the affair as a national uprising
of the local people. 'The Russians
and their friends hope that the effort
will' make such progress that it is
worth while for foreign Communists
to intervene, to give such aid in arms
and men as ensures victory. That
is what they expected to happen in
Burma, Indo-China, Malaya and
other South-East Asian countries.

At this point let me make a gene-
ral comment on the present situation.
The events of the last two years have
been deeply disappointing to all of
us who hoped to see uninterrupted
peaceful economic and political pro-
gress throughout the region. It is
tragic that once happy populations
should suffer the distress and danger
krought to them at Communist insti-
gation. And it is a matter of grave
concern that in several couniries,
including Malaya, the outlaws have
not been suppressed. We must not
attempt to minimise the seriousness
of that fact. But at the samie time
it is revealing sometimes to study
the situation through the enemy’s
eyes, to get a glimpse of his hopes
and fears. And certainly, if the turn
of events in South-East Asia has
been disappointing to us, it is pro-
bably even more disappointing to

~ the Communists.

They have gained, of course, one
victory in Asia of gigantic impor-
tance. Almost the whole mainland
of China, with its multitudinous
population, is now under their con-
trol. "They have advanced to the
borders of Southern Asia. But be-
yond those borders they have experi-
enced more defeats than victories.
They have scored no success in Paki-
stan. Their efforts to stir up formi-
dable trouble in India have been
thwarted. They have gained no
ground in Ceylon. And in the
countries of South-East Asia they
bave so far had much less success
than they hoped for.

Important Gateways

Let me tell you what has happened
recently in South-East Asian coun-

MOTHER INDIA, SEPTEMBER 2, 195@

THE COMMUNIST OFFENSIVE IN SOUTH-EAST ASIA

A SURVEY AND STOCK-TAKING
By MALCOLM MACDONALD

The following is the text of a talk broadecast a short while ago by the Commissioner-General for
the United Kingdom in South-East Asia over Radio Malaya.

tries surrounding Malaya. First let
me report on lands to the north—on

Burma and Indo-China. They are -

extremely important, for they lie
along the frontier with Communist
China. If Communists from the
North wished to interfere in a major
way in South-East Asian affairs,
Burma is one gateway and Indo-
China the other through which they
might enfer. If these gateways are
firmly secured against penetration
from outs1de, the whole of South-
East Asia is better protected. But if
these gateways fell under Com-
munist assaults, the way would be
open for Red progress towards Siam
and the south..

That is why local Communists in
Burma and Indo-China have  made
such strenuous efforts to upset the
Governments in their countries.
That is why Communist propagan-
dists in Moscow and elsewhere have
given tremendous publicity to their

attempts, perpetually exaggerating -

the local Communists’ strength, bra-
zenly misrepresenting them as lead-
ers of potent National movements,
and hopefully prophesying their
early complete triumph.

What, in fact, has been happening
in those two countries in recent
months? I have visited them both
lately, and studied the situations on
the spot. I can tell you that in each
during the last few months the local
Communists have gardually lost
ground, supporters and prestige.

Strife in Burma

Consider Burma first, Since early
1948 the Communists have maintairi-
ed an armed revolt against the Bur-
mese .Government. They would
have had little success if other critics
of the Government had not staged
separate uprisings of their own. In
particular, the Karens took up arms,
believing that this would help them
to secure their aim of an autonomous
Karen State within the Burmese
Union. The Karens are not Com-
munists. They are zealously anti-
Communists, and could. probably be
counted upon to oppose any serious
Communist threat.

Nevertheless, their rebellion in-
directly aided the Communists, for
the Government could not exert its
full military strength against the
Communists and at the same time
fight the Karens. So the Com-
runists were able to continue their
struggle longer than would other-
wise have been the case. A sort of
stalemate developed, with the Gov-
ernment in authority over most of
Burma, but the Communists virtu-
ally controlling some important areas
and the Karens controlling others.
That was the situation at the begin-
ning of this year.

Since then the Government has
won some striking successes. First,
they inflicted a defeat on the Karens,
driving them from
which they held on the famous road
to Mandalay.. The Government
have regained control of the valuable
road and rail communications linking
Rangoon with northern Burma, and
the Karens in the region have re-
treated into the hills.

Afterwards the Government turn-

ed its main. force against the Com-.

munists, who occupied Prome on the
other vital artery of Burmese nation-
al life, the great Irrawaddy River. It
drove the Communists out of Prome
and off the river. - So the Govern-

strongholds -

mnt exerts its authority again in im-
portant territory previously held by
the enemy, and the Communists
have dispersed into the countryside,

Considerable surrenders of Karens -

and Communists continue to take
place. There is even a possibility
of a settlement by negotiation of the
dispute between the Government and
the Karens.

The strife in Burma is probably
by no means ended. Doubtless the
Communist leaders will attempt a
come-back. The situation is fluid,
with fortunes liable to shift this way
or that. But for the time being at
least the Communists are weakened,
and the national, democratic forces
cpposing them are strengthened. The
Burmese gateway into South-East.
Asia is rather more firmly held than
it was before.

Retreat in Indo-China
What has been happening during

the same period in Indo-China?
There too, for many months past,

the Communists have been retreat-«

ing.

There are three States in Indo-
China—YViet-Nam, Cambodia and
Laos—all hitherto governed by a
French Administration. In each

‘there is a nationalist movement,

seeking to achieve seli-government.
The movement is particularly strong
in’ Viet-Nam, the most populous and
wealthy of the States. But the
Nationalists in Viet-Nam are divided
between two opposing political
camps. One is led by Ho Chi Minh,
the well-known Moscow-trained
Communist. If he had his
Indo-China would be freed from
French rule only to fall under the
heel of Russia, to become a satellite
subservient in every way to Mos-
cow’s will. Indo-China Would not
be free at all.

The other part of the nationalist

movement is led by Bao Dai. He
wishes his countrymen io be free
from either Colonial rule by the

French or Communist rule by the
Russians. However, knowing that a
small nation by itself in this dange-
rous world would be helpless, he
wishes Indo-China to maintain with

France the same sort of friendly,-

mutually beneficial partnership
which the nations in the British
Commonwealth  maintain  with
Britain. In fact, if he has his way
Indo-China will be completely free,
with good guarantees of its freedom.

Communist propaganda represents
Ho Chi Minh as the. commanding
National leader, supported by 90 per
cent, of the Indo-Chinese people. It
describes Bao Dai as'a craven pup-

_pet with no support at all. Luckily

in Malaya we know how little we
need believe Communist propaganda.
We know how it distorts the truth
about Malaya. Its picture of Indo-
China is just as viciously misleading,

Ho’s Prestige Damaged

It is true that Ho Chi Minh once
received the support of a large
majority of the Indo-Chinese, whe
thought him a national patriot unfet.
tered by foreign commitments. But
that view of him is changing. Let
me summarise the four principal de-
velopments of the year.” I myself
have seen something of them during
two visits to Indo-China.

First, French troops and Bao Dai’s

Continued on page 4
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LOCAL SELF-GOVERNMENT AND MODERN DEMOCRACY

By B. C. SEN |
Secretary, The Unity Party

Inaugurating the Conference of Local Boedies in Bombay, Mr. G. V.
Mavlankar, the Speaker of the Union Parliament, observed: “Municipal
government can inspire in the man in the street an enthusiasm and love
for self-government. He cannot be fed for all times on slogans or rosy
pictures of swaraj.” Yet he noticed apathy on the part of politically minded
people towards the work of local bodies. Mr. S. K. Patil, Mayor of Bombay,
gathering experience from his foreign tour, said in Paris: “I have a strong
belief that the system of Parliamentary democracy can only succeed if its
roots go deep, that is in local self-government which must exist in villages
as well as in towns and cities.” But though the new constitution of India
provides for the formation of village panchayets, and the provinces have
proceeded to organise them, their importance is not generally appreciated
to the extent it ought to be.

For one reason, the working of these panchayets has not been very
happy in the past; they were only in name self-governing bodies, they
really served as departments of the government with some machinery of
electing or nominating popular representatives to serve as unpaid agents of
the government. In this respect, there has not been any substantial change
in the new panchayets; only the list of the works they have to do has been
increased and they have been given more powers of local taxation. How
far the panchayets are merely subordinate departments of the government
was well illustrated recently in Madras. The Inspector of Local Boards
in exercise of the powers delegated to him by the State Government issued
a notice alleging that the majority party in the Godavari Panchayet Board
launched prosecutions indiscriminately against the members of the opposite
party and involved the Board in wasteful expenditure. Therefore, the
Inspector decided that the Board was incompetent to perform the functions
vested in it, and called upon the Panchayet Board to show cause why it
should not be superseded.

Trﬁe Local Self-government and the Present Situation

Ancient Indian Panchayets have been aptly compared to republics;
certainly a Board which can be thus superseded by the fiat of a Govern-
ment Inspector of Local Boards cannot be likened to a sovereign Republic.
Indeed the conception of local self-government in the minds of our pre-
sent day politicians is derived from the West, especially from Britain.
As the distinction is very important, we quote here the pertinent remarks
made by Dr. Radhakumud Mookerji in the Introduction of his scholarly
studies on Local Government in Ancient India:

“In bringing out this contrast between the tendencies of Indian and
‘Western politics and political thought it is not meant that Western ad-
ministrations leave no room for local self-government or have no place
for the autonomous local and municipal bodies....In England, for in-
stance, the aggregate of parish councils, district councils, and county
councils happens to be, in magnitude or volume of business, greater than
all the Government Departments put together. In these advanced coun-
tries the local bodies between them spend more money, undertake more
enterprise, employ more officials, and legislate more extensively than the
central government. But granting all this, it is evident that these orga-
nisations ‘of local governments are mostly the creation of the central gov-
ernment; that these local bodies owe their present form and constitution
10 a process of decentralisation, delegation, or devolution of powers deter-
‘mined by the national legislature, that they are thus in the ultimate ana-
lysis but wheels of .2 common machine, parts of a single plant, and are
not by any means ‘extra-legal’ associations, devoid of any statutory war-
rant, and, therefore, in the eye of the law, possessed of no authority what-

-.soever. : B

“In respect of local self-government as it developed in India, how-
ever, we shall find that the Indian institutions are practically sui generis,
representing a type which may be sharply distinguished from the type
represented by the corresponding institutions in modern polity. The
fundamental difference is that, while, in the latter case, the state, as a fully
developed and completely constituted body, consciously :creates auto-
nomous centres within itself by devolution and delimitation of its own func-
tions, in the former the communal institutions, guilds, and local bodies
‘have an independent origin and growth out of fluid and inchoate conditions
of tribal life and organization. When the state comes to supervene or be

" superimposed upon these, it has to treat with them more or less on terms
of equality and recognize their pre-existing rights by conventions and
agreements which operate as charters regulating their mutual relations.
‘Thus the varied interests of thé communal life, such as administrative,
-judicial, civic, commercial, or industrial, are assured by the voluntary co-
operation of independent and integral units of a common body politic.”

Thus it will be seen that the Constitution that has been framed for
India has completely missed the true spirit of ancient Indian Polity. The

"Village Panchayets are being created and Aregulgted in every detail by
laws made by the central and state governments, ‘and the Constitution it-
self - has been expressly modelled on the Western Parliamentary system
-which is wholly unsuitable to the peculiar conditions in India. The aim
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was at first to frame a Federal constitution for India giving the fullest
autonomy to the provinces, but the Western tendency towards centralisa-
tion proved too strong for our constitution-makers, and provincial auto-
nomy in theory, and even more in practice, has been reduced to nullity.
Replying to a debate on the Governor’s address, the Finance Minister of
Madras observed about the nature of the autonomy enjoyed by the pro-
vince: “Every day it has been receiving instructions from various Minis-
tries of the Union trying to check the Government on every maftter. So I
do not think the State can claim the position of a sovereign State. In 1935
we had Provincial Autonomy,-but the position is different now.”

