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DESPEU;ED THE MIST

AYA

BY RISHABHCHAND

On November 24 every. year — 28 also on February 21, April 24 and August 15 — people from all
parts of India and even from abroad meet in Pondicherry to have the “darshan” of Sri Aurobindo
and the Mother, The recognition of the Aurcbind onian message is growing apace — especiaily as
all merely mental “isms” are fast failing an anxious humanity and as the call is more and more on
! Iudia te play her true role of earth’s leader towards a Light greater than the human. But to play
| that role India canmnot rest in an anti-materialism which considers, along certain persistent lines of
i past thought, the whole universe to be Maya and locks away from instead of gripping the physical
plane. She must be spmtuaﬁy creative of world-values,
survey of the many-sided course of Indian spirituality and shows bow its original and typical
trend finds fulfilment in the world-transformative work that is being done today by the Integral
Yoga of Sri Aurcbindo.

The following article gives an excellent

~ What was that portentous day on which the mist of Maya came
darkening the sky of Indian life? What was that sombre day when the
ancient balance was disturbed, the ancient wideness of outlook clouded and
the ancient vitality and suppleness of Indian culture dwindled and waned?
How did the life-values comes to be almost eclipsed and the retreat to the
naked Spirit ﬂw‘ough poverty and sgalour regarded as the crowning
achievement of man?
In the Vedic age life was not lived under the shadow of Maya, Life
‘was budding, buoyant, beaming; it was vigorous and expansive, full of
curiosity and wonder and joy and freedom. The leaders of thought, the
seers of the Truth regarded life as a field for the realisation and mani-
festation of Light, and there existed a constant commerce between the
higher powers and the powers of human nature for the exapnsion, illu-
mination and enrichment of this field. The highest spiritual experiences
returned upon life to prepare it for a greater and greater integration and
a more abundant efflorescence. - A natural simplicity and purity, faith and
trust in the divine intervention marked every step of this glorious age.
The word Maya meant, not illusion or hallucination, but the Mother of
Light, the supreme creative Force of the Master of the universe.
“By the Names of the Lord and hers they shaped and measured the
force of the Mother of Light; wearing might after might of that Force
a robe the Lords of Maya shaped out form in this Being.
“’I‘Le Masters of Maya shaped all by His Maya; the Fathers who have
- divine vision set Him \mthm as & child that is to be born.” (Rig Veda, 111

38, 7; 1x 83.3)
In that distant epoch, in that leddemng dawn of human culture, the

bases of life were laid, wide and deev, the loftiest ideals conceived and -

formulated and the genéral course of evolution of the Aryan race out-
lined in the light of a developing intuition. The fundamental creative
ideas that have shaped and governed the whole tenor of Indian culture
found an electrifying expression on the tongues of the Rishis who were
no withdrawn ascetics, but leaders and organisers of society and far«seeing

carvers of its destiny.

“May the Peoples of the five Births accept my sacrifice, those whe

are born of the Light and worthy of worship; may Earth protect us from
earthly evil and the Mid-region from calamity from the gods. Follow
the shining thread spun out across the mid-world, protect the luminous
paths built by the thought; weave an inviolable work, become the human
being, create the divine race........ Seers of fruth are you, sharpen the
shining spears with which you cut the way to that which is Tmmortal;
knowers of the secret planes, form them; the steps by which the gods
sttained to Tmmortality.” (Rig Veda, X. 53.5,6,10.)
The great key—no’ce of the Aryan culture is struck in the wor ds
“Create the divine race.” 'The Earth was regarded as the mother and an
opulent and integral perioc‘uon in the earthly existence was sought by
the mystics whose consciousness ranged in the sun~worlds of the Spirit.
“] am a son of the Earth, the soil is my mother. .. .May she lavish on
me her menifold treasure, her secret riches....May we speak the beauty
of thee, O Farth, that is in thy villages and forests and assemblies and
wars and battles.” (Atharva Veda, X11. 1. 12, 47, 56).
A perfect freedom in the infinity and immortality of the Spirit and a
profound and opulent life on earth were the objective of the Aryan culture
——trueness to “the kindred points of heaven and home There was no

~mist of Maya brooding over the free outflowering of the life of the race,

which sought unstinted dehght both in the Spirit and its manifesting
substance, Matter.

“O Godhead, guard for us the Infinite and lavish the finite.” (Rig
Veda, IV.2.11)

Spirit and Matter, the Infinite and the finite, One and Many, all were
embraced in a single, comprehensive vision and a complete life in the
immeortal Light was held to be the highest aim of human existence.

In the Upanishadic age life become more expansive, rich, robust and
radiantly creative. Society developed in colour and complexity and the
ancient spirituality flowed as the fertilising Ganges through its multifar-
ious limbs. Knowledge and Power went together and a spontanecus
purity upheld the intrepid and manifold endeavours of the Spirit. There
was no conception of Maya or illusoriness of the world darkening and
paralysing these endeavours. Mays was regarded as Prakriti Mayam
tu Prakritim Vidyat——and the Lord of Maya as the supreme Lord of
the universe. The world was regarded as the Brahman itself
Brahmaivedem——Brahman self-extended in Time and Space and there-
fore real, as real as the Brahman itself, though relatively and mutably real.

“By Energy at work, universal Brahman extendeth itself, and from
Brahman is born Matter, and out of Matter cometh life and mind and
truth and the worlds and in works mlmortahty” (Mundaka Upanishad,
Mundaka 1, Chapter 1, 8.}

“In works immortality” proves that all salutary works of life were
not only accepted with joy and freedom, but held mdxspensable to the

xhighest and most integral realisation and perfection in'life. .

Doing verily works in this world one should wish to live a hundred
vears. Thus it is in thee and not otherwise than this; action cleaves not
to a man.” (Isha Upanishad.)

- “The Spirit is all this that is here in the universe: He is works and
self-discipline and Brahman and the supreme immortality. O fair son,
he who seeth this that is hidden in his own secret heari, rends even im
this body the knot of the Ignorance.” (Mundaka Upanishad, Mundaka 11,
chap. 1, 10.)

But in the midst of this comprehensive and creative harmony of the:
gospel of the divine fulfilment in life, a note, distant and faint at first, but
slowly gathering momentum as it developed, began to detach itself and
assert its independence. It was the note of world-renunication struck by
the mighty personality of Vajnavalkya over against the prevailing har-
mony led by Indra and Prajapati.
and rhythm of the life of the times. And, besides, there was no exclusively
negative philosophy of the unreality of the world and its summary rejec-
tion. The tendency to renunciation came more as a fitting consummation of
the life of relativities than as a recoil or a flight—-too abundant
a vitality coursed through the veins of the race to let it turn its back
upon the highest end of its existence —— “in works immortality”. But
yet it must be admitted that somewhere in the remote recesses of the
racial consciousness, there was the first thrill of a quailing before the
conquering surges of life, somewhere the beginning of a failing, a with~
drawal and self-isolation of the soul from the entangling forces of the
material world. But, as I'have said, it was only in some far-away fold
of consciousness and produced no result as yet in the thought and actiom.

Continued overleaf

But it did not disturb the symmetry . -
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of the race. Life flowed on lusty and limpid, throwing up many a sparkl-
ing treasure of the Spirit. Yajnavalkys, Janaka, Ajatashatru, Aruni, Gargi,
Maitreyi, all contributed to the onward march of the race and the en-
richment and perfection of it$ cultural ethos and growing social organisa-
In the age of the Dharma, the magnificent, many-coloured age of the
Romayana and the Mohabharate, social life in India achieved a greater
amplitude, a more prolific complexity of thought and action and a ver-
satile intellectual progress, The ancient integrality of spiritual vision
began to give way and the ethical, aesthetic and vital values of life demand-
ed greater attention and expression. And yet spirituality reigned supreme
and functioned as the sole creative, co-ordinating and consolidating force
“in the form of the Dharma, its delegated image in the higher Reason of
- man. Here, too, there is no crippling spell of Maya. Dasaratha, Janaka,
Rama, Bharata in the Ramayanic epoch and Xrishna, Bhishma,
Yudhisthira, Arjuna in the age of the Mahabharata are like granite
pillars of strength supporting the growing structure of the society. Every-
where there is prosperity, progress and plenitude and a victorious deploy-
ing of the potentialities of the nation. The note of renunciation has
gained perhaps a liitle more volume, but again, as before, without any
accompanying sirain of the unreality of the world, There is no un-
restricted commerce between the tranquil hermitages and the humming
life of the towns and cities and one looks in vain for a theory of world-
negation blighting the tidal vitality of the people, as it did in later times.
- From this age of gigantic endeavours in the direction of intellectual
and social construction we pass, by various stages of progress and retro-
gression, through a systematisation of philosophies and a codification of
laws, through a breaking up of the old synthesis, the exaggeration of the
‘mscetic ideal, a rigid stratification of the four-fold order and a consequent
general decline of the culture, to a period when a violent cleavage dis-
‘rupts what remained of the ancient balance, and Light and Life stand as
two polar magnets dividing the race hetween them. That was the hour
of Buddhism. o ' '
~.Buddhism came in response to the Time-Spirit, but in its eagerness
to cure the evils of the moment, the rampant in equality and rank for-
malism, it hacked at the roots of national culture and threatened even to
bury alive the very soul of Aryan spirituality under the weight of an
fmposing ethical structure; for, what is Aryan spirituality without its soul,
the Divine, the Brahman or the Supreme Purusha of the Upanishads,
the Purushottama of the Gita? Buddhism did tremendous work in social

reform, tried to reinstate the basic purity and simplicity of Indian life,

inaugurated a catholic democracy in religion, but it disturbed the ancient
barmony of life and banished God. In its excessive pre-occupation with
Anicca (impermanence), Dukkha (suffering), and Anatta (unsubstanti-
ality or absence of any psychic substance) which are the surface stamp
of life in the ignorance, it failed to perceive the fundamental, immortal
Delight upholding the outer flux, the Delight which, as the ancient seers
knew, is in travail to conquer the forces of ignorance and emerge into
manifestation. In exiling God from life it prepared the way for its own
exile from the land of its birth. ' -
The mist of Maya thus gradually overspread the Indian sky. It was
not then called Mays, it went by the name of Karma; but its depressing
effect upon life cannot be overestimated. It tended to dry up the springs
. of national vitality and atrophy its initiative. And yet, paradoxically,
- there was an iminense reserve of the ancient vitality and creative power
that went on, in spite of the chilling influence of Buddhism, produc-
ing abundant marvels in art and science, philosophy and literature,
politics and sociology and most of the departments of life. There also
began a movement of revolt against the trenchant metaphysical conclusions
of Buddhism and its denial of the Vedas, but still the age as a whole lived
in the shadow of a withering Karmavada.
Then came Shankaracharys, the valiant priest of the Brahman, the
restorer of the ancient monism and the volcanic exponent of the philosophy
" of the Brahmasutra. In his overmastering zeal to lead the national. coris-
ciousness back to the truth of the One, the One without a second
—Ekamevadwitiyam—of the Vedas and the Upanishads he ignored the
‘complementary truth voiced in the same scriptures, sarvam khalvidam
Brahma, all this too (meaning the universe) is Brahman. He restored the
One, but stripped it of its muliplicity which, in spite of his branding it
as illusion, continued to mock him with its persistent reality. Karma was
substituted by Maya and the call to the forest and the garb of the ascetic
re-echoed in a thousand voices. The immobile, inactive Brahman was