Referring to this statement of the Finance Minister, Dr. A. L. Muda-
liar remarked in the Madras Legislative Council, “The other day, the
Finance Minister complained against too much interference from the
Union. When I had raised that point during the discussion on the draft
Constitution in the Council here, the members of the Treasury Bench were
then furious with me. And what is the result today? The Finance
Minister himself says there is no independence at all for this Ministry, and
that they are being treated as if they were a local body. I say, they are
treated even worse than local bodies.”

That is the situation in India today, the central government is jealous-
ly gathering all power into its own hands, the States are worse than local
bodies, and the latter have no self-government at all. If our Government
had been consistent in following even the western model, they would have
delegated extensive powers to the local bodies, and that would have contri-
buted to efficiency as well as economy. And whatever be the advantages
of centralisation in western countries, it is unworkable in a vast country
like India, and it is quite alien to the genius of the Indian people, as also
of the Asiatic people in general. Chiang Kai-Shek failed in China be-
cause he tried to establish a centralised government, not allowing suffi-
cient autonomy to the provinces. The civil war in Burma has had the
same origin, the assertion of the innate self-governing tendencies of the
people; we are seeing the same phenomenon in Indonesia. It has been the .
genius of Asia not to put much power in the hands of the government; the
people managed most of their business themselves without any interfer-
ence from the Government; the State was not the master but the agent of
society to which certain limited powers were delegated.

Sri Aurobindo has remarked: “The fact is that India presents the rare
and remarkable phenomenon of the state and the society co-existing apart
from, and in some degree independent of, each other as distinet and
separate units or entities, as independent centres of national, popular, and
collective life and activity. Both of them were independent organisms
with distinct and well-defined structures and functions of their own and
laws of growth and evolution. The limits of state-interference were ac~
acordingly so defined and fixed as not to encroach upon the sphere of the
activities of the social organisation. A policy of non-interference was
recognised as the ideal policy of the state, the functions of which were
ordinarily restricted to the irreducible minimum, viz., the protection of
life and property and realisation of the revenue for the proper execution
of that duty. There was a well-understood delimitation of the respective
boundaries of the political and the social organisation, both of which were
co-operating agencies for the promotion of the common weal. This pecu-
liar and predominant tendency in ancient and mediaeval Indian polities is
in marked contrast with that of European or Western polifies generally.
In the West the predominant tendency has been towards a progressive ex-
tension of state interference and state control so as to bring within its

" limits all the main departments of social life and national activity until

the ideal is attained of a complete nationalisation or socialisation of all the
means and processes of life itself. The state beginning as an agent of
society, becomes its master and representative; society is merged in the
state to which it surrenders its functions, droppinig its independent life.
Thus, in the West the king or the repository of the sovereign power is the
head of the state as well as of society, including even the church in some
cases. In ancient India the king was head of the state, but not of the
society. He had a place in the social hierarchy, but it was not the highest
place. As the symbol of the state he appeared to the people like a re-
mote abstraction with no direct touch with their daily life which was
governed by the social organisation. The points of contact between the
state and the ordinary interests of the daily life of the people were indeed
very few.” .

The Disasters of Overcentralisation

From this description of the difference between Indian and Western
Polity, it will be apparent that the new Constitution has followed the
western ideal, completely ignoring the Indian. Indeed the makers of the
Constitution took pride in saying that they had incorporated in it all that
was best in western institutions, but no one ever made any reference to
ancient Indian Polity. It is not our contention that the ancient Indian
Polity should be revived in all its details, or that we should not adopt

Continued on page 4 '
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anything from the West. But it is natural that the Indian mind would
more readily accept what is rooted in its tradition than anything im-
ported from the West. Then it has to be seen which of the two concep-
tions is most suited to modern conditions in India. We have no doubt
that a constitution based on the ancient Indian principles, evolving forms
suitable to modern conditions, can alone succeed in India. Already the
disasters of overcentralisation have begun to appear. From all reports.
the food situation, to take one example, is grave; in several provinces food
grains have already become scarce and the prices are soaring so high ag to
be beyond the reach of ordinary people. The horrors of the Bengal
‘famine may be repeated, and this time there is not the excuse of war condi-
tions. It is due to the inefficiency and mismanagement of the central gov-
ernment that the food situation has deteriorated so much. Firstly, the
Prime Minister, Pandit Nehru, had somehow caught the idea that India
must be made self-sufficient before 1952. There are no reliable statistics;
the rains are so uncertain that no one can predict what will be the produc-
tion in the country with any accuracy; the villages where the food is grown
are in a dilapidated condition and the cultivators and agricultural
labourers have such a low standard of life that they cannot be expected
to make any extra exertion in producing food in the near future. Yet
the Prime Minister took a vow that even if the Indians had to starve, no
food would be imported after 1951. There is no indication that this deci-
sion was arrived at after consulting the states and provinces. Irrespect-
ive of the needs of the country, import of food grains has been gradually
reduced: the states have not been given a free hand to shape their own
food policy. The result today is the suffering of millions of people. We
quote here a letter published in The Mail, Madras, giving a graphic des-
cription of conditions prevailing in many parts of free India:
“To The Editor, The Mail
. Sir,

Into the causes leading to the present food crisis it is not neces-
sary to enter, suffice it to say that the suffering is unparallelled in the
annals of our country. In the famine of 1877 there were at least free
kitchens run by the State and the charitably minded, which enabled
takhs of peopleto keep body and soul together. Now, it is living deatk
we are witnessing. In our district people are living on aloe roots, pal-
myrah tender leaves, greens and grain collected from ant holes. Even
palmyrah fruits and tamarind seeds have become a rarity, while
ground-nuts are a luxury to thousands of the poor. . . . . People at the
helm of affairs stand completely exposed, both in regard to their un-
imaginativeness and inefficiency. They had ample notice of the famines
months ago. '

P . - M. G. Guruswarmi Iyer.
cro : M.A.,, LT, BL.
' : Member, Ramnad Dt. Food Committee, Sivaganga.”
We are told that the Union Food Ministry is belatedly trying to im-
port 100,000 tons of rice. Our point is that there need be no Food Minis-
try at the Centre at all, also no Ministry for Agriculture, Education, Health
and other nation-building activities. The provinces should have sove-
reign powers to deal with these subjects. That would not only save huge
unnecessary expenditure at the Centre, but the provinces, freed from un-
due interference from the Centre, will manage these works much better.
The Centre should retain only the power of co-ordination, serving as a
connecting link between the deficit and the surplus provinces, and also
make arrangements for wholesale import of food grains according to the
demands made by the Provinces. The small Island Government of Ceylon
has been on the alert to the food situation and indented for five lakhs and
odd tons of rice from Burma. The Indonesian and Japan Governments
have also made similar arrangements for rice with Burma and Siam to
feed their people. Britain has already negotiated with Burma for rice for
her requirements.. But our Government, following its - policy of self-
sufficiency, has placed only small orders for some thousands of tons, which
will not at all be adequate to meet the present demands and avert the im-
pending famine. Now, when millions up and down the country are starv-
ing, attempts are being made hurriedly to import grain from Italy, Siam and
Burma. But by the time this hastily secured grain arrives, famished vil-
lagers will have died, their feeble bodies being unable longer to fight for

life. ‘ '

‘trees at regular intervals, and prospeérous cities.
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The Burmans are in need of clothing, while we need rice. Rice is
available in abundance in Burma, Indian textiles can easily be bartered
for rice. I instead of following the arbitrary policy of self-sufficiency in.
food, India pays more attention to industrial development, she can import

-all the food she requires to make up her deficiency and at the same time

improve the living standard of her people. Then the idea that this vast
country must be governed in every detail from the Centre must be given.
up. This truth unfortunately has not yet been realised by our leaders. .
They see that things are not going well, but éccording to them the real
remedy is more power for the Centre and not less. Thus Mr. K. M. Munshi
recently observed during the debate on food in the Parliament: “Under
the powers the Centre now enjoys, the Central Ministry of Agriculture
cannot pull up any State with regard to its procurement policy, It~
cannot say a word as to how the Grow More Food Campaign in the’
States is progressing. The Centre has the maximum of responsibility
and equally the maximum of impotency.” Thus, on the admission of the
Food Minister himself, the Central Ministry of Agriculture is impotent.
But why keep this Ministry at all? The Centre is taking the lion’s share
of the revenues and taxes, and giving aids to the provinces; thus the States
cannot exercise their sovereignty. In accepting financial aid from the
Centre for the development of objects falling within the sphere in which.
they are sovereign, the States have to surrender a part of their sovereignty
granted to them by the Constitution. He who pays the piper calls the
tune. This tendency to gather all power in the Centre is supported by
the false idea that it is only in this way that the unity of India can be pre-
served. A unitary system of government may be suitable to small coun-
tries; but in a vast country, national unity can be preserved only by giving
the fullest autonomy to the constituting states and provinces which will
then voluntarily co-operate with the Centre for the general well-being of
the whole country.

Secret of Successful Policy

It was by fcllowing this policy that empires were successfully built
up in ancient India and when they failed, the failure was due not to this
policy of decentralisation, but rather to the policy of too much centralisa~-
tion that is being followed by our present government; the ancient empires.
were compelled to adopt such a policy as, on account of crude means of -

. communication, they could not otherwise organise the resources of the

country to meet the threat of foreign aggression. Thus to meet an external
danger they had to adopt a policy alien to the genius of the people, and
this led to internal disintegration. Now that means of communication have-
greatly improved, India should proceed to build up her unity following her-
own genius of local autonomy, which enabled her to perform the almost.
impossible feat of building up under ancient conditions vast empires with
a territory which on two occasions was more extensive than British India,
stretching from Afghanistan to Mysore. “It is difficult even to conceive
how it was physically possible, in the absence of the modern means and
facilities of communication, to control a continent from one centre in an
isolated corner of India such as that at Pataliputra when the news of a
disturbance beyond the north-western frontier in Central Asia or Ara-
chosia would take probably six months’ time to reach the headquarters of
government. And yet the growth of such an imperial authority is attested
by sober history. It is not sufficiently recognized that India in the olden
times was not a land of jungles and wastes, but a land of abundant agri-
culture, brisk trade, numerous arts and crafts, convenient roads and trade-
routes with wells and rest-houses, shade-giving groves and fruit-bearing
The Greek writers on
Alexander’s campaigns speak of 2,000 regular towns in the Panjab alone.
But these material factors, though they go a great way, do not by them-
selves exhaust or constitute that assemblage of conditions which make the
governance of empires of such colossal dimensions feasible. The fact is
that for an adequate explanation of this puzzling phenomenon we have to
look beyond the material and objective, the physical and the natural, to
the subjective and the spiritual aspects of the.situation. Man’s inven-
tiveness is meant to triumph over the difficulties of his natural environ~
ment. And so the natural difficulties in the way of the Mauryan empire
Continued on page 9 '

THE COMMUNIST OFEENSIVE IN

SOUTH-EAST AS|A-—Continued from page 2

Viet-Namese soldiers, fighting side
by side, have gained considerable
military victories over Ho Chi
Minh’s forces. They have liberated
the greater part of the plains of Co-
ckin-China and the whole of the Red
River delta in Tongking, the most
important agricultural areas of the
country inhabited by large popula-
tions The Communist guerillas are
being driven more and more into
mountainous country.

Second, the inhabitants of count-
less liberated towns and villages are
jubilant at their freedom from Ho
Chi Minh’s rule, for they suffered
under him terrible privations and

tyranny. The evil reputation of his
Communist Government is spreading
through the land.

Third, Ho’s prestige has been
damaged also by the diplomatic re-
cognition accorded him by the Gov-
ernments of Russia and China. The
indo-Chinese people realise increa-
singly that he is not so much an

Indo-Chinese national patriot as an

unpatriotic international Communist.

Fourth, Bao Dai’s reputation as a
national leader, on the other hand,
has risen steadily. The French have
already transferred to him immense
powers in the Government of his

country, and he now commands the’

lnyalty of probably a majority of the
Viet-Namese people. So Ho Chi
Minh’s strength has recently dimini-
shed, whilst Bao Dai’s has grown.

Evenly Matched Struggle

~ I do not suggest that this process
has yet reached a decisive stage. Ho
still derives support from the popu-
lation in regions where he holds
sway. Moreover, he is now receiv-
ing comfort and aid from his foreign
Communist friends, and if this
arrives on a sufficient scale he can
strike back powerfully to recover
lost ground. The struggle between

him and Bao Dai is evenly matched;
but for some time the advantage has
heen passing gradually from him to
his rival.

During the last year, therefore, the
Indo-Chinese gateway to South-East
Asia, like the Burmese gateway, has
been more firmly held.

These are features in the South-
East Asian scene which can give us
some measure of cautious encour-
agement. Other elements and poten-
tialities, however, remain as dan-
gerous as ever. There is no room
for easy optimism, still less
complacency.
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SRI AUROBINDO AND MAN'S SOCIO-POLITICAL DEVELUPMENT

By C.C DUTT

Continued from previous iisue

There is a false subjectivism as well as a true subjectivism. The dis-
tinction between the two must be clearly grasped. The subjective stage is
that turning point in man’s growth when he turns his gaze from the outside
and looks deep into himself t¢ discover his truth and the right law for
action. It is a step towards self-knowledge and towards living in and from
the self. Everything depends on how that step is taken.

That the step has been taken by the modern world is undoubted. In
all matters we are beginning to make a subjective approach. The new aim
in educating the child has already been referred to. In the treatment of
eriminals, too, the latest idea isnot to look upon an offender as a law-breaker
to be imprisoned or tortured or hanged, but as an unfortunate person,
a diseased human being whose infirmity is to be studied, whose case is to be
diagnosed and treated from within. Society likewise is beginning to be
looked upon as a living organism with a soul of its own. “So far”, says Sri
Aurobindo, “it is good—ithe greater knowledge, the truer depth, the wiser
" humanity of this new view of things are obvious. But so also are the
limitations of our knowledge and experience.”
anchored in the haven, she runs but little risk; her dangers commence when
the anchor is raised and she sails out in the open. Man released from the
secure haven of conventions must hand over the management of his boat to
a safe helmsman. At the present stage, he must first realise that his true
personality is not his ego, but the divihe Person ever present in him. The
second truth that he must grasp is that he is not only himself but is one with
all .of his kind. The Divine expresses himself through the individual
(Vyasti) as well as through the group (Semasti). The individual is not
:an isolated being, he cannot flourish by himself. Nor can the group crush
the individual without maiming itself.

When a subjectively awakened group gets an egoistic self-vision, it
commits a number of serious subjective errors. The most serious is to re-
duce the individual to a nullity, to a mere cell of the collective body. In
every department of life the initiative passes into the hands of the collectiv-
ity and that collectivity is given a big name—the State. The result may be
a gain in efficiency—but at the cost of the freedom of the individual. This
is how the totalitarian State developed—principally in Germany, Italy and
Russia. It may be that there is all over the world a tendency to increase the
-efficiency of the State and by way of payment for it give up a part of the
freedom of the individual—Sri Aurobindo has discussed this development
of the State at a great 1ength in some of the later chapters of The Human
LCycle. .

A corollary of this view of the State is that it “has a divine right to the
obedience, the unquestioning service and the whole activity of the indivi-
dual, the service of State and community is the only absolute rule of mora-~
lity.” With regard to other States, its effective law is that of war and strife.

This leads to a ludicrous extreme. Since the survival of the best is the
highest good of man, the interests of Germany, the Nordic race, were neces-
sarily looked upon as the most important objective. We have called this
view ludicrous, because it is totally inconsistent with the spirit of progress
such as we believe to be characteristic of this age. If the Greeks looked down
-upon all non-Greeks as barbarians, if the Jews believed all Gentiles to be
inferior beings, if Moslems hated all non-Moslems as Kafirs (unbelievers),
if the Hindus characterised all non-Hindus as Miechchhas (unclean), we can
find some excuse for them as it all happened so long ago. But there is no
more excuse for the Britisher’s erstwhile slogan of “White man’s burden”
‘than there is for the preposterous claim to superiority of the Nordic race.
“With regard to the German standpoint, Sri Aurobindo says, “It is 2 new and
:a modern gospel born of the application of a metaphysical logic to the con-
.clusions of materialistic science, of a philosophic subjectivism to the objec-
tive pragmatic positivism of recent thought.”

Individualism aims at securing to the individual being the liberty to
develop himself and fulfil his life in every way. There is only one thing
that limits this freedom, and that is the obligation to allow other individuals
the same freedom. In the case of nations, too, the individualistic age came
to the same conclusion—each nation is to enjoy full freedom as long as that
freedom does not affect the freedom of others. Just as the law of a State
.enforces the above principle of freedom with obligation, of liberty with law,
as between man and man, so international law, it was hoped, would effec-
tively restrain the egoism of nations. But so far this fond hope has not been
realised. A League of Nations was founded after the first World War, but
it could do very little to ensure fair play between one nation and another.
Japan occupied Manchukuo, Italy gobbled up Abyssinia, Spain was the
:scene of a prolonged Civil War, fomented and fostered by powerful parties.
These and other incidents made it clear to the world at large that another
Great War was bound io come. And come it did. Now, after the second
war a new International Organization has come into being. This august
"body. the UN.O,, is functlonmg better than its predecessor. But how far

it can go in enforcing a decree against a major power remains yet to be seen.’

_A truly efficient international organization is likely to take a long time to
develop. An international court administering international law is no
doubt a fascinating ideal to the mental man, but “it is possible for subjectiv-
ism to go beyond and to discover the true Self as something greater than
“the mind.”

As long as a boat is lying

“on the spiritual plane.

The growth of science has brought in many new ideas in polities and
sociology, often of a contradictory nature. But rampant individualism and
extreme collectivism seek to justify themselves by the laws of physical
science. The biological view that the root nature of all living is a struggle
to take the best advantage of the environment not only for self-preservation
but also for self-aggrandisement has given support to the political view that
the individual must make every effort to prolong his life, to be strong and
efficient and to dominate others. On the other hand, the dictum of science
that the true law of life is that the component unit should live for the whole
and subordinate and sacrifice itself to the growth of the whole has been
taken to justify the collectivists’ idea of a State or society. The very clever
German thinkers combined the two ideas and justified both the crushing
down of the individual in the German State and its aggressive self-assertion
against other States. But it is absurd to decide questions of the highest im-
portance to our corporate life by scientific analogies. To quote Darwin’s
law of “Survival of the Fittest” in support of the political slogan “Might is
Right” is absurd on the face of it. The subjective and the objective out-
locks on life rise from the same source and are destined to meet each other
] Our human aim is to transcend our ego-bound life
and rise up to that higher level of consciousness. The Master says, “The
ideal of buman existence personal and social would be its progressive trans-
formation into a conscious outflowering of the joy, power, love, light, beauty
of the transcendent and universal Spirit.”

In order to know the ideal law of Man’s social development we have
to take into consideration not only his evolutionary past but also his men-
tal and spiritual destiny.. We have to place him correctly in Nature’s cycles,
We know that he began as inconscient Matter and then proceeded to evolve,
step by step, his vitality and his mentality.

In the Material stage there was very little variation; types varied, but
the individuals of the type were uniform. Even when Life first appeared,
the same law prevailed; but as Life grew, and Mind emerged and became
self-conscious, the individual arrived at a greafer power of variation. With
the development of the intellect this power reached a very high level. Man
is distinguished from the lesser animal by the liberation of his mental
consciousness which enables him, more and more, to understand himself and
the law of his being and, ultimately, to surpass his mentality and open his
consciousness into higher and higher planes of existence, ai'riving, in time,
at the Self, the Spirit which manifests itself in all Nature. It is the indivi-
dual who has to make this ascent; it is for this end that man has become an
individual soul. But he cannot do it by his unaided mentality. He needs
the help of the secret Divine in him and he needs the help of the Divine
immanent in Nature and in his fellow-men. This is where his corporate
life comes in. The Master says, “All life around him is a help towards the
divine purpose in him; every human being is his fellow-worker and assists
him vs;he«ther by association and union or by strife and opposition.” Our
aim is divine perfection; towards that end, individual man and, through his
growth the race, has to travel. The object of society, therefore, should be
to provide the suitable conditions of life and growth for this purpose.. Man
has to go ahead from stage to stage; there is nothing sacrosanct about any
particular stage; “the cycles are many and each cycle has its own figure of
the Divine in man”. All humanity is one in its nature, in spite of apparent
differences in mtellectual development; the whole race has one destmy to-
wards which it is moving inevitably.

Within the general framework each md1v1dua1 has to follow the com-
mon aim according to his own swabhave, and to grow from within. In Sri
Aurobindo’s words, “Each individual is that Self and sums up all human
potentiality in his own. This potentiality he has to find, develop, work out
from within.” He has to develop it himself from within, no State, no
Church, no Order or Caste can dictate to him. The life and growth of the
individual are for the sake of the world, but he can help the world only
when he is really and truly his own self. When he asks for liberty it is not
so much his egoistic demand as the claim of his Self. Now, just as the
individual Self can demand freedom of thought and action, so can the Self
of his family or clan or community or nation. Only, as in the case of the
individual, it must not be an egoistic demand. There is another thing, too.
The individual cannot in any way be limited by the group he belongs to, for
he is a manifestation of the universal Self and his goal in life is the realisa-
tion of that fact. What, then, is the position of the group or community?
1t is, says the Master, a mid-term between the individual and the universal,
and helps them to fulfil each other. Mankind or humanity is too big an
aggregate for the individual to grasp, so he tends to grasp it through the
smaller interthediate groups. Neither the individual man nor the nation
is intended by nature to stand by itself. No doubt, the individual perfects
his individuality by free development from within, but he has to aid and be
aided by a similar free development in others. The nation is an aggregate
life that expresses the Self. It has the right to be itself, fulfil itself, but it
can assert that right only in harmony with the same right of other nations.
Nay, more, every nation has to respect and to aid and to be aided by the free
development of all nations. The ideal law may be long in coming; but it is
the business of 'the man of a subjective age to hold it before him and find
out gradually how he can establish it in life.

To be continued in the next issue.
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IN THE MOT
MORALITY, RELIGIO!

By RISH,

A great confusion seems to prevail today, not only in the popular mind
but also in the minds of thoughtful men, in regard to the distinctive nature
and function of morality, religion and spirituality. They are either lump-
ed together and flung into the limbo of past relics or only morality is
singled out for conventional lip homage and use partly as a cloak and an
‘expedient, and religion and spirituality dismissed with a superior dis-
dain as incompatible with the culture and civilisation of a scientific and
rationalistic age. Even those, who seriously ponder over the problems
of life and death and endeavour to envisage the destiny of man and the
means of its fulfilment, extract a code of ethics, a set of lofty moral rules
and 'principles from the great religions and make them do duty for
spirituality. The Sermon on the Mount, the Dhammapada or the Niti-
sutras are considered the very essence of the religions from which they
have sprung and it is believed that a devout following of their injunctions
in the growing light of one’s intelligence is the sanest and safest method
of spiritual progress. An ethical eclecticism has thus come to be regard-
ed by some as the high.water mark of spiritual culture, because it is
rational, practical and " attractively catholic, and there is an instinctive
dread and distrust of all that is mystic or esoteric.
ignorance of the human mind refuses to believe that
higher planes of consciousness or subtler formulations of energy beyond
what it perceives and conceives. The boundaries of man’s little consci-
ousness are held to be the boundaries of Reality, of which man, in his
present state, is the sole witness, assessor and possessor, This self-
conceit of the human mind pens it in the narrow province of Matter and pre-
¢ludes any excursion into the immieasurable reaches beyond. It deadens
man’s finer perceptions, atrophies his subtler faculties and reduces his
proud mastery over Nature to a crippling psychological serfdom.