" re-installed, but the Supreme Person of the ancient mystics, and the world

was condemned, its reality denied and life in it discouraged and depressed.
Shankar drove Buddhism out only to find that it had already made itself
at home in his own house. '

_ Since the time of Shankar the Indian sky has remained more or less
always overcast with the mist of Maya. There have been various and
vigorous attempts to revert to the integral vision and full living of the
ancient Rishis, but the waning vitality of the nation could not easily lend
itself to such a herculean effort. Solitary spiritual stalwarts reacted with

revolutionary energy against the cramping and sterilising effects of
Mayavada and delivered the national mind in several directions, but the.

basic hold of the theory of Maya and the attraction of a satisfied nudity a
proved too strong for them. Maya saw the race fail in life and sink inte
subjection, its higher ideals lost and its vitality depressed and depleted.
 This state of national debility and indecision continued down fo
- recent times. On one side, an irresistible pull towards the peaks of
spiritual realisation, towards a fullness of knowledge and love and power

and a rediscovery of the ancient balance, and, on the: other, a repeated -
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collapse into confusien and corruption and disintegration. Of what avail
a renewal of life if it is only a colossal lie, a nightmare, a delirium? The
note that was struck by Yajnavalkya became strident; insistent, almost
compelling. , , B -

With the advent of Rammohan Roy and the increasing impact of the
dynamic West, the mist of Maya began to thin and betray some openings
through which a few glints of the New Light infiltrated into the life of
the society. The values of life"began to assert themselves and the eyes
of the people turned towards the greatness and glory of the past. Bui
it was not till Sri Ramkrishna came on the scene that the decisive step
was taken and something of the creative synthesis of the future silhouetted
itself on the distant horizon. The day when Sri Ramkrishna rebuked

" Vivekananda for his desive fo revel in the peace and bliss of Samadhi
was a landmark in the history of the renascent spirituality in India, He
made the traditional ideal of personal salvation pale before the glowing
mission of the Mother’s work in the world. But still the mantle of Maya
hung on over the national consciousness and the life of the people,
though gavanized, cast about for a soul-satisfying ideal.

It was at this juncture that Sri Aurobindo came with his message of
the Life Divine upon earth and the radical transformation of bhuman
nature, His unerring intuition discovered at once the harmonious coms-
pleteness, the integrated perfection of man as envisaged by the ancient
geers of the race and he set himself to realise and reproduce that divine
completeness in the life of the pople. He annulled the crippling distine-
tion between the spiritual and the secular and declared that all life has
to be embraced as the field of the evolutionary manifestation of the
Divine in Matter. 4 ’

“The steady eye of the ancient wisdom perceived that to know God
really, it must know Him everywhere equally and without distinetion,
considering and valuing but not mastered by the oppositions through
which He shines. ' ' :

“We will put aside then the trenchant distinctions of a partial logic
which declares that because the One is the reality, the Many are an illu-
sion, and because the Absolute is Sat, the one existence, the relative is
Asat and non-existent, If in the Many we pursue insistently the One,
it is to return with the benediction and the revelation of the One confirm-
ing Itself in the Many.”* '

“The perception of the spiritualised mind that the universe is an un-
real dream can have no more absolute a value to us than the perception
of the materialised mind that God and the Beyond are an illusory idea.
In the one case the mind, habituated only to the evidence of the senses
and associating reality with corporeal fact, is either unaccustomed to use
other means of knowledge or unable to extend the notion of reality to a
supraphysical experience. In the other case the same mind, passing beyond
to the overwhelming experience of an incorporeal reality, simply transfers
the same inability and the same consequent sense of dream or hallucing-

. tion to the experiences of the senses.”*

After describing in this illuminating way the genesis of the life-
withering theory of Maya, Sri Aurcbindo indicates the rationale of human
existence and the great end of human birth. “If Brahman has entered
into form and represented Its being in material substance, it can. only be
to enjoy self-manifestation in the figures of relative and phenomenal con-
sciousness. Brahman is in this world to represent Itself in the values of

Life. ' Life exists in Brahman in order to discover Brahman in itself. There- -

fore man’s importance in the world is that be gives to'it that development of
consclousness in which its transfiguration by a perfect self-discovery
becomes possible, - To fulfil God in life is man’s manhood. He starts from
the animal vitality and its activities, but a divine existence is his
objective.” '
“However high we may climb, even though it be to the Non-Being
jtself, we climb ill if we forget our base. Not to abandon the lower to
~itself, but to transfigure it in the light of the higher to which we have
“attained, is true divinity of nature. Brahman is integral and unifies many
states of consciousness at a time; we also, manifesting the nature of
Brahman, should become integral and all-embracing.” :

" In these inspiring words Sri Aurobindo gives us his gospel of the
integral realisation of the integral Brahman in life and Its unblemished .
manifestation in transformed human nature. It takes us at once fo the
comprehensive vision and puissant vitality of the glorious culture of the
Vedas and the Upanishads and fires us with an infinite bope for the future,
not only of India but of the world. For, the great past of India is not
dead, like the past of Egypt or Greece or Rome. It is supremely alive and
active in the throbbing present and contributing to the building of the
greater future. : »

_Refuting the Western veiw that Indian spirituality has been quiet-
istic, anaemic unpractical and otherworldly, and Indian culture barren of
any high achievements in thought and life, Sri Aurobindo says, “When we
look at the past of India, what strikes us....is her stupendous vitality,
her inexhaustible power of life and joy of life, her almost unimaginably
prolific creativeness. For three thousand years—it is indeed much
Jonger——she has been creating abundantly and incessantly, lavishly, with
an inexhaustible many-sidedness, republics and kingdoms and empires,
philosophies and cosmogonies and sciences and creeds and arts and poems
and all kinds of .monuments, palaces and temples and public works, com-
munities and societies and religious orders, laws and codes. and rituals,
physical sciences and psychic sciences, systems of Yoga, systems of politics

Continued on page 5 :

* The Life Divine, Vol. I, Chapter V.
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‘The Indian @ovemmeht has often proclaimed world peace to be iis
master ideal. Nobody can doubt its sincerity. But it has rather been a
deluded dreamer of peace than an effective worker. For it has based all

its hopes on an unrealistic conception of things. This conception.

may be summed up as thinking in terms of two equally undesirable power

blocs—the Russian and the American—striving for world domination. The

facts are quite different.

There is only one power bloc bent on bringing the entire earth under
its sway. The mind of Russian Communism is essentially intolerant: it
will not permit free thought either in politics or philosophy, art or science
- — everything must subserve Dialectical Materialism, the Economic View
of History and the Collectivist State. What is even worse, everything

“must be made grist to the dreadful mill of Stalinist dictatorship — Com-

" munism itself must be Stalinist and be geared to the aims and interests
of the Soviet Union. There is no such ambitious intolerance on the part
of America. While Russia and all countries controlled by her rvefuse to
recognise even a Communist like Tito and are endeavouring to subvert
8]l non-Communist Governments, America has not the slightest intention
to convert any democracy intc an American model. Democracy in
Britain is different in several respects from what it is in the U.S.A.,, and

" the French democracy is again dissimilar in various functions to the
British, and the Indian democracy has features of its own that are not
shared by any of the others. America, as the most powerful democratic
country, imposes no - fixed pattern and leaves all the uniquenesses un-
touched. It has no specific quarrel with even Marxism and Collectivism.
Communists live and preach in the very heart of America and she does
not insist on any democracy putting an absolute ban on them. Of course,
they have to be checked when they turn traitors, but they are free {o
agitate by constitutional means for a change of government. Communist

countries, so long as they do not foment violent revolutions outside their

borders or launch aggression, are not meddled with. The world has noth-
ing to fear from America’s power. This does not mean that the American
is exempt from ordinary human faults, but it does mean that the general
world policy of the United States is “Live and let live.”” All this is in
marked contrast to the Soviet policy and proves that the world is not
divided into two equally self-aggrandising bloes but into a terrorist Rus-
sian bloc desiring to crush the many-sided intellect of evolving man and
a group of freedom-cherishing nations headed by Amerion who has the
capacity to halt the march of Soviet tyranny.