And yet, in spite of the satisfied subjection to Matter, or probably as
an inevitable reaction to it the consciousness of man is awaking, very
slowly, tentatively and under a cloud of misgivings, to the truth of the
~ supraphysical realities and an infinite vista is opening before it of an
integral freedom and self-fulfilment. It has already begun. to knock at
the doors of the subliminal, peer into the caves of the sub-conscient and
in'a few exceptional individuals, here and there, gaze up into the super-
conscient. It will not, therefore, be without some help to the seekers of

The overweening
there can be any

Truth and a harmonious perfection in life, if we try to study, in the light" -

of the Mother’s teachings, the distinctive features and functions of mora-
lity, religion and spirituality and their respective contribution to the
growth of human consciousness and culture. :

MORALITY

Anthropologists tell us that the consciousness of the primitive man.
wag essentially religious. Whether it was animism, fetishism or
totemism, there was a natural, instinctive feeling in him of a Presence or
Presences hovering all about him and open to his call for help and healing,
if he could only propitiate them. Based on this feeling, there developed
a half-mysterious, half-superstitious cult of sacraments and sacrifices out
. of which later on branched off magic, thaumaturgy ete. At this stage of
evolution, there was no distinct conception of morality; individual and
social life automatically adjusted themselves to the varying demands of
circumstances and environment. There was not much sense of sin or
guilt chilling or curbing the natural expression of the aboriginal passions
and' impulses, and it was only the herd-instinct, the inborn gregarious
‘habits that held the social units together and prevented a violent disruption
or disintegration. Gradually, as reason developed, the individual ego also
developed with it asserting, on the one hand, its personal ideas and tastes’
and rights and, on the other, the imperative need of making life conform
to the rhythm of the light an expanding consciousness brought to it. This
was the beginning of morality—a growing sense of sin or guilt correspond-
ing to an increasing perception of the possibility of a pure rhythmic and
harmonious living.

It is not true, as some sociologists maintain, that morality is an out-
come of the multiplying social factors that demanded a discipline or regu-
lation of life to counter the menace of its disruptive tendencies. Morality,
according to them, is a material growth, a covenant and convenience agreed
upon for the sake of a smooth running of the wheels of life. But the
origin of ethics lies not in the outer mechanism of the individual and col-
lective existence but in the evolutionary development of reason and the
balancing and enlightening principle of Sattwe in man. It can be said
that morality is a gift of religion, if by religion is meant a contact, however
-rudimentary, of the human consciousness with the light and harmony of
the higher. Like every evolutionary growth in man, the principle of
Sattwa, in which there is a pronounced emergence and lead of the Buddhi
or reason, is quickened and fostered by a higher pressure and is not a
child of material contingencies. But in its active self-formulation in
society, ethics has to make terms with the outer factors of existence, which
cloud its original perception and diminish its co-ordinating and controlling

capacity. It becomes then a mere construction of the human mind, And
this explains the incompetence of ethics to deal successfully with the obsti.
nate, ancestral elements of human nature—either it represses and stran-
gles them or, which is more frequent, makes a compromise with them and
rests content with a mere veneer and a make-believe, I it wants to be
strictly logical and consistent, it ends in an unpractical, self-stultifying
extremism which plays havoc with the normal poise of life and impresses
the mass mind by its relentless self-mortification.

There is another intrinsic defect of morality: it is that it proceeds on
a fixed basis of a division into “the good and the bad”. Because it is a
creation of the human mind, it goes by analysis and division and fails to
arrive at any complete harmony and unity. It “sets up an ideal type into
which all must force themselves. This moral ideal differs in its consti-
tuents and its ensemble in different times and different places. And yet it
proclaims itself as a unique type, a categoric absolute; it admits of none
other outside itself; it does not even admit a variation within itself. All
are to be moulded according to its single ideal pattern everybody is to be
made uniformly and faultlessly the same. It is because morality is of
this rigid unreal nature that it is in its principle and its working the con-
trary of the spiritual life. The spiritual life reveals the one essence in all,
but reveals too its infinite diversity; it works for diversity in oneness and
for perfection in that diversity. Morality lifts up one artificial standard
contrary to the variety of life and the freedom of the spirit. Creating
something mental, fixed and limited, it asks all to conform to it. Al must
labour to acquire the same qualities and the same ideal nature.”

Turning to the practical side of morality, we find that in most cases
a whole life is spent in a strenuous endeavour to put into practice some
of the most appealing (this appeal varies according to individual culture
and temperament) of the precepts or maxims of ethics. The control of
anger or greed or lust proves an exhausting enough affair, and yet the
result is hardly ever complete and conclusive. The reason of man which
takes the leading part in the practice of morality finds itself often floored
before the inconvenient facts of the world, the stubbornness of the habitual
trends of life and nature and the embarrassing recurrence of the very
passions and propensities it tries to get rid of. This happens because the
reason of man has little knowledge of the working of the complex elements
of human nature and less power to cope with them. Its characteristic way
of dealing with them is to fix upon one or two or a few of them at a time,
give them an exclusive and exaggerated importance and strive to coerce
them into a preconceived pattern. A single principle is sometimes deified
as the central truth of life and hammered into a mutilated nature. This
narrow rigidity of ethics stands in the way of the flexible, many-sided move.-
ment of human nature and results in a sort of hot-house growth and a lop-
sided development. It is, moreover, usually, attended with a settled gloom
or sombreness of spirit which recalls the monastery or the convent.
~ A frequent untoward consequence of an unbending practice of mora-
lity is a magnification of the ego. 'This may sound a bit paradoxical but it
is nevertheless true, as a clear-eyed introspection is sure to reveal. Even
the very humility which is practised by the moralist subtly tends to feed
the ego and fill it with a secret sense of gratification. This sattwic
ahankara, the egoism of virtue, is more difficult to overcome than its
cruder rajasic and tamasic forms, for it is conscious of some light and poise

‘in itself and, drunk with the sense of its unrelaxed tapasya or self-disci-

pline, feels no need of seeking or surrendering to a higher light. Its chain
of gold is an ornament in its eyes and it wears it with an implicit pride. In
some exireme forms of self-justifying rigour, morality goes to the extent
of becoming not only unspiritual, but even anti-spiritual.

The way out for the moralist from the hold of his mind-made ethics
is to realise that he is a pilgrim of eternity and should not therefore rest in
any half-way house, however clean and congenial it may be. Ethics is only

a stage in the evolution of human consciousness and to cling to a stage is

to forfeit the power and privilege of the final fulfilment. Deliverance for
him lies in a sincere seeking for and an unconditional surrender to a higher
light and a plastic following of its guidance. :

- RELIGION

Unlike morality, religion has its roots in the deeper parts of human
nature. It is as old as man himself and has been passing through various
stages to help him on his way to the Spirit. In its evolved form “it belongs
to the higher mind of humanity. It is the effort of man’s higher mind to.
approach, as far as lies in its power, something beyond it, something to
which humanity gives the name of God or Spirit or Truth or Faith or
Knowledge or the Infinite, some kind of Absolute, which the human mind
cannot reach and yet tries to reach.”? If it retains the original vision and
spiritual inspiration which gave it birth, it can be a capable guide of man
to the kingdom of the Spirit. But very often its golden kernel is over-

1 and 2. “Words ef the Mother.”
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laid with mental accretions and its freedom and suppleness of movement
replaced by a rigid fixity of forms. Instead of leading the human consci-
ousness towards the Spirit or the eternal Truth, it imprisons it in its dogmas
and doctrines, cults and ceremonies and comes to constitute a positive
hindrance to the splrltual life. In its desire to make its appeal wide, it
lends itself to many distortions and ends in a flat compromise with the
forces of ignorance. “All religions have each the same story to tell. The
occasion for its birth is the coming of a great Teacher of the world. He
comes and reveals and is the incarnation of a Divine Truth. But men seize
upon it, trade upon it, make an almost political organization out of it. The
religion is equipped by them with a government and policy and laws, with
its creeds and dogmas, its rules and regulations, its rites and ceremonies,
. all binding upon its adherents, all absolute and inviclable. Like the State,
it too administers rewards to the loyal and assigns punishments for those
that revolt or go astray, for the heretic and the renegade.”

_This is true of all organised credal religions and accounts for their in-

~ ability to stand the searchlight of the scientific reason. They have ceased

to set the human soul afire and stimulate and canalise its aspiration for the

Infinite. They have failed to provide a field for it to grow and expand and

advance towards its divine self-fulfilment. They have hemmed it in and

entangled it in their elaborate formalism. Instead of becoming a jumping
board to the Eternal, they have become a drag and a snare.

But their utility in the evolution of human consciousness, so long as
they steer clear of dilution, mixture and perversion, cannot be questioned.
“In all religions we find invariably a certain number of people who pos-
sess a great emotional capacity and are full of a real and ardent aspiration,
but have a very simple mind and do not feel the need of approaching the
Divine through knowledge. For such natures religion has a use, and it is
even necessary to them; for, through external forms like the ceremonies
of the Church, it offers a kind of support and help to their inner spiritual
aspiration....... Religion has been an impulse to the worst things and the
best; if the fiercest wars have been waged and the most hideous persecu-
tions carried on in its name, it has stimulated too supreme heroism and self-
sacrifice in its cause. Along with philosophy it marks the limit the human
‘mind has reached in its highest activities,*’

The main work of religion is to awaken the inner being of man and
give it an ample scope for self-development and self-perfection. It is like
a bridge for the human consciousness to pass from Nature to the Spirit.
It should be primarily concerned with the preparation of “man’s mind, life
and bodily existence for the spiritual consciousness to take it up; it has to
lead hlm to that pomt where the inner spiritual light begins fully to
emerge.”

If 1e11g10n is to accomplish its real mission, it must start with a double
movement of revival and reform. It must revive its spiritual core and
purify its forms of all dross and distortion. Forms are indispensable in
life, for without them life would be robbed of its very raison d’étre, which
is diversity, but they must be plastic and transparent enough to reveal the
Spirit and not bury it under their dense and cumbrous externalities.
Forms should be like symbols, at once pointing to and expressing the Form-
less. But the forms of religion are often darkened and disfigured by the
very material with which they have to deal—the abounding impurities of
the lower nature of man. A constant renovation and quickening of the
central truth and the informing spirit, a constant adaptation and change of
forms and a progressive approximation to the Spirit are the condition of
keeping a religion undefiled, undecaymg and effective in the social eco-
nomy of mankmd

SPIRITUALITY

Spirituality is the native light and force of the Spirit. It is at once
the sole means and the end of man’s self-transcendence. It does not pro-
ceed, like rehglon, with a set of dogmas and doctrines and a round of rituals
and try to reach the consciousness of man through them; it touches, on the
contrary, his consciousness first and through it effects a change, sometimes
a revolutionary change, in his nature.
power of the Spirit, it is beyond the grasp of the human reason and is there-
fore, readily branded as mystic, occult or esoteric. But, in fact, spiritual-
ity would not be what it is, if it were not mystic, not a power and principle
transcendent of the human mind and capable of illumining and transform-
ing it by virtue of its very transcendence. Spirituality effects a living con-
tact between the limited human eonsciousness and the infinite conscious-
ness of the Spirit, and this contact eannot be overwhelming and stunning
to the mind. A genuine spiritual experience is not like a mental thought,
idea or imagination; it comes from the unexplored depths or heights of the
being and leaves an indelible impress upon the consciousness, if it does
not at once give it a new and decisive orientation. It is the only power
that can 1ift man out of the morass of his ordinary existence and restore

But because it is the authentic’

him to his infinity and immortality. It is the only power that can awaken
his soul and make it the master of his nature which is now in the hands of
the lower forces of life. Neither morality nor religion can change man and
his society; it is the very lightning of the Spirit that has to be infused into
them to quicken a new birth. If we admit that the Spirit is the essential
and universal truth of existence, the one, immortal Self of all- bemgs and
that body, life and mind are its instruments of self—expresswn in the mate—
rial world, then we cannot escape the conclusion that the power of the
Spirit is the highest power we can avail of for the cure of the complex
malaise which aflicts humanity to-day. The ideas of the mind or the
ardours of the heart, however powerful they may be, can never reach the
root of the malaise and have no compelling hold over the Jmpetuous ener-
gies of life.