The Indian Government, not seeing the fundamental unlikeness of the
two parts into which the world is split, has nourished the illusion that it
can serve the cause of peace best by keeping aloof from both the parts and
securing some sort of balance of power. It has further fancied that peace
is really threatened by only the American West and the Russian East,
while the countries of Asia are intensely anxious to avoid war and to live
on brotherly terms. In consequence, there has been a sentimental turning

towards the newly formed regime of Mao Tse-tung which is the strongest

- single Asiatic power. A fond hope has been entertained that since
economic reconstruction is a crying need in China as in most of the other
Asiatic countries — India, Burma, Ceylon, Indonesia ete. — there would
be a concentration on it and a sincere desire to help the cause of peace.
At the back of our Prime Minister’s constant holding of a brief for Mae
there has been the idea of creating in alliance with him a third bloc — a
mighty Asiatic association of 800 million people with potential riches of

" immense magnitude—to safeguard world peace. Aiming to check the
imagined thirst of the Western: bloc for world-domination, Jawaharlal
Nehru has raised often the slogan of “anti-colonialism”. Mao has fervently
joined in the shouting. Nehru has pushed even further and said that colon-~
jalism must go no matter if its going means the triumph of Communism.
Not that he is an advocate of putting, as Russia seeks to do, the human
mind in fetters: he believes that Asiatic Communism is bound to be of a
non-Russian brand and therefore should not be made an excuse for any
remnant of colonial rule by the West. To support his belief he has kept

‘pointing at Mao. And Mao did his best by clever propaganda to play up
to Nehru so long as it suited his own game. He encouraged Nehru to over-
look the glaring fact that Red China was allied by a treaty with Soviet
Russia, that she had openly spurned neutrality as between the West and
Stalin, that through Peking Radio she had flung abusive names at India
‘and at Nehru himself for sitting on the fence instead of clasping Stalin’s

"hand — in short, that she was entirely different from India and intended

“to fit perfectly into the pattern of expansionism which Russia had devised
and which was to begin in Asia with the North Korean attack. An alli-

"ance between a neutral democratic India and a Communist China

( thoxjoﬁghly ‘on the side of Stalin was & political and ideological impossibi-
lity, but the myth of what Nehru has called “Asiatic sentiment” made the
‘most fatuously pink spectacles, with the result that nothing short of a
‘severe slap in the face could shake our Government out of its ill-founded
dream of world peace by means of a Sino-Indian éntente. :

Mao, of coursé, never accepted Nehru as a brother for the simple
-reason that the latfer never put himself entirely under Stalin’s wings. In
fact, Mao had India on the list of those whom he and Stalin would like to

. broken off diplomatic relations with Red China.
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liberate or liquidate. And he was resolved to let nothing deter him. Seo,
when the hour struck, he trampled without the least hesitation on India's

~ plea for peaceful behaviour, invaded Tibet in spite of contrary assurances

to India and actually accused India of being “affected by foreign influences
hostlle to Chma” because she protested that an armed attack on Tibet was
“surprising” and “regrettable.”

The severe slap that alone could-wake up our Government to ugly
realities has come. Clearly, with a China so blatantly militarist and
imperialist, India can have no alliance in the cause of peace. Moreover,
the new common frontier of 1,300 miles with China which Tibet’s incors
poration in the Chinese Republic will entail signifies a vast threat to &
country pronounced to be “affected by foreign influences hostile to China.”
New Delhi has sufficiently sat up to take notice of such elementary things.
But though the eyes of our Government have been pulled open and its
tongue loosened enough to modulate disapproval in mild yet dignified
terms, the limbs are still lax. We have not found the strength for decisive
action. We have stood by and allowed Tibet to be crushed. We have laid
the unction to our souls that a couple of critical notes have gone from us
to Peking. But when small helpless countries are run over it is not noble -
words that are required. Brave deeds are called for — and of bravery,
in the present instance, we do not appear to have one drop in our veins.

“Leave aside taking up arms against the unprovoked aggression and sum

moning the great Western democracies to our side, we have not even

That is the least we

should do in order to register our deep disgust at her brutal and cynical

behaviour. Just as we accepted the Red regime in Peking despite the

violation of Nationalist China’s territorial integrity by Soviet Russia in the

process of its establishment, we are accepting the annexation of autono-

mous Tibet by Mao. There is possible for us here not even the superficial

defence that the war is a civil one or that the old government stank to the

skies with corruption. We know very well that unabashed aggression has

been committed and that the new government is a believer in brute force
and is unscrupulously expansionist. We are keenly alive to the danger

of Mao casting avaricious eyes at India, we are well aware that his Com-

munism is of the Stalinist variety in at least the ambition to spread it all
over the world by force of arms. But have we the guts to stand up to

the bully from beyond the Yangtse? Have we the moral courage to boy-
cott him on the international plane and declare ourselves to be one with

the defensive democracies of the West? It seems we still hope to buy off
Mao with absence of positive action. But to write off Tibet for the sake
of imagined self-security is sharply reminiscent of Chamberlain sacrificing
Czecho-slovakia at Munich and claiming to have won peace in our time,

The same kind of peace we shall win if we fail to present a reany bold

and dynamiec front to Mao.

Let us not blink the fact that Tibet is useful to China principally as
a gate of entry into India. Sooner or later the attempt will be made to
threaten us. Where exactly along the 1,300 miles of the new frontier the
thrust will come it is too early to say. But Nepal, with ‘sixteen railroads
jeading directly into India from her borders, appears to be the most likely
objective. There may not be direct attack at first, for the Gurkhas are
great fighters though their fighting abilities may not weigh against over-
whelming numbers and better equipment. What is more  likely is a
Communist penetration of existing popular movements, a further
working up of internal disturbances dividing the political strue-
ture as well as the soldiery, and then the call by one party
to China for aid. The call, if it comes, will be set forth with
a specious legal excuse, It is not generally known that for
over a hundred years up to 1912 Nepal sent missions to China
every fifth year with an assortment of gifts. As such Sudh-
akar Bhatt has observed, the Chinese inclined to interpret this as tribute.
Mao may equate such tribute to what Tibet often gave to the Manchus;
in that case Nepal would be regarded as a kind of remote vassal in whose .
affairs the suzerain country would hardly interefere except when critical
conditions within the subject ferritory rendered. interference necessary.’

In any case the right to interfere would be said to remain. The right, seen

with clear judicial eyes, would be as fictitious as that over the affairs of
Tibet — even more so since a nominal suzerainty has at least been recog-
nised in relation to the latter. But Mao would not be stayed by any such
judicial vision. He would brazenly put forth his flimsy claim and order

‘a Liu Po-cheng to march into Nepalese territory, All the more brazen
"a face would he wear on account of the fact that the ruling families of
Nepal as well as Sikkim have on several occasions intermarried with those

of Tibet. The intermarriages, he would say, put Tibet and Nepal together
as territories more or less under common royalty and give China the right
to integrate both. We are up against a conscienceless enemy who under
various pretexts will exploit to the full his military superiority over us in
the interests of Stalinist Communism. The more we try to placate him

- the more encouraged he will feel to browbeat us. Our sole hope of safety

lies in banishing all fear from our hearts and coming out in the open with
an anti-Mao gesture inviting all possible American and British aid. - There
is no time to lose. If we wait too long we may half perish before we are
helped , .
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“SM—REALISAﬂON” AND THE SUPERMIND

" I then the possession of an integral knowledge, a triune knowledge—
- self-knowledge, world-knowledge, God-knowledge—is the goal before us,
the highest and the widest vision of the Divine Reality—Reality in all its
aspects—is an absolute necessity. Only such a vision, as we have seen, can
give us an understanding of the three-termed ontological relation between

God, man and the universe, the working of the cosmic process, the destiny
of man, and the purpose of existence. Even the entry into the subliminal,
and through it an expansion into the Universal or Cosmic cannot give, as
the preceding essays have shown, such a complets knowledge. Obviously,
the widest possible seeing is not enough; the highest vision is also needed,
and that can be only possessed by realising the Supermind, the Truth-
Consciousness of the Divine—that Consciousness by which the Divine Be-
ing is aware of the totality and integrality of His own Self, His essence as
well as His manifestation, the myriad worlds He emanates out of the in-
finite depths of His Being. It is a Consciousness which by its inherent
light reveals to itself its own Divine Nature as well as the truth of all that
it puts forth as Creation,

But it may be asked here: “Is not what is known as Self-realisation in -

yogic philosophy the culmination of the spiritual life? Do not the ancient
 scriptures say ‘By knowing That we know everything else’? Does not the
_knower of Brabman know everything? If by rzalising our own self we
know that it is the same as ‘That’, the Self of all, the realisation of the
Supermind becomes superfluous, for we already have the knowledge of the
Uliimate Realily who is all that exists. Further, if the natuve of this Reality
is found to be Sdtchxtananda. it will be known that it is not merely an
‘undifferentiated continuum, but a positive state of All-Existence,
sciousness-Force, and Bliss. So what is the necessity of the Supramental
realisation; and is not this realisation included in that of Saichifananda?
But if the Supramental is in some way different from or higher than Satchi-
. tananda, how is one to correlate the two, and how does Self-realisation fit
into the Supramental realisation?” Or again, it may be asked: *It iz possi-
ble to understand from the preceding essays that the Nirguna Brahman
and the Saguna Brahman, the Impersonal and the Personal, the One and
the Many, the Static and the Dynamic, are poises of the same One Being,
and that though thev seem to be opposites on the mental plane, they are
found to be polar real-statuses of a single Reality in the Supermind; but
then does not this happen when one has the realisation of the Self in its
three aspects of inclusion, indwelling, and identity-—the Sclf seeing all that
exists in itself, by inclusion: the Self seeing itself in all existence, by
indwelling; and the Self regarding itself as all existence, by identification?
And if over and above this, one realises the Divine, both as a Person and
an Impersonal Absolute, if one has the Chaitanya realisation of the Di-
vine as the Lord, Sri Krishna, as well as the Shankars realisation of the
. Divine as Parabrahran, will the attaining of the Supermind still be neces-
sary—can it give greater knowledge?”
These questions rise up in the minds of many when they read about
Sri Aurobindo and the Supermind, especially in those that have accepted
as final Shankara’s version of the Upanishadic teaching—which he
expounded according to his own rvealisation of Parabrahman; those who
have been influenced by Buddhism are also unable to relate the Supermind
to their own conception of the Ultimate, Therefore many sudents
of yogic philosophy find Sri Auwrobindo’s metaphysic very  difficult
to understand; some of them have a tendency to put their own meaning in
the terms he uses without first trying to find out what significance he at-
taches to them; and no one can accuse Sri Aurobindo of not giving defini-
tions and explanations; he has all the atiributes of Plato’s ideal philosopher
-—*He shall be as a God to me who can rightly divide and define,” Plato
used to say. Sri Aurobindo not enly defines, divides and explains the dif-
ferent terms he employs and the experience-concepts he refers to, he de-
fines and explains them in various ways so as to bring out their full signi-
ficance and relevance when used in different contexts. Yet many Vedan-
tists, unable to comprehend the difference between Self-realisation and
Supramental realisation, intetpret the Supermind to be merely some power
of apprehending knowledge greater than the mind, missing the obvious
“fact that the Supermind is the TruthConsciousness of the Divine Being
and therefore cannot possibly be a power of apprehension lower than the
highest. Consequently, it is not at all surprising that they come to wrong
gonclusions about Sri Aurcbindo and the Supermind, for they argue from
a premise which they have themselves supplied; Sri Aurobinde’s philoso-
phy cannot be made responsible for those conclusions. If such are the dif-
ficulties of those who have studied the Vedanta, one can just imagine the

Cone-

‘intrinsic—it views all existence and sees the entire play of forces.

plight of the dilettantes of yogic philosophy, both Indian and foreign, who
make ludicrous statements about Sri Aurobinde and the Supermind in the
newspapers and magazines,

Before proceeding further, it will be necessary to clear these difficnl-
ties. The important question is this: “When ‘by knowing That we know
everything else’, what is the necessity of attaining the Supermind? ~ And,
if we already know that the natuve of the Ultimate Reality, "[’hmﬁ;’ iz
Satchitananda, of what utility is the Supramental realisation?”