But the reason of man fights shy of sp1r1tua11ty, which seems to it so
immense, impalpable and uncertain. Besides, the element of mystery
which is usually associated with spirituality is a positive bugbear to the
human reason, and it is ever on the watch for the failings and impostures
of pseudo_spiritual spiritism in order to condemn spirituality. But even
the highest achievements of reason have not helped man to attain to any
abiding harmony and happiness in life, it has only made him more ego-
centric, as Aldous Huxley rightly insists, restless and unhappy. Speaking
of those in whom the mental life is awakened, the Mother says that they
are “restless, tormented, agitated, arbitrary, _despotic. Caught altogether
in the whirl of the renewals and transformations of which they dream, they
are ready to destroy everything without knowledge of any foundation on
which to construct, and so with their light made only of blinding flashes,
they increase yet more the confusion rather than help it to cease.”® This
does not mean that there is any inherent, insuperable difficulty and defect
in the intellect of man which condemns him for ever to a life of stumbling
half-knowledge and disquieting disharmony. The difficulty is not in the
intellect itself, but in its egoism and its inveterate tendency to divide and
analyse and concentrate on parts to the exclusion of the rest. But, says
the Divine Mother to the Mother, “This intellectual faculty which makes
man vain and leads him into error, is the very faculty which can alse, once
enlightened and purified, lead him further, higher than the universal
nature, to the direct and conscious communion with the Lord of us all, He

“who is beyond all manifestation. This dividing intelligence which enables

him to separate himself from me, enables him also to scale the heights to
be climbed, without his advance being enchained and retarded by the total-
ity of the universe which in its immensity and complexity cannot achieve
so prompt an ascent.”” » .

Spirituality, as I have said above, is the dynamic of a higher, luminous,
and infinite consciousness and is not, like morality and religion, a working
of the human mind. It is the breaking of a lid, the tearing of a covering
or the opening of a door; it is a leap into the unknown or an invasion of the
unknown into our consciousness. Whatever its beginning or the trend
and tempo of its working, it is bound to appear mysterious and incalcul-
able to the weak and limited human mind. But the bold leap or the head-
long plunge has to be taken, for that is the next evolutionary step, if man-
kind is to transcend itself, not only in rare individuals, but as a race, and
justify its existence upon earth by a divine self-perfection.

Spirituality is a free choice of our being and not, like religion an im-
position of society upon it. Being a free choice, it engages and permeates
our whole consciousness and illumines and widens it with a rapidity and
radicality absolutely unknown to either morality or religion. It can not
only liberate our soul, but also liberate and transform our whole nature,
rendering it a fit instrument of the Divine. Spirituality is the end of which
morality is the beginning and religion the middle term. All the previous
preparation of man discovers its secret sense in this final saltus and cos-
summation—the recovery of the light and bliss and purity and power of °
the Spirit.

But spirituality demands a sacrifice and surrender of the entire being
and consciousness of man, not for their self-extinction, but for self-fulfil-
ment. An ungrudging self-giving alone can bring about the ultimate re-
lease and transfiguration. It will not do to keep bits of himself tied to the-
various objects and pursuits of the world; all has to be gathered and given,
so that all may be united with the Eternal. “When you come to the Yoga
(spiritual self-discipline leading to Union), you must be ready to have all
your mental buildings and all your vital scaffoldings shattered to pieces.
You must be prepared to be suspended in the air with nothing to support
you except your faith. You will have to forget your past self and its cling-
ings altogether, to pluck it out of your consciousness and be born anew,
free from every kind of bondage. Think not of what you were, but of what .
you aspire to be; be all in what you want to realise. Turn from your dead
past and look straight towards the future. Your religion country, family
lie there; it is the DIVINE. 8 '

3 and 4. Ibid. 5. “The Life Divine” by Sri Aurcbindo.

6 and 7. “Prayers and Meditations of the Mother” 8 “Words of the Mother
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THE POETRY OF JOYCE CHADWICK

By K. D.

Selected Verse* by Joyce Chadwick—this slender volume of nire
-poems, which I have received from the author, with six poems inscribed
in ink on the blank spaces, confirms the judgment prompted by the three
poems published in Mother India on April 30, last year. The judgment
is that Miss Chadwick is a genuine poet and of a really rare sensibility.,
Of course, in a general way, all genuine poets possess a sensibility that is
rare: mdeed without it they cannot write true poetry. But there is a range
of sensibility that most poets share despite the individual perception of
~each—and there is a range which is uncommon and shared by only a few
like Miss Chadwick. The latter range may not by itself make a poet finer
or greater, but it does provide us with a most unusual “inscape” and
“instress” (to adopt Hopkins’s pregnant expressions), a depth of vision
and an intensity of emotion that reveal with a vivid directness occult, my-
stical, spiritual meanings and convey a keen sense of the superhuman, the
dlvme the eternal.

I cannot say that Miss Chadwick’s work is uniformly excellent. Per-
haps t}ns is a grave criticism, con51dermg that the book presents “selected
verse” and that the poems number ho more than fifteen in all. But two
things must be said to counteract the gravity of this censure. To be uni-

formly excellent in the poetic disclosure of such “inscape” and “instress”

as we have in Miss Chadwick’s work is to expect almost the impossible
and, in view of its difficulty, I may aver that the amount of her excellence
is large. Besides, there is a flamelike livingness in her work, perceptible
in the background even when not fully brought out, which shows the pos-
sibility of writing often at one’s highest. Both, therefore, as promise and
achlevemen‘c her selected verse is remarkable. ,

“ Not only freshly found word and image—intense, beautiful, deepening
into distances—but also a strange rhythm imparﬁng an emotion that seems
to come with a holy force as if to remake one’s life and, through the new
sub]ect1v1ty, a new objective world: this is the general impression Miss
Chadwick’s best work leaves on me. That is why she must be read not
‘with the eye alone. The sounds must get their full value and be physically
heard if their suggestions are to envelop us and succeed in materialising,
as it were, the inner mystery. When the poems are read with clear though
soft audibility, a heart-breaking loveliness is realised: the heart thrills and
breaks, so to speak, into a rapt smile and a dream-exploring sight, the eyes
catching hold not only of things but also of what is wonderfully behind
them and, by that vision, drawing the depths out. The best work here is
at once delicate and dynamic—a structure as of modulated mist which one
imagines a breath might dissolve and yet marble-strong with a packed pre-
cision and purity that pattern forth significances from unknown dimensions

- of being.

The opening piece, To God the Creator, is perhaps the most magni-
ficent in the genre I have tried to indicate. There is some touch of Hop-
kins—a gripping, rapture-raw, close-flashing though complex directness—
and some touch of Abercrombie’s uplifting thought-vigour and impatient
massing of ideas—and a touch of the later Yeats’s taut exquisiteness cross-
ed with the quivering and plunging passion of the Metaphysicals. But
when I say this I do not mean anything imitative. The touches are only
signs of certain broad affinities. Even if there were imitation, the fusing
of three or four such temperaments and manners would itself be a striking
originality. But there is much more here. Miss Chadwick has a mood
and a music all her own, full of a more insistent mystical experience, a
concreter seeing of spiritual presences—and the techmque too is indivi-
dual.

In view of that experience and seeing, the truest affinity we may trace

- is perhaps with what we may call the general or essential poetic current
passing through some of Sri Aurobindo’s disciples who write in English,
though most of their work Miss Chadwick could scarcely have seen before
penning hers. They are, as a rule, more elaborate-structured, more clearly
moulded in even their complexities and may be said to have more poise in
the midst of their dazzlements: she is more nervous in not only
her intricate but also also her massive movements, she puts shade
within shade with great quickness (often telescoping the grammar), as if
she were a little afraid lest she should lose the light that breaks upon her

in gushes through what appear to be expanding and contracting apertures. .

Yet there is for all the difference a subtle resemblance, all the less liable
1o be missed if one “lets the ear read” and the intuition understand, a re-
semblance which, when felt, seems to make her and them part of some
wonderful new white wave from within, one in fundamental drive in spite
of being million-aspected in lambent curve and colourful lift and foaming
fall. , .
. There is scarcely a poem in Miss Chadwick’s booklet without the leap
upward of a Godhead secret within the human or the leap outward of a
Godhead waiting in world-nature or the leap downward of a Godhead
poised above the mind’s knowledge. But there is sometimes a wrestling
with the sense of these marvels and a turning of them into poetic shape
‘with a deliberative and constructive imagination—a vivid forceful think-
ing out in images: then the effect is not directly revealing and the inner
tone which is almost never absent gets weakened. On occasion, there is

’ # Pablished by Cyril BEdwards, distributed by Oppenheim & Co., Litd., 25 Thurloe
Street, London, SB.W. 7,

- two verses,

SETHNA

a certain smiling ambiguity, as though the poet were happy with her own
seizures of spiritual nuances and did net care whether the word- body into
which she puts them brought out their beauty in full. There are also
occasions when the language has a lowered intensity and then the “idiom
of our times” displays its accidental as distinguished from its essential
character and one feels the modernist rather than the modern. As total
successes I would choose To God the Creator, A Woman Said This in My
Dream, The Seven Abilities of the Body, All Shape has a Sun and a Moon
in It and Ability. I have said enough about the first in my general des-
cription of Miss Chadwick’s inspiration, I specially fancy in it the lines:

No prophet’s notion of you, yours I want;

I want you, tiger-fierce, like lilacs gentle,

Your breath may burn me so, or so enchant:

No matter, come! And if your hurricane Will

My littleness do disperse and my presumption,.

And so I am split and burned and, shrivelled, fall,

I can but fall into your dark Destruction—

And your Destruction is you.
To this I respond immediately because of its poetic quality as well as be-
cause it transposes to another and perhaps a feminine plane the mood and
urge of lines in a poem of my own (Agni) which Miss Chadwick had not
at all read when she wrote hers. The lines in question are:

Come with thy myriad eyes that face all truth,

Thy myriad arms equal to each desire!

Shatter or save, but fill this gap of gloom. ..

Work thy strange will, but load our gaze no more

With unexplorable freedoms of black air,

An infinite rapture veiled by infinite pain. ...

Lightning of Truth, God’s lava passion—come!
However, if Miss Chadwick will not mind it, I may remark that her last

I can but fall into your dark Destruction—
And your Destruction is you,
have an admirable point and force but do not bring out enough the pro-
fundity that is in the feeling and the vision. Perhaps more justice would
be done to this profundity by writing the lines thus:
I can but strike the depth of a Destruction
Whose very darkness is you.
In the same poem I like immensely the following also:
Now you are golden around me. I am dark,
Central and safe within you, winged with you;
Move in your music towards that mundane mark
All moves to, but entranced. ..
It is a fine commingling of the mood of “the Cloud of Unknowing” with
something Shelleyan as well as Dantesque, Miss Chadwick’s glimpses of
God as Nature itself super-natured are most enchantingly concrete:
Sweeter to smell than sun-warmed cedar bark,
Shaped with more grace than cats or willow trees,
Harder than stone, more soft than petals, cool
Than a pear, musical than bees,
Movement of stars, May thunder, autumn’s full
Glorious gale-paeans in green uplifted seas
That fall again like young gannets; kind like sleep,
Stiller than old carp in a lily pool. ..
And I find ?oignantly profound the phrases:

What is the stabbing principle in these

Homely delights?—why dreadful as dear .

Dogs barking across mist-riding moonlit hills

" Out of old farms, ducks quacking, linden-trees

Sweet far beyond pleasure when the turned summer fills

Field, courtyard, bee-soul with their blossoms’ tune—
: Bell-note surely to returned Paradise?
Here we have to a distinct advantage the qualities of the English genius
which, even in its mystical orientation, differs in several respects from the
Indian. One of the points of difference—and this is what is here—is a more
intimately affectionate awareness of the outer life’s details, including the
details of Nature. Other points which are hardly an advantage are, in
general, a tendency to have the inner vision in excited spurts instead of in
a steady glow and a proclivity to hold together the golden glimpses either in
a sort of happy heap or by means of a cementing intellectual imagination
instead of catching them up against an immediately perceived mystical
background which serves to make them cohere.