Our answer will begin with giving a more philosophical form to the
difficulty raised: By knowing “That”, the undifferentiated Divine Ground
of all existence, we know everything else in this sense, that we become
aware not only of the essence of our own being as “That”, but of the
essence of all existence as “That”, We realise that this Reality equally
pervades and dwells in all that exists, that it bases, supports, and holds
all existence within itself, and is itself all existence. By this realisation
we know the inner essence and. basic unity of all creation and its identity
with the Supreme Self that sustains it. It is clear from all that has been
written up till now in this Series that the nature of the Divine Reality is
more complex and many-sided than this experience of the Self reveals, The
Infinite Reality cannot be restricted to its essential and static aspect; its
creative and formuiive power has ic be known before the purpose behind
the cosmic manifestation and the meaning of existence can be understood,
and till that is known it cannot be said that we konow everything. By know-

‘ing “That” we do not know everything, we only know the Essential and

Static Reality; in order to possess the complete higher knowledge, the
Integral Reality must be known, or rather the Divine Being in all His in-
tegrality. That this is not a meve mental distinction or academic word- .
splitting can be easily seent from what has preceded in this Series as well
as from what is written in the following lines. Many students of yogic
philosophy seem to be under a misapprehension that the Spiritual Reality
is some' sort of an undifferentiated state of existence which can have we
statuses or aspects; if they are there, they can only be part of the pheno-
menal reality, Such a mncephen is based on a one-sided experience of
the Ultimate; its narrowness and limitation are exposed as soon as one has
the realisation of the dynamic side of the Reality, its aspect of
Power. The finite human mind, when it is suddenly confronted by the
Infinite in spiritual experience, gets dazzled and overwhelmed, and
mistakes whatever aspect of the Rezlity it apprehends for the total Reality,
because that seems to it absolute. This does not mean that only a part of
the Reality is apprehended-—what is apprehended is the whole
Reality but with a particular fromtal status; the limitation is in the
apprehension, in the apprehending consciousness, not in the Reality. I
the apprehiension is total, if the consciousness can rise fo the Supermind, the
Reality in all its entirety can be known. For example, if the individual
experiences the Impersonality of the Divine, he mistakes it for the whole
Reality, calls it the Supreme and the Ultimate, and designates Personality
as either an aspect of it or a part of Maya, Hiusion; conversely, if he ex-
periences the Divine as a Person, he takes the Personality to be the total
Reality, and contends that Impersonality is only its aspect. Or again,
when he feels himself opening into the Cosmic Consciousness, he at
first takes only the basic static Universality supporting the cosmic play to
be Real; but afterwards when he identifies himself with the working of
the Cosmxc Energy and becomes its channel, he begins to have a know-
ledge of the play of Universal forces and energies—mind- forces, life-forces,
subtle-material forces. The only thing that must be clearly understood
here is, that though the experience of the static aspect will remain the same
on all the planes, that of the dynamic will vary in sharpness of focus as
well as in range, the vision varying according to the level of consciousness.
Not only on the side of meaning, purpose, significance, value and justifi-
eation, but alse on the side of ontological mter—relatedness causal relation-
ships, the subtle structure of organic wholes and their relation to other
wholes and to the cosmic totality, and the connection of individual existence
with the Creative Source of all, knowledge becomes more accurate and
wide as the consciousness ascends to the summit of Being. The level of
vision determines the nature of the knowledge—the higher the conscious-
ness ascends and the nearer it gets to the gnostic light of the Supermind,
the more luminous becomes its vision, till at the Overmind level—s level
of Being just lower than the Supermind, to which Cosmic Consciousness is
The
Overmind, though delimited from the Supermind, knows the latter to be
‘ Ceﬂtzmegl on opposite page
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the real Source of all forces. When the consciousness reaches the Supra-
mental level, the integral nature of the Reality is known, and consequently,
the complete truth of the cosmic manifestaion.

So it finally amounts to this, that the essential experience of Satchi-
tananda or the experience of the Static, Silent, Immutable, Impersonal, or
Nirvanic and Nihilistic aspects of the Divine Being, are the same on all the
levels—it makes no difference whether one has them on the spiritual mind
level, like most of the mystics and yogis, or on the gnostic-spiritual
levels. But the dynamic experience changes according to the lewel on
which it is attained—it is not the same on the mental and the Supramental
levels, nor on the intermediate overhead levels of the Higher Mind, the
Hlumined Mind, the Intuitive Mind, or the Overmind. For instance, the
complete dynamic truth of Satchitananda cannot be grasped without at-
taining the Supermind, because only the Truth-Consciousness can com-
prehend its entire complex working; a consciousness less comprehensive in
character cannot. What is ordinarily known as the experience of Satchi-
tananda is not this complete experience but only the reflection of Saichi-
tananda on the spiritual mind—mind withdrawn from its superficial sur-
face movements and poised upward in the higher mind, or inward in the
‘inner mind. Tt is thevefore clear that for the highest knwoledge a
‘horizontal expansion into the Static Self is not enough, a vertical ascension
‘to the summits of the Spirit 15 also an absoluie nﬂcessrcy

To express the same ideas in the language of Yagxc Psychology, it can
be said that just as by an in-gathering of consciousness and then its with-
.drawal from the outer surface nature into the Cosmic, the individual loses
his ego-centricity and knows his universal status and his identity with the
cosmos, so by an uplifting of the consciousness and its rising upward
through the chakra over the head—-the cenire of consciousness known as
Sahasradala or Sahasrara——the individual can ascend to the gnostic levels
and have the experience of cosmic conscicusness there. The static experi-
.ence, the essential experience of Satchitananda will be the same on these
overhead levels, but the action of the Dynamis of the Reality, the Supreme
Creative Force, and the working of universal processes will be known in
greater detail. Naturally, in the Supermind, which is the Truth-Conscious-
ness itself, the meaning and purpose of existence, the destiny of man in the
Universe, and his relation to God will be fully uadersiood.

Consequently, it is perfectly logical to state that for the attainment of
the higher knowledge, the integral knowledge, the realisation of the Super-
mind is essential, for what is commonly known as “Self-realisation” or the
“Satchitananda realisation” does not give the knowledge of Reality in all
its aspects. The riddle of the universe—the goal of human life and the
raison d’étre of existence—remains unanswered. In the last analysis, the

~ static experience leads to lﬁe*nedatmn, it does not show the meaning and
purposa of life.

It is usually contended that God is One, and therefore through what-

ever path or religion we approach Him we reach the same Divine Reality.
This is perfectly true no doubt, but it is an incomplete statement of a truth
“which is much more complex than it seems to be to the mind which can
follow only the steps of its own logic but which is unable to grasp the real
nature of the Infinite. A Shankara attains the Parabrahman, a Chaitanyz
the Ishvara whom he calls Sri Krishna, a Buddha a Nirvana; one mystic
speaks of the Divine Ground, another of the Clear Light of the Void and
Christ speaks of his Father in Heaven. Obviously the Father in Heaven is
iiot Nirvana, nor is the impersonal Parabrshman the same as-the Ishwara
of Chaitanya, and the Clear Light of the -Void cannot possibly be the
Supreéme Chit-Shakti of the Tantrics.
mind that makes all these distinctions, but these distinctive aspects
must really exist in the Splrltual Reality itself for the mind to
' dlstmgulsh them, otherwise they can only be mterpreted as purely sub-
jective formations, and this is definitely not the case as the Supramental
realisation reveals. What the mind does is to interpret whatever aspect
it apprehends as the entire Reality. If, following a different line of spiritual
experiences, it afterwards becomes aware of aspects other than the
one it has already realised, it accepts their reality, and attempts to correlate
and harmonise them, but unfortunately only succeeds in making a mentally
-constructed unity. No doubt, in men of realisation a spiritual intuition does

work behind the mind and help it, but still it remains an imperfect unity -

'bec;ause’ it.is not directly apprehended in the highest gnostic-spiritual ex-
perience. For example, on the spiritual-mental level an individual may
have the experience of both the static and dynamic aspects and become

"It can be said that it iz the
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aware of a silent Self impartially supporting a play of forces. Then the

guestion arises: how are these two correlated? The Mayavadist answers
that the cosmic manifestation is an illusion; as long as one remains in it
it seems real, but if one withdraws from it, one realises that
only the silent and immutable Self behind is real. The Advait-
ists ‘of the older school accept the reality of the cosmos but de-

" signate it as a phenomenal reality—an inferior order of existence

from which one must eventually escape into the Transcendence.
This difficulty, this antinomy between the Self and the world, between
the Timeless Reality and the Universe of Time, remains on all levels ¢ill
one reaches the Overmind level, where the Static and the Dynamic are seen
as two aspeets of a biune Reality—we have oa this level Vidya-avidyamoyi
Maya. Sri Aurobindo says that the Overmind at once divides and con-
nects the Supreme Knowledge and the Cosmic Ignorance, and that the
Overmind veil between Supermind and Overinind is a screen of dissi-
milar similarity; the Overmind knows that the Supermind is the funda-
mental Power behind all creation and manifestation, and that the
Many exist by the One and the One becomes the Many without itself
ceasing to be the One, but for the sake of the cosmic manifestation it
emphasises the multiplicity and allows each Force, each Power, each
Idea, to extend itself fo its utmost limit, and allows its full play.
It permits this because it depends wupon the underlying oneness
to prevent any irremediable clash or disharmony that may oecur.
This dividing action of the Overmind, which becomes sharper and intenser
as it reaches the Mind level, is really the origin of the different Gods and
Godheads worshipped by men; it is because of this original divisional prin-
ciple in all ranges and levels of cognition, rational as well as suprarational,
that the mind regards one aspect of the Truth as the whole Truth—the
Impersonal as the Truth and the Personal as its aspect, or Vishnu as the sole
Reality and Shiva as his aspect, or Mahakali as the Ultimate Reality and the

- Silent Purusha as her aspect. This divisional principle is also the cause of

the existence of so many religions, theologies, and philosophies, each trying
to emphasise one aspect or facet of the Truth as the whole Truth and the

“only correct and valid explanation of things, or to exalt one Divine status.

or one Godhead as the Highest Reality, the Supreme Being, This is the
reason why the mind by itself can never arrive at a complete solution or.
explanation of Reality—the aspects of Existence as projected by the Over-

mind are many, and consequently give rise to numberless philosophies and

religions; there cannot possibly be one single solution whxch can satxsfy

the philosophical reason of all thinkers,

We stated that on the Overmind level the Static and the Dynamic are .
seen as aspects of a biune Reality; it can be said that in the Supermind they
are fused together without the one in any way annulling or abolishing the
other, nor both losing their distinctness and nierging into some Ineffable;
on the contrary they are seen as the Being and Dynamis of a single Reality,

which = whilst  remaining the one does not cease 1o be
the othgl. The same is true for the other spiritual - ex-
periences. The - important point to consider is not in .what

way the Ultimate Reality, the Divine Ground, can also be the Father
in Heaven, or the Static Self the Supreme Shakti, or the Clear Light of
the Void the Ishvara; this is to give an incorrect form to the problem under
discussion, because the supressed premise behmd such a statement is that
the Impersonal and Static Brahman is the Ultimate, and the Ishvara, the
Father in Heaven or the Supreme Shakti are only its aspects to be some-
how correlated for a comprehensive metaphysical presentation to the philo-
sophic mind, or for showing to the theologians that all religions finally refer
to the same Reality. The correct statement would be; The One Supreme
Being whose many statuses and poises, whose mtecrrahty and totality can
only be known by attaining the Supermind,  the Truth=~Consc1ousness
of the Divine Being—God-Consciousness in its integrality,— appears to the
apprehending human consciousness in various aspects, as the Father in
Heaven, Ishvara, or as the Impersonal Absolute, the Clear Light of the
Void, the Static Self, or again, as the Supreme Shakti. All men of God
attain the same Reality, but there is a difference in the sameness. The

Lord of existence is one, but He is also the Infinite, and reveals Himself
to man in infinite ways.*®

*As the approach in this Section is metaphysieal, only the Knowledge aspeet of
Supermind, and the relation between Being and Knowledge are considered. Whern in
the later Sections the approach will be psychological and existential, the Force aspect
of Supermmd and its power to transform the entire heing of man will be dealt with,
That is the reason why the pragmatic side of the questmn “Of what use is the reaw
lisation of the Supermind?” has not been touched upon here

DISPELLED THE MIST

and administration, arts spiritual, arts worldly, trades, industries, fine
crafts, ——the list is endless, and in each item there is almost a plethora
of activity. She creates and creates and is not sa‘usﬁed and is not tired;
she will not have an end of it....She expands too outside her borders;
her. ships cross -the ocean and the fine superfluity of her wealth brims

over to Judea and Egypt and Rome; her colonies spread her arts and

epics and creeds in the Archipelago; her ‘traces are found in the sands
of Mesopotamia; her religions conquer China and Japan and spread west-
ward as far as Palestine and Alexandria, and the figures of the
Upanishads and the sayings of the Buddhists are re-echoed on the lips
of Christ. Everywhere, as on her soil, so in her works; there is the
‘teeming of a superabundant energy of life.””}

‘Well, that was India in the past, great in the treasures of the Splnt
and equally great and opulent and powerfully creative in the realms of

' “The Renaissance of India.”

OF M AY A... —Continued jrom page 2

thought and action. The decline that set in was due, not exclusively —
for there were other factors too—— but predominantly to the blighting
influence of Buddhistic Nihilismm and Shankar’s llusionism. Maya robbed
the nation of its zest for life, quenched its enthusiasm and joy of crea-
tion and sapped the very vitality that had made it so great in tha
past. It paved the way for its final downfall.

The resurgent spirituality of India is well on its way to the recovery
of the ancient vision of the unity of all existence and the Will of the Divine
in creation. Sri Aurobindo’s message of the divinsation of man and the
manifestation of God in the material world has dispelled for ever the
mist of Maya. Life is being embraced again with all its values and
activities and turned globally towards the descending light. - A robust,
all-comprehending all transmuting spirituality is arising to quicken the
supine or dormant vitality of the people and fulfil the dream of the Vedic

seers of old of creating “the divine race” upon earth.



PART It

. We have seen. in. the ﬁrst part of this artzcle, pubhshed in the last
issue of Mother India that (1) desire is a darkened and deformed splinter
-of the divine will and its destruction means a free and unhampered work-
-ing of the unveiled will in and through the liberated individual, and not
@ cessation of life and its activities; that {(2) though an indispensable agent
in the development and aggrandisement of the individual so long as he
is bound to the ego and its dualities, it is the greatest obstacle to his
transcendence of the ego and entry into the infinite freedom and self-exist-
. ent bliss of his spiritual self and his identity with God and the universe;

-and that (3) suppression of desire never leads to its conquest.

. If we wish to live in a causeless and ceaseless peace and happiness,
not, certainly; in ascetic seclusion, but in the full flood of life’s salutary
activities, and in the full light of knowledge, and not, as now, in the
stumbling ignorance of our mind, we have to conquer desire and replace
it by the divine Will as the leader of our nature. “Desire and the passions
that arise from desire are the principal sign and knot of ego. It is desire
that makes you go on saying I and mine, and subjects you through a per-
sistent egoism to satisfaction and dissatisfaction, liking and disliking, hope
and despair, joy and grief, to your petty loves and hatreds, to wrath and
passion, to your attachment to success and things pleasant and to the sor~
row and suffering of failure and of things unpleasant. Desire brings al-
ways confusion of mind and limitation of the will, an egoistic and dist-
orted view of things, a failure and clouding of knowledge. Desire and its
-preferences and violences ave the first strong root of sin and error. There
ean be, while you. cherish desire, no assured stainless tramquillity, no
- gettled light, no calm, _ v
for desire is a perversion of the Spirit—and no firm foundation for right
thought, action and feeling. Desire, if permitted to remain under what-
ever .colour, is a perpetual menace even to the wisest, and can at any mo-

‘ment subtly or violently cast down the mind from even its firmest and

-most surely acquired foundation. Desire is the ehief enemy of spiritual
perfection.t

In this article we shall try to understand how desire is to be conquer-
ed and replaced by the divine Will by progressive stages of purification,
and what difference there is between repression and rejection, suppression
and indulgence, desire and necessity, and desire and delight.

It goes without saying that those who have known life to be only an
inextricable skein of desires and demands, hopes and disappoinments,
-struggles and successes and failures, unsteady pleasures and pains, all
marked by a dull or raging fever in their active, conscious being, will find
it extremely difficult to believe that there can be a state of untroubled
peace and unebbing delight securely maintained in the midst of life’s dist-
- racting maelstrom, just as those who have lived in perpetual slavery from
their birth cannot easily bring themselves to believe in the dignity and
blessings of freedom. Habit dulls or deadens our finer sensibilitities and
fetters our imagination. A life of unalloyed bliss and desireless action
may ‘appear to many as something colourless and vapid, if at all possible.
It is only those who have seen through the colossel cheat of the life of
desires, its continual goad, its frequent frustration or fleeting satisfaction,
‘the train of evils it brings and the fruitless round in which it moves with-

out any definite issue, that can make up their minds to end this agonized ]
- - slavery ‘and rise into the freedom and peace of their desireless, egoless,

.boundless spiritual existence, :

-In the second chapter of the Gita there is a very vivid descmatmn of
how desire attacks a man and leads him to perdition. As soon as he
thinks ‘intently of an object, he becomes attached to it; of attachment is
born desire; desire gives rise to disquiet and passion; passion generates

~infatuation; infatuation leads to & loss of the memory of one’s eternal Self;
loss of ‘the memory of the real self culminates in a ruin of intelligence,
and when intelligence is obscured and ruined, he is done for. The whole
steep process by which a man, who has subjected himself to desire, comes
to grief, is beautifully deseribed. First, an intent seitling of the consci-
pushess on an object of the sense, then attachment, then desire, then dis-
quieting passion, then infatuation, then forgetfulness of one’s true self,
then 'a complete eclipse of intelligence and then——— when the light of the
intelligence is clouded— a collapse of the whole being. This is the in-
wvariablé story of every man madly pursuing the phantoms of desire——
*they prove io be his doom. If the very first movement could be checked,
if desire could be killed in the seed, if the mind, as soon as it settled on
an object of sense with a longing for possession, could be quietly removed
and concentrated on the Infinite and the Eternale— it is indeed the
Infinite alone that can give us infinite satisfaction, which our hungering
soul vaiily seeks in finite objects————the whole precipitate process of fall
could’ be avoided. But the desire-soul acts with an almost irresistible
impetuosity, it sweeps us as a storm sweeps a frail boat, and before wea
have txma to control its course, we find ourselves rolhng in the dust.’

How To Conauer Desire

) The analogy with the boat ﬁhou]d not be carried too far, for, behind
man’s apparent fragility, there is a firmness which is absolutely unshak-
able, a ﬁre which nothing can quench. He is not. born fo be a toy of
desire, tossed
- broken and flung away after a brief moment’s play, but an instrument of
God, commissioned here to fulfil His Will to self-manifestation in
humamty He has, therefore, to learn how best to deal with his soul’s
sworn enemy, desire. "The traditional way of deahng with desire is a
drastic or gradual suppression. 'This is the ascetic way which does not
care to take prcper account of the origin and nature of desire and the best
and safest means of disposing of it, but is bent upon gettmg rid of it by

1“Essays on the Gita,” Vol. I—by Sri Aurchbindos,

about in alternating sensations of pleasure and pain or .
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a sheer violence of the will and physical austerities. The basxc attitude
of this way is one of fear, impatience ard aversion, which dictate, in most
eases, panicky, precipitate measures, and proceeds on a fundamental as-
sumption that desires dwell in our own being and, being a source of untold

- miseries, have to be smothered there to death; and in order to smother or

slay them, one begins to smother or slay the vital (prana) itself, where, it
is held, the desires have their source and stronghold. This identification of
the individual with his desire is an ignorant identification which turns self-
discipline into seli-torture and renders it immensely difficult and arduous,
as if he was hammering or hacking away a part of himself. It is certainly

the wrong way to deal with desires. There may be a relentless and. tireless

wrestling, much struggle and repression, but the result, except in a very
few cases in which there are other factors entering into play, is always
unsatisfactory and depressing It is not unoften that even after one has
made a desert of one’s life, one is pamfully surpmsed by new shools of
desire cropping up in it