I am touched deeply also by the first paragraph of Beyond the Moon-

beam:

Labour done,

To her own music, slenderly, the Moon goes doum

Leaving the sea to anguish for the shore alone,

The growth-struck seedling alone split and spiral on;

Child-bearing, love-bereft women strive to find

Beyond the Moon’s working a more pitiful Mind.
Tt is worth pausing a little over both the art and the significance of these
Iines. The brief opening phrase, “Labour done”, cavnot be technically
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bettered for suggestion of nothing more remaining to be accomplished and
of a quiet yet implacable finality. The next line— ' ‘
To her own music, slenderly, the Moon goes down—
is a triumph of subtlety. In conjunction with the phrase preceding it, it
manages to convey, with an easy concision that now the Moon is free from
the cosmic toil to which it was applied and so it attends to its own being’s
rhythm, gets rapt in its own beauty which is an exquisiteness no travail can
exhaust or mar, and moves out of the world’s sight to a repose that has nc
ears for the struggle and the agony of the world. This last shade of mean-
ing is brought out clearly in the next three lines which carry in perfect lan-
guage the pathos of a world derelict of the light and abandoned to the loneli-
ness of its own self, all its movement and growth and creativity a painful
thwarted grope. The concluding words of the passage, hinting the blind
direction of the search by “child-bearing, love-bereft women”—
Beyond the Moon’s working a more pitiful Mind—

are a veritable masterpiece, full of the “tears of things”, charged with the
terrible coldness of the vast and beautiful powers that rule our sublunary
life, powers attracting and stimulating us, working within our hearts and
our limbs, giving us short spells of pleasure and then forsaking us to an un-
fathomable woe—a woe which strains towards some Mystery beyond the in-
different wonders of the visible universe and calls out for compassion, for
understanding, for guidance and personal response. Mark the craftsman-
ship of the line—the play of all the three labials in the language (b, m, p),
the scheme of a varied fivefold labiality which gives an extreme or saturat-
ed sense of an alliterative yet spontaneous insistence expressing the con-
stant cry of the human soul: the labial alliteration is especially apt because
a sustained “feel” is created by it of trembling lips of prayer appealing be-
yond time to eternity. . And the two m’s of “more” and “Mind” pick up
significantly the initial sound in “Moon”, as if to connect Nature with Super-

nature and to pass through both the beauty and the power of the former to-

some marvellous Godhead that gives the cosmos its being and also trans-
cends the cosmic workings by bringing not only beauty and power but also
a brooding love. '

One wishes the whole of Beyond the Moonbeam had the same inspira-
tion. Not that the rest is infelicitous or superficial; but except for a line
_ here and there we miss the absolute accent. It seems that, though Miss
Chadwick has generally a deftness of phrase, she is mostly at her best in
short snatches and in small poems. Take A Woman Said This in My Dream:

“Father, give me
Half a crown.
I must pay
For time to pray:
Holiness is
Dear to-day.
Father, give me half a queen’s,
Half a martyr’s
. Crown.”
Thig has admirably the crosslight of a dream-experience which yet goes
beyond mere dreaming to the spontaneous and surprising felicities of the
inner mystic mind. I think it is unique in its naive but still deep charm
and its sudden splendour of suggestion with the help of a revelatory pun.
In a different way the poem Miss Chadwick has written out in ink on page 9,
The Seven Abilities of the Body, is also of the same exceptional quality:
' All the powers before they go
Bless a body’s overthrow:
Scarlet, rose and purple toil—
And the honeysuckle Heart—
To despoil.
These that held it, loosen the knot:
The grey inhabitant of the throat
Moulds it out;
The white watcher in the head
Spreads, by gazing at it, the rout;

Nine-

The blue lily over them
Is—already—on a new stem.

An exquisite occultism is here, a freshness and an unstrained surprise by

means so simple yet packed with breath-itaking secrets. I am inclined to
put All Shape Has ¢ Sun and ¢ Moon in It (again a poem handwritten in my
copy) on a par with these two gems, because of its pure direct distilled in-
tuitiveness: V
A Moon that sees,
A Sun that is,
Form finds in itself
On its knees.
Kneeling Man
Arising can
Move delighted in any place
That silvern face,
That flaming head,
On his little, needed, neat
Clay feet.
This kind of art is a rarity, seldom practised before except by Emily Dickin-
son perhaps, but not by her in the same fashion—hers was a certain intui- -
tive epigrammaticism or else paradox-play that by a most economical in-,
spiration, in which homely phrases were injected unpredictably with a
piquant splendour, pricked open the mystery of the human heart or
pinned down the far-calling strangeness lurking in familiar sights: Joyce
Chadwick’s is an intuitive symbolism, an immediate seizing of inner reali-
ties through concrete unelaborated emblems or emblematic gestures. Emily
Dickinson seems to catch through the wide-awake intelligence’s two out-
ward-gazing eyes intense twinkles from life’s depths: Joyce Chadwick is an
artist of what is termed by initiates the Third Eye and she operates with
quick flashes in a dimension of which the wide-awake intelligence knows -
nothing but into which one might slip between waking and slumber.
Something of this art but now less occult though still inly-lit is in the
lines from No!: . , ' ,
Old woman, you want praise for a flower
Who should sigh for a Sickle,
Who should burn for a Bonfire.
But the connection with the common world is more clear. That does not
detract from the poetry as such, and Miss Chadwick is fine too in her

straightforward descriptive mysticism:

Still, I arose on a white ladder,

Thence in the ultimate whiteness was:
Its energies dropping in pansy-petal
Rich heats for the terminal

Cold body to use—

White light, white will,
White fire that forms ol
Be you wine or be your fever
- Working in me, your manifestation. .. )
This booklet is, of course, not everybody’s meat, and =a tendeney . in
places to be in both thought and language condensed and complicated may
keep some people away and, I should add, a degree of elusiveness, a sortof -
bright slipping through the fingers, in a few poems may discourage the
average reader of poetry; but these are not in themselves faults. And
though they are not always flamed into positive qualities and merits by Miss’
Chadwick, I am of the opinion that Selected Verse—especially my copy of
it with the poet’s additions—is a treasure in ifs own kind and compass,
achieving a good deal of radiant value in an extraordinary and difficuls.
field. As for the future, I can only say to the author: “Keep up the vivid'
intimacy you have with the inner light and fire. But let your gaze be more: .
steady, more broad, and let your sensitive and loving hand pass more fizmly
and more continuously over the burning body of your God which at present.
you so wonderfully feel with many short intense contacts of rapture.”

VILLAGE PANGCHAY E Tcomme o moe s

were solved by human statesmanship, by the application or evolution of
a system of administration giving effect to an extensive decentralization
and utmost latitude to the operations of local government, so that numer-
ous autonomous centres were at work to cope with the administrative re-
quirements of an extensive territory....The fact of the matter is that, just
as the aloofness of sceiety from the state has been the main means of its
self-preservation when the state is engulfed in political revolutions, and
the independent development of local government has provided, like the
shell of the tortoise, a haven of peace where the national culture can draw
in for its own safety when political storms burst over the land—so alse
does this system serve to lighten considerably the burden of a new
administration, with the result that the addition of mere territory does not

" materially add to its difficulties. The administration of the Mauryan em-

pire was possible because it did not cherish the ambition of setting up a
centralized government consciously legislating for, and controlling the life
of, every part of that vast whole, but aimed only at an elastic system of
federalism or confederation in which were incorporated, along with the
central government at the metropolis, as parts of the same system, the
indigenous local administrations. The essence of this imperial system was
thus a recognition of local autonomy at the expense of the authority of the
central government, which was physically unfit to assert itself except by
its enforced affiliation to the pre-existing system of local government.”

(Local Government in Ancient India, by Dr. Mookerji).

We have no doubt that this system of unification based on local auto-.
nomy should not only be adopted in the Constitution of India but that if 85

. world Government is to be established in order to ensure permanent peace

in the world, it can only succeed by following these lines, and India, on.
account of her past experiments with her vast territory, is most suited to .

“furnish a model. And in such a system the village panchayet, formed on

ancient lines, should serve as a stable basis. As we have seen in ancient
times, these panchayats were not created by the laws of the Government
as it is being done now; they had an independent origin out of fluid condi~
tions of tribal life and organisation. When the state came it had to treat

. with them more or less on terms of equality and recognize their pre-exist-

ing rights by conventions and agreements. The village system, thus deve--
loped through fres co-operation with the state, lasted up to the advent of '
British rule which steamrollered them out of existence, substituting local

‘boards on western lines. If the ancient system has to be revived, it must
be newly created, but the tradition is still there in the subconsciousness of =

the Indian people and the new creation should follow the ancient lines as -
far as possible and feasible under modern conditions. In the first place,
they must not be treated as subordinate departments or branches of the

Conténuzﬁd on page. 10
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FLASHES OF TRUTH

GRACE OF THE GREAT AND OTHER ESSAYS by M. P. PANDIT
(The Society for the Spiritual and Cultural Renaissance of Bharat,
Lalita Niwas, 6/23 Edward Elliots Road, Madras 4. Price: Rs. 1-8)

The book is a small collection of
essays contributed by the author to
_various periodicals. The author has
thrown a vivid light on a vast and
varied field of human life and pro-
blems ranging from ‘Woman’s Place
in Society’ to ‘Euthanasia’ and then
to ‘Faith’ and ‘Meditation’. Mr.

 Pandit is a man of insight and each
essay is replete with flashes of truth
and - this also seems to be the secret
of his originality, his sureness of
taste and his vigour of style.
Everywhere it is the blue flame of
a lofty aspiration that propels his
pen. ,

Because he has seized hold of the
deeper realities of life by constantly
diving far beneath the superficies,
‘he can give us glimpses of truth with
a rare directness and at times his
manner is so clinching and epigram-

matic that each sentence appears a’

column of light chasing away some
false glimmer. He says, for instance,
“It" 'is seeming greatness before
which one feels dwarfed, small, and
slinks away with a possessing sense
of his own inferiority. A great one
always radiates greatness”, Have
we not come by a wonderful touch-
stone with which we can easily dif-
ferentiate between gold and all that
bhas a false glitter?

" "The second essay is a brilliant ex-
position of a message by the Mother.
Mr. Pandit is endowed with a rare
perspicacity and his interpretation
of the inner bearings of the present
world-crisis is strikingly true and
hope-inspiring. Indeed = without
- this insight into its meaning, “His-
tory teaches us nothing; it is a con-
fused torrent of events and persona-
lities or a kaleidoscope of changing
institutions. We do not seize the
real sense of all this change and this
continued streaming forward of hu-
man life in the channels of Time”
(Ideal of Human Unity by Sri
Aurobindo). Mr. Pandit rightly ob.
serves: “Humanity is not a creation
(éf an extra-cosmic chance, destined

to go round and round itself in
each cycle and perish. The universe
is a willed creation of a Supra-cos-
mic Truth-existence and has a pur-
pose”. In the social and political
spheres, despite many retrogressive
steps and back-slidings,the trend of
Nature has definitely been towards
breaking the narrow domestic walls
erected by a myopic vision and
building larger and larger aggregate
units, and as he points out, “Today
when Nature is preparing to take
the next inevitable leap from . the
Nation group to one International
group, the crisis is the severest. The
group-egos are fighting hard for
self-preservation and instinctively
resist the process of being merged
by the collective whole”,

The essay on meditation is equal-
ly illuminating and his description
of the right poise in meditation is
sure to bring solace to modern man
distracted beyond measure.

Fanaticism often puts on the sanc-
timonious garb of a spiritual faith
and whole nations spring to their
feet at its call. Hitler and Mussolini,
both instruments of diabolic forces,
had an unshakable faith in their des-
tinies. The side-walks of history are
strewn with wrecks of many such
men of egoistic faith. But such dark
faiths cut no ice. “It is a smoke-ob-
scured flame that cannot burn up-

wards to heaven”. (Sri Aurobindo). -

How then to find out with an eye
of discrimination what is true and
what is false, what is genuine and
what is pseudo? The author has
treated the whole problem admir-
ably and cleared away many a
mist hanging about the eyebrows.