The Mother teaches us a most s.lmple and effective way of conguering
desire. It is lit up with knowledge, and that makes all the  difference
between it and the ignorant, coercive methods of impatient asceticism.
She says that the best means of self-mastery is a dual movement of trans-
cendence and surrender. It is sheer folly to wrestle with desire in its own
field, where it is almost invincible by any human effort, and constantly
fed and fortified by its own universal energy. What we have to do is to
step back from the lower vital, which is a part of the universal nature,
abounding with all sorts of desires, cravings, lusts, hungers ete., and take
our stand .on our true being. Once we learn how to stand there, we are
free, free from. the compulsion of the forces of nature. Tranquil witnesses,
we can watch the desires invading us like waves from the surround-
ing sea of universal nature. It becomes then increasingly clear that they
do not belong to us, they are not at all native to our true self, “When
an attack comes, the wisest attitude is to consider that it comes from out-
side, and to say, ‘“This is not myself and I will have nothing to do with it.
You have to deal in the same way with all lower impulses and desires

_and all doubts and questionings in the mind. If you identify yourself with

them, the difficulty in fighting them becomes all the greater; for then you
have the feeling that you are facing the never easy task of overcoming
your own nature. But once you are able to say, ‘No, this is not myself, 1
will have nothing to do with it’, it becomes much easier to disperse them.”?
In fact, all desires come from outside, from the universal nature, and take
shelter in our sub-conscient vital. It is only when they rise from there
into our conscious mind that we become aware of them. It is our ignor-
ance that makes us think that they are ours and that we must exert our-

selves either tfo satisfy or  suppress them.  They  belong
to. a world of their own, the heings of which seek to
make us their tools for perpetuating the reign of evil

and suffering upon earth. Here a word of caution seems to be necessary..
In the beginning, when we practise the rejection of desire, we have
1o be very careful that we do not indiscriminately veject all movements
of the will and discourage all volition. It is essential that we should be
able to distinguish between a will and a desire. A desire is always ac-
companied by an over-eagerness or an impatient precipitancy, a straining-
or a tension and a certain uneasiness in the being® whereas a will is a self-
possessed impulsion, quiet even in its intensity, and more or less assured
of the sanction of the Divine or the most luminous part of our being. It
may be that in some cases this discrimination will be somewhat difficult,
but as we progress in inner purity by a persistent rejection of desires and
an aspiration for the reception and realisation of the divine Will in us,
the difficulty will diminish and finally disappear, and it will be not only pos-
sible, but quite easy to detect and reject all desires and accept all impul-
sions that come from the Divine or from our inmost self. During the stage
of transition when there takes place a transference of initiation from
desire to will, there may be passing moments of misjudgment or indeci-
sion, ——- inevitable in every transition ——— but our sincerity and aspira-
tion for release from the bondage of egoistic desires will be a sure safe-
guard against any major error or serious set-back, and the divine help will
always be there to light our path and lead us to the Truth.
Transcendence, then, is the first condition of mastery. This trans-
cendence, the Mother says, has to be achieved by a quiet detachment and
equality. By detachment she means a self-withdrawal. of the central
consciousness from the vortex of vital desires and its untrembling poise
in the soul or the psychic. Rajayoga calls it drastuh swarupe-
hiasthanam—acquisition of a vantage ground, from where one can watch
and work upon the desire-ridden vital. This detachment need not be too
difficult a job for a spiritual seeker who has endeavoured to be “conscious”
of himself, to realise that he is not a composite of mind, life and body, but
an infinite and immortal self, ever free and ever pure, who has assumed
the triple nature for the manifestation of the " Divine in Matter. . The

“Words of the Mother »
3 3There can be, in some cases, a qmetly persistent or a quietly recurring de-
sire, but even then one ¢an slways detect in it a hectic heat or heave e:nough to tel}

it from a will.
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Mother’s very first instruction to a spiritual aspivant is: “Be conseious.”
“We are conscious of only an insignificant portion of our being: for the
- most part we are unconscious. It is this unconsciousness that keeps us
down to our unregenerate nature snd prevenis change and transforma-

Ctionin it. ...... Once you ave conscious, it means that vou can disting-

- uish and sift things, you can see which am the forces that pull you down
and which help you on. And when you know the right from the wrong
the true from the false, the divine from the undivine, you are to act
strictly up to your knowledge; that is to say, resolutely reject one and
accept. the other. The duality will present itself at every step and at

- every step you will have to make your choice. You will have to be
patient and persistent and vigilant, ‘sleepiess’, ag the adepts say; vou
must always refuse to give any chance to the undivine against the divine.
This consciousness of oneself being a child of the Light or a ray of the
divine Sun will considerably bhelp cur detachment from the lower natuve
of desires and cravings and give us the power io reject them. But there
are two points which we must bear in mind in regard to this detachment:
(1) it must be quiet and masterful, (2) it must be dynamic. A disgusted
or cowardly recoil is not detachment, it is rather an inverse attachment,
“The more you think of a thing and say, ‘T don’t want it, I don’t want it',

 the more you are bound {o it. What you should do is to keep the *hmg
way from you, to dissociate from it, take as little notice of it as possible,

and, even if you happen to think of it, to remsin indifferent and uncon-
cerned.”™ Detchment must be dynamie, and not, like that of Sankhya
and Rajayogs, merely passive, for, a passive detachment can lead to the
liberation of the soul, but is ineflectual to change or transform nature to
any considersble extent. A quiet and dynamic detachment is siabilised
and fortified by eoguality. A perfect, unperturbed eguality iv the face of
all happenings of nature makes the detachment invulnershle and itself
becomes the base of the most powerful action of a dynamic yoga of self-
perfection. Detachment and equality are, therefvre, the indispensable
primary means of the conguest of desire.

‘The other means is surrender. Defachment and equahty by them~
selves can purify nature to some éxtent, but cannot effect a radical trans-
formation of it. For that, the direct inlervention of the Grace of the
Divine is the sole requisite;, and surrender ensures it. 'The detached soul
watches the desires as they rise in the being, and rejects them, at the same
time offering them to the divine force for the destruction of their dark forms
and the conversion of their energies into the fire of the Will. An un-
reserved surrender makes for an unveiled action of the divine ommipo-
tence in man and lifts  his life from the whirlpool of desires into the
creative glory of -a God-possessed and God-guided existence. Here again
we must remember that the surrender, like the detachment and equality,
should be dynamic and not only passive. It we want a rich and radiant
life, a ‘life of manifold creation and divine self-expression, of high
adventures and noble achievements, all the means we adopt for self-
. perfection must be supremely dynamic.

-How simple, how straightforward and sure seems now “Lhe methed

" preseribed by the Mother for the conguest of desive! I knowledge is
power, here is infinite power in this method, for it it founded on a perfect
knowledge of human nature and its ultimate destiny. Transcendence and
surrender are a royal movement of man from the afflicted domination of
blind desires to the recovery of the divine Will and its victorious fulfil-
-ment in life. Desire goes, but the will mma‘n,,, and reigns. Life no more
wallows or spins in unredeemed ignorance and unavailing agony, bui
marches with unfettered steps to the epiphany of the uncreated Light.

Represszon and’ Re},ectwn-mSug}pmsssm am% Indulgemc:

The Gita says that creatures follow their own nature, and therefors,
repression ‘is not of much avail. Repression is a movement of ignorant
impatience and fear, and usually gencrates explosive reaction. A repres-
" sed desire, as the modern psychologist tells us, does not die, but chafing
and seething, causes serious derangements and morbidities in the nature.
One can repress one’s desires for a time, even for a long time, if one has

a strong will, but not for all time. They are hound to explode. Rejection,
" on the contrary, is a movement of confident ,.i!”enyih and ealm self-dissocia- -

tion. It is an irrevocable withdrawal of the senction of the Purusha from the
éravings and appetites of the unregenerate Prakriti. It is hased on the
$piritual truth that the Purusha is the master, adhyaksha, of his nature,
Prakriti; whose sole business is to please him. The play of egoistic
desires goes on so long as the Purusha, unawakaned to his divinity, takes
a delight in them and evolves through that delight; but when he awakes,
it is up to him either to bring the whole play of Prakriti to a stand-still

by a progressive withdrawal of sanction, or,-as in dynamic spirit tuality, -

to combine the withdrawal of sanction with a transference of the entire
Prakriti into the hands of the Divine for a radical and integral conversion
into her spiritual counterpart.. In the former case it is an eventual cessa-

Seven .

“The difference between suppression and an inward essential rejection
is the difference between mental or moral control and a spmtual punﬁca~
tion,”’s -

Both suppressmn and mdul@emce are movements of ignorance and

_ signify attachment. In suppression there is a tacit vioclence of protest

and coercion, even an obsession of ruthless retribution, which keep the
consciousness tied to the very desire one is struggling to get rid of; while
in indulgence one surrenders onself to one’s desires snd remains helplessly
attached and voked to them. Neither is the  right way of Imowledge
Neither suppression nor indulgence can ever eliminate desire. But, it
must be noted,: if it ever came to a choice between suppression and
indulgence, one should not hesitate o adopt the former, though we repeat,
both stand on the same level, from the spiritual standpoint. To indulge
desires is to condemn oneself to frequent disappeiniment and distress. -

Desire and Necessity — Desive and Delight
As one has to distinguish between desire and will in the beginning

of self—discipﬁne so one has to draw a line between desire and necessity.

An aseetic zusterity may irample even upon necessity and exult in pri-
vation and squalor, but dynamic spirituality, which is chiefly concerned
with the preservation and divine outflowering of life, takes care to respect
its necessities and even provide it with some amenities, so that no harsh
material hardships may interfere with its natural growth and expansion.
A necessity is not a desire, it is the need of something which is indispen-
sable; and the need arises maturally from the circumstances of one’s life,
But desires may or may not have any references to circumstances,—they
are, as the Mother says, waves from the sea of ‘the sub-conscient

vital entering into us, if there is something in us responding to them, and

driving us to struggle and suffering. We must, therefore, be always on
the alert, so that no desire may come disguised as necessity and delude

ug into striving to satisfy it, Let us take an example. A man needs

something to wrap up at night in winter. He is given a rug which is thick
enough to keep the cold out. This is'a legitimate satisfaction of a genuirie
necessity. But if the man refuses the rug and wants to have a special
kind of quilt, which he has seen at one of his friends’, then it is un-
deniably a desire; and to indulge or even nurse it would be to imperil his
own spiritual progress. “There are few things that are veal. necessities
in life”, the rest are but objects of desire.