« The last essay. “Our Yoga and the
Challenge of Pragmatism” is per-
haps the masterpiece of the book,
scintillating with rather caustie eri-
ticism of the Western approach to
Reality. The essay brings into re-
lief the quixotic nature of the battles
fought in European Philosophy. It
opens with a rather severe lash.
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BOOKS IN THE BALANCE

THE BIRDS OF ARISTOPHANES: Translated by Gﬂberf Murray
(Allen & Unwin. Price 7/6 net). :

Aristophanes was no romantic
comedian., But in The Birds he
wrote an “escape play”. It was a
time like the present, when follow-
ing a war people found themselves

- faced- with scarcities of all kinds

and burdens enough, including
heavy taxation. Aristophanes, there-
fore, takes up two elderly men who
try to escape out of these difficulties

by going off to some other place.

No such place is easy to find. In the
end they seek the advice of Tereus
the legendary king who had been
converted into a bird. As he also
could not tell of an ideal place free
from the vexations of the earth it is
decided to build a City of Birds
where they will be able to live in
happiness. Having built the City
they are able to enjoy the offerings
sent up from the earth. That leads
to a war with the gods who are in
the end forced to make a compro-
mise advantageous to the City of
Birds. - _

In a comedy, and especially in a

comedy by Aristophanes the story is

nothing. It is the humour and the
fun, the satire and the allusions,
and in the case of this play, the
beautiful lyrics, that make up the
charm and the attraction. Though
the actual references may not be so
keenly felt by the modern reader as
by the dramatist’s contemporaries
in spite of the helpful notes of Dr.
Gilbert Murray, the types may well
be recognized, and the reader can
follow with sympathetic relish the
hits and innuendos of the author.
This is especially so at present when
the interferences of officials,

the

restrictions and exactions, the black-
markettings and scarcities are more
fully suffered than at many other
periods. Who would not like to
escape with Pithetaerus and Eule-
pides to Cloudcockopolis in the
upper air? '

And the invitation is so attractive.

Sings the Nightingale:

O Humans, ye natures so dimly
alive, like leaves that blossom
and fade, ,

Ye little-achievers, . creations of

- clay, impermanent tribes of the
shade, A .

Ephemeral, wingless, much-suffer.

© ing mortals, Men!

Men that are shapes of a dream,

To Us, the immortal, surrender
your minds, Us ever alive and
agleam;

----------

We'll be with you as friends, and

give in good truth

To yourselves, your sons, and the

sons of your soms, '

Absolute health, unlimited wealth

And life and peace and loughter

and youth, :

And festival dances, with food in

tons!

Till the birds’

never a hitch, ‘

Comes raining in showers, making

all of you rich.

The Birds is an escape play; but
the escape is so satisfying that its
delight is not confined to the short
while of its reading. It fills the mind
with sounds and fancies that keep
echoing through the livelong day.

P. L. STEPHEN

own milk, with

“Two philosophers had set out for a
walk. Passing by a lake they hap-
pened to see in it two fishes. ‘Look’,
said one, ‘the fishes are at play’.
‘How do you know they are play-
ing? asked the other.
‘How do you know that I do not
know that they are playing?’
‘How do you know that I did not
know that you do not know?’”
Yoga points the way out of this

inextricable labyrinth..

~ The book is sure fo create a stir
coming as it does from the pen of
one who is not only an erudite but
who has filled his pockets full with
the treasures of the Spirit. In view
of the price of the book the get-up
is very attractivé though the quality
of the paper could be improved.

RAVINDRANATH KHANNA.

"VILLAGE PANGCHAY E T —conmet frompmge s

government; if the state furnishes a constitution, it can be only in the way
of a. model, as the government prepares model rules for the management
of co-operative societies. As a matter of principle, the villagers themselves
must frame their own constitution and manage their affairs in their own
rights and not with powers delegated from the government. The Govern-

ment will have no power to intervene in the internal administration of the -

“ villages, except in certain specified matters which affect the general inte-
rests of the country as a whole. The villages will not have to depend on
the Government for financing their affairs. As Mr. C. R. Srinivasan sug-
gested in Madras, the income from land revenue should be transferred to
villagers as the mainstay of their budget. Under the existing system, the.

- village panchayet has to find money for constructive purposes by levying
fresh taxes on the people who are already over-taxed, and that is not at
all a practical proposition. Mr. Srinivasan, referring to the prohibition
policy of the Madras Government, aptly observed; “If the Government can
forego a revenue source, twice the size of land revenue (Excise), there is
nothing in principle to object to the transfer of this source to villages

~ where most of the nation-building activities have to be attempted.”

Living Village Units

If the villagers are thus allowed to manage their own affairs through
institutions framed by themselves and if they have an independent source
of income in the land revenue, they will get the true taste of freedom that
will create a really new life and enthusiasm. And if the villages are thus
formed into living units, they will contribute greatly to the solution of
most national problems. Thus as long as food is scarce, it should be
rationed all over the country, in surplus as well as deficit areas, and the
villages should be asked to manage their own rationing and procurement.
Mr. K, M. Munshi, Food Minister, replying to the recent debate in Parlia-
ment on the food situation, observed tha there could not possibly be any

* aceurate statistics in regard to.food production or sufficiency. Mr. Munshi

said the estimate of the number of people to be fed at the end of 1951, and
the increased production, was bound to be hypothetical. There was a
tendency in the surplus States to minimise the estimate of surplus, while
in deficit areas the tendency was to maximise the deficit. Nevertheless he
agreed with Mr. Sidhwa that there would be self-sufficiency in food, pro-
vided there was unified procurement all over the country and even distri-
bution of 16 ozs. per an adult in rural areas and 12 ozs. in urban areas. But,
said Mr. Munshi, in a vast country like India, with different States and
different administrations and with different levels of agricultural produc-
tion, the self-sufficiency in theory was unreal in practice. We submit that
these difficulties can be solved by making the villages true self-governing
units. All States and all towns and villages should be asked voluntarily
to accept a uniform ration of 12 ozs. as long as scarcity lasts, and the vil-
lage panchayets should be asked to prepare correct statistics and also pro-
cure surplus grains if there be any and stock them in the village itself
until they are required by the government. Thus the food available in the
country will be evenly distributed in a manner which has not been so far
possible for the Government even though they are investing huge sums
and -incurring heavy losses in civil supplies. ,

One objection that can be raised against our proposal to grant full
self-government to villages immediately is that the villages are full of fac-
tions and corruption and that they are not fit to govern themselves. But
following this line of thought we should call back the British to govern us
as there is faction and corruption in all levels of society and not only in
villages. Self-government itself is the best training ground for making
one fit for self-government. Let the villagers learn by mistakes and
abuses. Non-official organisations should be started fo help the villagers
and there can be some provision in law for interference by the Govern-
ment in cases of palpable injustice, tyranny or revolt. That sort of inter-
vention in uwgent cases will not take away from the self-governing cha-
racter of the Panchayets and that will serve as a salutary check.
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THE HERITACE

BY DR. W. 6. RAFFE

London is soon to receive a series of books, chiefly on the Indian arts,
at a price within the means of the ordinary student. Messrs Tiranti have
compiled a formidable project, in not less than ten seperate volumes, in
which they hope to contain an appreciation of various phases of Indian art,
separated artificially according to sculptures’ or ‘bronzes’ or ‘architecture’.
This is the typical West European approach of the specialist scholar—
formulated in one mode in museum system; and in this other mode
of books that afford—in the main—an expanded version of the tiny labels
which must serve to identify each object that is exhibited.

o * #* %

Ancient India never had any museums. There were not any separate
‘arts’ or ‘sciences’ while even the technicalities of craftsmanship were all in
the vital sub-stratum of all normal life. Hence it is difficult for the ordi-
nary educated Western mind to begin to see these material expressions of
a great religious system—or parallel series of systerns, if we must admit for
a moment the sectarian labels and divergent dogmas—for all -these fine
pieces of work were conceived integrally as true religious expression; and
by no means in the modern mode, as ‘works of art’ intended to set forth the
momentary notions of one man from his single physical point of view. With-
out being able to bridge this considerably different conception, Europe can-
not begin seriously to understand the millions of objects—often broken,
seperated from their original environment where alone they had full mean-
. ing—that now rest in museums, in Europe, in America, and now also in

India. The glass case cuts off this ancient inspiration as effectively as in the

* ‘natural history museum’ the glass catacomb contains dead animals and

birds, in a mere external semblance of life. The museum is deadly to all
vital art; just as the typical ‘museum idea’ is fatal in barring true compre-
hension both of art in religion and religion in art. It may be a long time

before even one museum gets itself arranged not in archaeological mode,

not by accidents of chronology; but by the inspiration of each doctrine that
vitalized and brought forth each divergent style of material expression in

Eleven

OrF INDIA

.mythos and dogma.

This is not to say that we cannot afford to neglect even the slightest
help, to spread a wider knowledge of the innumerable objects now classified
as ‘works of art’—and this series of small handbooks will certainly help.
The better part of this first issue, on Classical Indian Sculpture* is most
certainly in the excellently printed illustrations—including some 86 items
in all. The text, by Chintamani Kar, begins with assumptions of Western
‘aesthetic’ realism as its basis of criterion—he has not the concept of rhythm
—for example—as Laurence Binyon displayed in his Flight of the Dragon.
We cannot fully agree with the statement that he “explains the important
political and religious events” or “points out the bearing of ancient myths
and icons (!) on the art of the time.” Indeed, it would be folly for us to
expect this welcome achievement; in the limited space.it would not be fea-
sible. Mr. Kar is more concerned with the modelling of form than the
modelling of ideas in religion; yet we must have easy reference to all this
material, in convenient pictorial form; and it is this factor that brings the
book to a ready acceptance. At the price it is a marvel of economic book
production. The map is kutcha-kam—mere schoolboy work,—and should
have been drawn much better, with more data; it does not even include
Nalanda or the two sites mentioned in the very first paragraph. We shall
look forward to perusal of the remainder of the works in this project—ho-
ping that sconer or later we shall come to what must be the key book of any
such series—an explanation of the vital Ritual that was performed in the
ancient temples; and from which ceremonial all the splendour of architee-
ture was developed, into the accompanying mythic modes revealed through
sculpture and painting. Always it was this living theme which stimulated
the work and governed its formal expression; and unless this central reli-
gious core is known and understood, no comprehension of these arts can be
developed. :

* “(assical Indian Sculpture” by Chintamani Kar with 86 illustrations in photo-
gravure. (Published by Messrs. A. Tiranti, London, price Six Shillings).

LONDON'S NEW CENTRE OF INDIAN CULTURE.-
THE ASIAN INSTITUTE

Meanwhile, a far-seeing Indian
gentleman, for many years resident

London has long been without
any permanent centre for advance-

also to Europeané interested in Asia. We may hope later to see the
* * * small scale production of modern

ment of the European knowledge of
Indian culture—which fact is all the
more remarkable in view of the
century-old contacts of Britain with
India. Or are we to suppose that
it was always considered that mili-
tary and commercial contacts were
enough, with a modicum of  mis-
sionary enterprise thrown in for
good weight?

We have never had the establish-
ment of a single prominent INDIAN
MUSEUM but it is to be hoped that
the new Government of the Re-
public of India will give this neces-
sity their early consideration. It is
essential—no less for the good of
India than for the good of Britain,
that a great and permanent centre
—filled with living interest as much
as museum and books—shall be-
come available. It might cost seve-
ral lakhs of rupees—but it would
be enormously worth while, if only
as a good-will investment, and a
signal of Indian prestige.

in Britain, has himself with some

financial risk, undertaken in a
smaller way, such an enterprise.
Mr. D. P. Chaudhuri has .opened

The Asian Institute at 16/17 Irving
Street, by Leicester Square, in the
heart of London; as a centre open
every day for the publicising of all
the Asian arts and cultures. Hav-
ing begun in a quiet way, the Asian
Institute is slowly making its name;
and slowly gdaining renown as a
place where the products of modern
Indian and other Asian art might
be seen.
* * *

The formulation of the Asian
Institute makes it necessary—under
the complicated network of law,
bye-laws and regulations (some
25,000 of thermn encumber our daily
lives in Britain—using much paper
and wasting much time) to gather
a sustaining membership in a kind
of club. The fee is very low—some
three rupees a year, but it is open

Chaudhuri has sketched out
a formidable programme. In the
hall attached, he intends to show
documentary films (only the 16-mm
size can be utilised) and sometlmes
oriental dance and music. Lec-
tures are to be given; or debates on
suitable topics; though it must be
observed that the Asian Institute
remains stricﬂy non-political—
which is a wise proviso. Later it is
contemplated that visits will be
made to centres of Indian interest;
dinners may be held (there is a
restaurant conveniently situated
next door) and other social gather-
ings. Classes may be started in
certain subjects, not covered by the
manifold educational institutions of
the metropolis; or by better experts

than can usually be found. In all,

the general purpose is to spread a
wider and far more accurate know-
ledge about Asia, in this great Euro-

pean capital.
#* * ®

Indian plays; though here agsin,
finance remains as a primary pro-
blem, for even with free services of
talented amateur players, it still re-

mains necessary to make or pur-
chase costumes, decoration and
other production material; and to

offset ‘lighting expenses and publi-
city. Yet the centre exists as a
promising ‘show-case’ for any aspir-
ing Indian poet, who may think of
writing suitable plays—and without
asking for a playing-cast of 200
actors and a stage of 100 feet in
width! Indians who may visit Lon-
don are invited to call at the Asian
Institute, to become personally ac-
quainted with its premises and its
methods; they may even find it pos-
sible to make contacts with other
people who can help in their specific
problems, which if they are stran- -
gers to Europe, making their first

visit, may prove most valuable.

DR. W. G. RAFFE

LIGHTS ON LIFE- PROBLEMS —Continued from page 12

* even the strictest Latin mind has now got over its objections to the

and continent enough for any superstructure or content of multi-

tude.

“To condemn *this abundance as barbarous is to apply a foreign stan-
dard. Where after all are we bound to draw the line? To the pure
classical taste Shakespeare’s art once appeared great but barbarous
for a similar reason,—one remembers the Gallic description of him
as a drunken barbarian of genius,—this artistic unity non-existent
or spoilt by crowding tropical vegetation of incident and character,

his teeming imaginations violent, exaggerated, sometimes

bizarre,

monstrous, without symmetry, proportion and all the other lucid
unities, lightnesses, graces loved by the classic mind. That mind might
say of his work that here there is indeed a Titanic genius, a mass of
power, but of unity, clarity, classic nobility no trace, but rather an
entire absence of lucid grace and lightness and restraint, a profusion
of wild ornament and an imaginative riot without law or measure,

strained figures, distorted positions and gestures, no dignity,

no fine,

just, rationally natural and beautiful classic movement and pose. But

‘splendid barbarism’ of Shakespeare and can understand that here

is a fuller, less sparing and exiguous vision of life,
tive -unity than the formal unities of the classic aesthesis.

a greater intui-
But the

Indian vision of the world and existence was vaster and fuller than
Shakespeare’s, because it embraced not merely life, but all being,
not merely humanity, but all the worlds and all Nature and cosmos.
The |European |mind not having arrived except in individuals at
any close, direct, insistent realisation of the unity of the infinite self
or the cosmic consciousness peopled with its infinite rultiplicity, is
not driven to express these things, cannot understand or put up with
them when they are expressed in this oriental art, speech and style
and object to it as the Latin mind once objected to Shakespeare.
Perhaps the day is not distant when it will see and understand and
perhaps even itself try to express the same things in another lan-

guage.”

K. G.
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One of our chief aims will be to provide authentic guidance in regard to the many important

questions which arise in the minds of thoughtful persons all over
done than by considering these questions in the light of Sri

the world. This cannot be better
Aurobindo’s writings, because Sri Auro-

bindo is not only a Master of Yoga in possession of the Eternal Spiritual Truths, but also a Guide and

Helper of mankind in various spheres of life -and thought.

To bring heme the light of this guidance

and to make it directly applicable to the problems that present themselves to an observing intelli-

gence,

a series of questions of common interest along with precise answers directly taken from Sri

Aurobindo’s writings will regularly appear in these columns. ,

Q. 1: What is the right way of looking at Indian works of art which the

A

Western mind generally misses and consequently fails to arrive at

- their frue import and significance?

- “The eharacteristic attitude of the Indian reflective and creative
mind necessitates in our view of its creations an effort to get beyond
e inner spirit of the reality it expresses and see from
outside. And in fact to start from the physical details
and their synthesis appears to me quite the wrong way to look at
an Indian work of art. The orthodox style of western criticism
seems to be to dwell scrutinisingly on the technique, on form, on
the obvious story of the form, and then pass to some appreciation
of beautiful or impressive emotion and idea. It is only in some

;’?ﬁe‘eper and more sensitive minds that we get beyond that depth

into profounder things. A criticism of that kind applied to Indian
art leaves it barren or poor of significance. Here the only right
way is to get at once through a total intuitive or revelatory im-

_pression or by some meditative dwelling on the whole, dhyana in

the technical Indian term, to the spiritual meaning and atmosphere,
make ourselves one with that as completely as possible, and then
only the helpful meaning and value of all the rest comes out with
a complete and revealing force. For here it is the spirit that carries
the form, while in most western art it is the form that carries what-
ever there may be of spirit. The striking phrase of Epictetus recurs
to the mind in which he describes man as a little soul carrying a
corpse, psucharion ei bastazon nekron. The more ordinary western
outlook is upon animate matter carrying in its life a modicum of
soul. But the seeing of the Indian mind and of Indian art is that
of a great, a limitless self and spirit, mahon atma, which carries to
us in the sea to its presence a living shape of itself, small in com-

+ parison to its own infinity, but yet sufficient by the power that in-

forms this symbol to support some aspect of that infinite’s self-
expression. It is therefore essential that we should look here not
solely with the physical eye informed by the reason and the aesthetic
imagination, but make the physical seeing a passage to the opening
of the inner spiritual eye and a moved communion in the soul. A
great oriental work of art does not easily reveal its secret to one who
comes to it solely in a mood of aesthetic curiosity or with a con-
sidering critical objective mind, still less as the cultivated and
interested tourist passing among strange and foreign things; but it
has to be seen in loneliness, in the solitude of one’s self, in moments
-when one is capable of long and deep meditation and as little

" weighted as possible with the conventions of material life: That is

-why the Japanese with their fine sense in these things,—a sense
-which modern Europe with her assault of crowded art galleries and
.over-pictured walls seems to have quite lost, though perhaps I am

““wrong, and those are the right conditions for display of European

art—have put their temples and their Buddhas as often as possible
away on mountains and in distant or secluded scenes of Nature and
avoid living with ‘great paintings in the crude hours of daily life,
but keep them by preference in such a way that their undisputed
suggestion can sink into the mind in its finer moments or apart
where they can go and look at them in a treasured secrecy when
the soul is at leisure from life. That is an indication of the utmost

- value pointing to the nature of the appeal made by eastern art and
the right way and mood for looking at its creations”. -

. “Is this way of approach necessary for a proper appreciation of ancient

Indian architecture? ‘
“Indian architecture especially demands this kind of inner study, and

~ this spiritual self-identification with its deepest meaning and will
©  not otherwise reveal itself to us.

These sacred buildings are the
signs, the architectural self-expression of an ancient spiritual and
religious culture. Ignore the spiritual suggestion, the religious
significance, the ?neaning,of the symbols and indications, look only

with the rational and secular aesthetic mind, and it is vain to expect
" that

we shall get to any true and discerning appreciation of this

art. And it has to be remembered too that the religious spirit here

"is something quite different from the sense of European religions;
" and even mediaeval Christianity, especially as now looked at by

‘vfheb modern European mind which has gone through the two great

~ crises of the Renascence and recent secularism, will not in spite of

its oriental origin and affinities be of much real help. To bring in
into the artistic look on an Indian temple occidental memories or
a comparison with Greek Parthenon or Italian church or Duomo
or Campanile or even the great Gothic cathedrals of mediaeval

France, though these have in them something much nearer to the
Indian mentality, is to intrude a fatally foreign and disturbing ele--
ment or standard in the mind. But this consciously or else subcon-
sciously is what almost every European mind does to a greater or
less degree,—and it is here a pernicious immixture, for it subjects
the work of a vision that saw the immeasurable toihe dests of an
eye that dwells only on measure.”

. Some FEuropean art critics have remarked that Indian architecture

lacks in unity which is a fundamental requirement of all art. Is this
true? '

“The failure to see at once the wunity of this architecture is per-
fectly natural to a European eye, because unity in the sense de-
manded by the Western conception, the Greek unity gained by much
suppression and a sparing use of detail and circumstance or even
the Gothic unity got by casting everything into the mould of a
single spiritual aspiration, is not there. "And the greater unity that
really is there can never be arrived at at all, if the eye begins
and ends by dwelling on form and detail and ornament, because it
will then be obsessed by these things and find it difficult to go be-
yond to the unity which all this in its totality serves not so much to
express in itself, but to fill it with that which comes out of it and
relieve its oneness by multitude. An original oneness, not a com-
bined synthetic or an effected unity, is that from which this art
begins and to which its work when finished returns or rather lives
in it as in its self and natural atmosphere. Indian sacred architec-
ture constantly represents the greatest oneness of the self, the cos-
mie, the infinite in the immensity of its world-design, the multitude
of its features of self-expression, laksana, (yet the oneness is greater
than and independent” of their totality and in itself indefinable),
and all its starting-point of unity in conception, its mass of design and
immensity of material, its crowding abundance of significant orna-
ment and detail and its return towards oneness are only intelligible
as necessary circumstances of this poem, this epic or this lyric—
for there are smaller structures which are such lyrics—of the In-
fnite. The western mentality, except in those who are ‘coming or
returning, since Europe had once something of this cult in her own
way, to this vision, may find it difficult to appreciate the truth and
meaning of such an art, which tries to figure existence as a whole
and not in its pieces; but I would invite those Indian minds who
are troubled by these criticisms or partly or temporarily overpower-
ed by the western way of seeing things, to look at our architecture
in the light of this conception and see whether all but minor ob-
jections do not vanish as soon as the real meaning makes itself felt
and gives body to the first indefinable impression and emotion which
we experience before the greater constructions of the Indian
builders.” ’

'4: The objection of lack of unity in Indian architecture is derived partly

from the fact that it is teeming with an excessive crowding or orna-
mental details which the western critic finds very confusing and
distasteful. How far is this true?

“The objection that an excess of thronging detail and ornament

“hides, impairs or breaks up the unity, is advanced only because the

eye has made the mistake of dwelling on the detail first without
relation to this original spiritual oneness, which has first to bhe
fixed in an intimate spiritual seeing and -union and then all else
seen in that vision and experience. When we look on the multipli-
city of the world, it is only a crowded plurality that we can find and
to arrive at unity we have to reduce, to suppress what we have
seen or sparingly select a few indications or to be satisfied with the
unity of this or that separate idea, experience or imagination; but
when we have realised the self, the infinite unity and look
back on the multiplicity of the world, then we find that oneness able
to bear all the infinity of variation and circumstance we can crowd
into it and its unity remains unabridged by even the most endless
self-multiplication of its informing creation. We find the same thing
in looking at this architecture. The wealth of ornament, detail,
circumstance in Indian temples represents the infinite variety .
and repetition of the worlds,—not our world only, but all the planes,
—suggests the infinite multiplicity in the infinite oneness. It is a
matter of our own experience and fullness of vision how much we
leave out or bring in, whether we express so much or so little or
attempt as in the Dravidian style to give the impression of a teem-
ing inexhaustible plenitude. The largeness of this unity is base
Continued on page 11~
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