What desire really secks is delight. Delight is, indeed, the seekmg
of each element of our being; but desire seeks it in things that are finite
and pershable, and exclusively for itself. It is a wrong and perverted
seeking, which creates conflict and entails suffering. . A complete renun-
eiation of desire——all desires, good and bad, for they are all born of
separative ignorance—--is the only condition of the enjoyment of the
infinite delight which is the sap and sustenance of all things and beings
in the universec. “To conguer a desive brings more joy than to satisfy ’it.f""

Disguises of Desire

Desire asspmes many disguises to begiule  the unwary soul If W,
reject a gross physical desive, it appears in the form of a vital ambition
tempting us to a great adventure and promising a brilliant success. . If we
have developed the purity and perspicacity to unmask and reject it even in
that form, it comes back as an admirably righteous desire, a desire for
social service or the service of humanity, which the highest standards of
secular life seem fully to justify. We drive desire from one part of the
being, it takes shelter in another; we unmask it in one form, it assumes
another. Innumerable are its disguises and intricate and subtle its ruses
to entrap the human soul evolving into its godhead. It is only when we
can say a categoric “No” to all its solicitations, and turn integrally to the
Divine to know and realise His Will and nothing but His Will, at every
step and moment of our life, that desire is finally conquered and the
divine Will installed as the undisputed sovereign of our nature. It is ther
only that we can be said to have free will, for it is the divine Will alone
that is free and sovereign. ,

Detachment, equality and surrender, as the Mothex teaches us, will
achieve the conquest of desire, which has been the despair of all ethical

disciplines and ascetic austerities. It is only & question of the right

attitude and the action of the divine Grace. “Each wave of desire as it
comes must be observed, as quietly and with as much unmoved detach-
ment as you would observe something going on outside you, and must be
allowed to pass, rejected from the consciousness, and the true movement
steadily put in its place »8 “¥ou should not rely on anything else alone,
however helpful it may seem, but chiefly, pmxarﬂy, fundamentally on
the Mother’s Force.”’s

The dignity of our divine manhood demands a complete conquest of
desire, a lax or helpless subjection to which is our normal lot in ignorance,
and the source of most of the ills that afflict us. “There is a sovereign
royalty in taking no thought for oneself. To have needs is to assert a

"weakness; to claim something proves that we lack ‘what we claim. To _
desire is to be impotent; it is to recognise our limitations and confess our

incapacity to overcome them. If only from the point of view of a legi-
timate pride, man should be noble enough to renounce desire. How
humiliating to ask somethmg for oneself from Life or from the Supreme
Consciousness which animates it! How humﬂxatmg for us, how zgnorant
an offence against Her! '

“For, all is within our reach; only the egoistic limits of our being pre-
vent us from enioying the whole universe as completely and concretely
as we possess our own body and its surroundmgs »10

tion, in the latter a total transformation. Rejection changes the -ego-
centric nature of desires, while. repvessxon can enly mangle and maim xt

4 &5 “Word's of the Mother”, v

~

6 “Bases of Yoga” by Sri Aurobindo.

7 “Words of the Mother”. _
8 & 9 “Bases of Yoga"—by Sri Aurobinde.

10 “Prayers and Meditations of the Mother.”
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1 .
In the mterests of clarity the txtle
ought rather to have been “Inferno
as pictured by Mr. George Orwell’
There are, of course, other Infemos
—= Wells's, Gerald Heard’s, T. S.
Eliot’s, Aldous Huxley’s.
then, Dante’s Hell, verily & congre-
gation of every type of horror.
But  this - Hell is not all the uni-
verse, for Dante presently takes us
to Purgatory’s slopes and even 1o
the splendorous wide spaces of
Paradise: Swift had a proper hat-
ved of menkind, but he painted at
least the Kingdom of the Horses in
alluring colours. Heard finds the
Government of the Penguins a sane
and serene affair. Eliot’s Hell is a
forbmdmg, waste land, but thunder
‘already rumbles in the air -—— and

vwhen thunder rumbles can rain be

far behind? Huxley himself, while
‘he. gives us the creeps, holds out
the tenucus promise, or at any rate
the  possibility, of redemption
through Love; alike in his Brove
“New World and Ape and Essence
he leaves the ultiniate issue an
open’ question, and. it is fifty-fifty
" whether himanity and Love or
bestiality and. Belial triumph.

the end. Wells too. invariably fmu,'
ghtens us ‘to start with, but gener-.

ally ends by waving the Banner of
‘Indestructible Hope.
Bt Orwells Inferno: is pure In-
ferno ~— it is an Inferno for ever.
This.ijs what makes his Animal
Farm and. Nmeteen Eighty-Four so
terribly oppressive and nightmar-
ish, Animal Farm, no doubt, may
be read, if one hkes, as an enter-
taining fable,”
story; but so can Gulliver’s Travels
be read. -As for Nineteen Eighty-
Four, even such infantile pretence
is not possible; and if possible, it
will vapourize when one takes Life
International of July * 18, 1949 and
closely .examines . Abner Dean’s
sptly sinister illustrations accom-
panying the special article on the
Look., Well under fifty, Orwell
died soon after the publication of
Nineteen Eighty-Four; it was a loss
to. letters;. and to the cause of
humarism, but he had at least lived
long enough to artlculate in terms
~of vivid urgency his warning to
b’ull qelf-(hwded or criminally com-
placent Man, ‘
‘Nineteen E;gh‘ty—«Four is a grim

book; it has mneither ‘beauty nor.

Humour; it is packed with horrors,
both. physical - and  psychological;
and it is a pitiless book that spares
peither, our  nerves nor our sensi-
pilities. . Might it not be that the
sheer terror of living through its
creation really killed the ereator
himself 1:'the process? -

- ‘Orwell started his career as a.

Police official in Burma, as may be
inferred from his Burmese Days.
He soon gave up his job, and ret-
urned to England He was attract-
ed to revolutionary socialism, and
in books like The Road to than
Pier-he gave pointed expression to
his .burning. sympathy for the
underdog . He fought with the
communists in the  Spanish' Civil
War, and he watched the slow de-
cline and fall of the much publi-
cized God. Like Roy, Koestler and
Gidé, Orwell' too completely shed
 his  illusions, - sadly surveyed the
God that had Failed, and accepted
his destiny ds. -a prophet, not only

"~ with * resignation, but also with
courage. .

o Orwell’s Ammal Farm isin a

way reminiscent of Knestler's novel, -

The Gladiators. published eLght
vesrs earlier;: likewise Nineteen
Eighty-Four sharply recalls Koest-

There is,

a boar-and-buffale.

ler’s Dm*kness at 'ch‘m which
preceded it by five years. Not that
there is any plagiarism here, or

even imitation; what has appearent-

ly happened is that, having covered -

the same circuit of ecstasy, doubt
and disenchantment, Koestler and
Orwell start from like premises and
take the same main road, The
difference is that one moves with
a slightly accelerated pace, passes
milestones further off, and even
casts glances at the impenetrable
jungle yonder,
The theme is
Tyranny and Revolution.

the see-zaw of
Tyranny

“makes Revolution possible; and Re-~

volution makes a new Tyranny in-
evitable; and this, in its turn,
breeds  another Revolution. It is
only in this sense that “Long Live
Revolution!” may be said to have
any wvalidity whatsoever. This ex-
hausting cycle of tyranny-revolu-
tion-tyranny sprawls across all re-
corded human history and reduces
it almost to
o tale
Told bu an idiot, full of sound and

- fury,
Signifying nothing.
When Bourbon is followed by
Mirabeau, must Mirabeau in turn
give place to Marat, Danton and
Robespierre? Orwell writes in his
essay on Koestler:

“Revoluimu, Koestler seems to
say, is a corrupting progress.
Really enter into the Revolution

- and you must end up as either
Rubashov or Gletkin. It is not
merely that ‘power corrupis’: so
also do the ways of atlaining
power. Therefore,
vegenerate society by wiolen:

_ means lead to the cellars of the
Ogpu. Lenin leads
and would have come to resemble
Stalin if he- had happened to
survive,'™

For Rubashov and Gletkin  (who

are characters in Darkness at Noon)
we might substitute Danton and

Robespierre; and we might even |

add:“Mirabeau leads to Robespierre,
and would have come to resemble
Bobespierre if he had happened to
survive”, Such, in brief, is the
Roestler-Orwell  indictment of the
revolutionary process — revolution
through violence.

‘While Orwell's Animel Farm is

cast in the form of a fable, Koes-

tler’s The Gladiators is on the face
of it a historical novel; but they
point to the same moral, viz. viol-
ence breeds violence, and wvioleni
vevolutions either culminate in
wmass hara kiri or evolve tyrannies
more odious than the ones they
have displaced. A little over 2,000
vears age Spartacus, a gladiator
from Thrace, successfully organized
in Italy a slaves’ rebellion against
their masters.  The  erstwhile
masters are routed again and again,
and the former slaves are now their
own masters, Something of a Cam-
panella,—the City of the Sun,—
emerges to give visible form to
their aspirations and achievements.
Yet all turn awry in the end, power
goes like strong wine into their
heads, fear and mutual jealously
are rampant, so-called traitors are
crucified in batches, and all is indeed
over with the City of the Sun. The
process of liquidation goes ‘on
apace till only a small remnant is
left to be captured and crucified by
their former masters.

The point of the allegory of The
Gladiators is this: the City  of the
Sun, when it is inaugurated, is half
myth half reality; the Sun does
shine, in day time at least; but the
term of. this new felicity is a brief
vne. Clouds first darken, then

all efforts to -

to  Stalin, -
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chase th2 Sun oui of the horizon,
and Chaos and old Night reign once
again. Power corrupts, power and
righteousness cannot abide together,
and revolutions, whether they suc-
ceed or fail, whether they climax
ire totdhtaman tyranny or taper off
in ignoble futility, are demonstra-
bly evil. Koestler = applies  the
moral to Russia in his Yogi and the
Commissar:
“During the first. few years,
Soviet myth and Russian reality
were fairly congruent. It was
the heroic age in which legends
are generated. Behind the smoke
there was real fire. =
And what a fire! Fhe People
" had seized the power and had
maintamed itself in power on
one sixth of the earth .... The
history of Homo Sapiens seemed
to start from scratch. There was
a thunder behind the words of
_ those unheard-of decvees like the
voice from Sinai which gave the
Ten Commandments ...."
Then, of a sudden as it
the myth and the reality scemed
determinedly to branch off in
opposite directions. New. preshyter
begcame old priest writ - large.
Soviet despotism was Tsarist ty-
ranny inflated into ruthless propor-
tions. What had happened, then,
and why had it to happen? Ruba-
shov, the “hero”
Dm'}cness at Noon, sits in his soli-
tary cell and asks himself why the
Revolution has poisoned itself and
why its actions arve a hideous cari-
cature of the original aims:

- “All our principles were right,

. but our results were wrong. This
is a diseased century. We dia-
gnosed the disease and its cause
with microscopic exactness, but
wherever we applied the healing
knife a new sore appeared. QOur
will was hard and pure, we
should have been loved by the
people. But they hate us. Why
are we so odious and detested?

We brought vou truth, and in
our mouth it sounded a lie. We
brought you freedom, and it
looked in our hands & whip., We
brought you.the living life, and
where our voice is heard the
trees wither and there is a rustl-
ing of dry leaves. We brought
you the promise of the future,

but  our tongue stapumered and
barked . N

Darkness at mgh't is no surprise
1o anybody; what iz a surprise is
that this Darkness should envelop
the midday Sun, the meredian glory
of a “successful Revolution”!
Animal Farm underlines and
annotates the moral of The Gladi-
ators, and rather anticipates that
of Darkness at Noon. Written be-
tween November 1943 and Febru-
ary 1944, it is heavily conscious of
the tortuous jugglers of Soviet
foreign policy during the preceding
vears. The fable being very thinly

disguised, there is no difficulty in

decoding the story in terms of
European History. The animals on
*“Manor Farm”, belonging to M.
Jones, drive away their master and
establish  their commonwealth,
“Animal Farm”,
their prophet, Old Major, who is
the Marx-Lenin of this fable. The
pigs are the natural leaders of the
commonwealth, but there is soon a
iria]l of sirength between. Snowball
{Trotsky) and Napoleon (Stalin).
WNapoleon and his enormous dogs
{Ogpu) quickly settle the issue in
his favour. Treason-trials, brazen
confessions, and summary execu-
tions follow as a mattér- of course:

“Then a goose came forward

and confessed to having secreted’

were,

of Koestler'’s.

- ruthlessly perspicacious

They have had

six ears of corn during the last
vear’s harvest and eaten them in
the night. Then a sheep confes-
sed to having urinated in the
drinking pool — urged to do.
this, so she said, by Snowball ..

They were all slain on the spot.

And so the tale of confessions

and executions went on, until

there was a pile of corpses lying
before Napoleon's feet and the
air was heavy with the smell of
blood, which had been unknown
there since the expulsion of

Jones™. ‘

Liquidation and Lsader-worship
would appsar to run to an accepted
type in all totalitarian states. Nazi
Germany, Soviet Russia, or Animal
Farm, leader-worship assumes th&
same faniastm pattern:

“It had become wusual to give
Napolean the credit for every
successiul achievement and every
stroke of good fortune. You
would often hear one hen remark
to another, ‘Under the guidance
of our Leader, Comrade Napo-
feon, I have laid five eggs in six
days;’ or ftwo cows, enjoying a
drink at the pool, would exclaim,
“Thanks to the Ileadership of
Comrade Napoleon, how excel-
lent this water tastes!””

Of course, the sheep are
Wapoleon’s most faithful followers,
and the dogs are his fanatic body-
guards, In Animal Farm, the paral-
lelism between the explicit story
and the implied derogation is
worked out at length, The Wind-
mill is short-hand for the Dnieper
Dam, and the industrial program-
mes as & whole; Frederick and
Pilkington are Germany and Anglo-
Ameries respectively; the deal in
timber with  Frederick is the
Soviet-German Pact which actually
precipitated World War II. - The
progressive demoralizstion that the
intoxication of power steadily pro-
rotes is likewise traced step by
step — from the pigs appropriating
a1l the milk and apples of the farm

to  their learning to walk
on their + hind legs and
transforming-  themselves into

the very image of the once hated
men. The last pages of the bock
where the hapless smaller fry of
Animal Farm gaze at the final trans-
figuration are  written in  Orwell’s
vein of
satire: “No question, now, what had
happened to the faces of the pigs.
The creatures outside looked from
pig to man, and from man fo pig,
and from pig to man again; but ai—
ready it was impossible to say
which was which”.

2

Such is the ‘fable’ of Orwell’'s 92-
page “fairy story”, Animal Farm—
although it is more a packet of
dynamite than a “fairy story”l In
Nineteen Eighty-Four, Napoleon,
Pilkingtors and Frederick reappear,
wot as proprietors of three adjoin-
ing farms in England, but as the
invisible rulers of the threé super-
states of the world, Oceania,
Eurasia, and Eastasia. Things are
changed beyond recognition, but
doser scrutiny may help us to see
infinity’ m a grain of sand, and Big
Brother in Comrade Napoleon it
is the world of the future — an
affair of no more than thirty-five
wvears hence. Global wars and ver-
bal wars of . attrition in Security
Councils have ended in the tacit

_ partition of the world between

these
Powers:
“In one combination or another
these three superstates are per-
manently at war, and have been

three nearly ©  invineible
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wo for the past twenty-five years.
War, however, is no longer the
desperate, annihilating struggle
that it was in the early decades
‘of the twentieth century. It is a
warfare of limited aims between
eombatants who are umable to
destroy one another, and have no
material cause for fighting and
sre not divided by any genuine

 ideological difference. This is not
to say that either the conduct of
war, or the prevailing attitude
towards it, has become less
bleodthirsty or more chivalrous.
On the contrary, war hysteria is
continucus and universal in all
countries, and such acts as rap-
ing, looting, the slaughter of
children, the reduction of whole
populations to slavery, and re-
prisals against prisoners which
extend even to boiling and bury-
ing alive, are looked wupon as
normal ....”

‘War is kept as a regular occupa-
#Hon of the superstates mainly “to
use up the products of the machine
without raising the general stand-

ard of living”. By losing its excep-

Honai character, war has become a

routine thing as peace had once

been: and this is the real meaning of
the first of the Party’s slogans,
WAR IS PEACE... . B
For, of course, the Party iointly
owns the title-déeds of Oceania, the
Anglo-American superstate of the
future run according to the princi-
ples of Ingsce (or English Socialism
turned inside out). The sction of
Nineteen Eighty-Four is located in
London, headquarters of Province
Adrgtrip One of Oceania, If WAR
IS PEACE is the first of the Party’s
slogens, the other two are FRERE-
DOM IS SLAVERY and IGNOR-
ANCE I8 STRENGTH. BIG
BROTHER is the synovtic centre
of poarty lovalties;  EMMANUEL
GOLDSTEIN is likewise the foeal
‘point of the daily “Two Minutes’
Hate” and the sanual “Hate Week”
rituals. . Worship of Big Brother
and  hysterical desecration of
Coldstein are the only premiscuous
emotions permitted to = resular
Party members, The “Two
Minutes’ Hate™ is an unbelievable
psychological perversion:

“Within thirty seconds any pre-
tence was always unnecessary. A
hideous ecstasy of fear and vind-
ictiveness, a desire 1o kill, to
torture, to smash faces in with a
sledge hammer, seemed to flow
through the whole group of
people like an electric current,
turning one even against one’s
will into a grimacing, screaming

- lunatic. And yet the rage that
one felt was an abstract, undir-
ected emotion which could be
switched from one object to an-
other like the flame of a blow-
lamp.”

This is neither hate nor hatred,

but whipped up, stimulated, mass-
produced  “hatredism”, Where
perty-loyalties and - Big Brother
worship monopolize the region of
the heart, there can be no room for
simple human pleasures, or for per-
sonal or demestic ties of any des-
cription whatsoever. Love is taboo,
but procreation is permissible. As
for the “proles”,~the masses,—
they live their lives in back-streets
in unrelieved squalor and ignor-
znce, constantly baited by the
contradictory emotions of hysteri-
cal fear and hysterical cruelty. The

individual as individual exists no

more, he cannot possibly exist in
countries like Oceania. In Darkness
at Noon Ivanov tells Rubashov:
‘There are only two conceptions
of human ethics, and they are at
ovposite poles.” One of them is
Christian and humane, declares
the individual to be sacrosanct,
and asserts that the rules of

‘thirties.

i

arithmetic are notto be applied
to human units. The other starts
from the basic principle that a
coliective aim justifies all means,
and not only allows, but demands,
that the individual should in every
way be subordinated and sacri-
ficed to the community — which
may dispose of it as an experi-
meniation rabbit or a sacrificial
lamp”. '

A totalitarian dictatovship — he
it Hitler's or Stalin’s or Big
Brother's — has no use for the
Christian or humanistic ethic,
individual is nothing, less than no-
thing; the Party -— the Party, not
the State! — is everything. Poor
Rubashov is driven inch by inch to
the corner of Gletkin's choosing.
The secrets of the torture-chamber
- ©.g, the glare of the lights, lack
of sleep, physical exhaustion —
prove insufficient, as Rubashov is,

after all, g hardened revolutionary.

Gletkin therefore resorts to subtle

argument and fierce persuasion.

The Party has to  be ' saved
in the eyes of the People.
Its feilures have to he explained
away by the theory of oppositional
sirategy and widespread sabotage.
And it is Rubashov’s duty fo the
Party 1o take on himself the bur-
den of the supposed sin. of a non-
existent Opposition. - Bubashov ac-
cordingly pleads guilty at the public
trial -~ as Zinceviev, Kamanev,
Radek snd Bukharin had done —
to all the charges. “The running-
amuck of pure reason” for forty
years ™ brings Rubashov at last to
this unescapahle holocaust of truth
and freedom and decency and
honour — and all for
the bastion of No. I’s regime, which

- Rubashov himself knows has bes-

mirched the ideal of the Social
Btate.” In his time, as a Party
member, Rubashov had acted with-
owi eompunction in the interests of
tne Party, and had sacrificed the
innocent Richard, the no less inno-
cent Loewy, and the loving and
trusting Arlova. Rubashov had
been already rotted by the Revolu-
tion, and like rotten fruit what
could he do - what ought he to
do — except agree to fall at the
appointed hour, at the appointed
pace? Buch, as Koesiler sees it, is
the tragedy of revolution through
violent means, revolution that puts
the ends before the means. By
winking at a perversion of the
means we bring about a perversion
of the ends as well.

Orweil’s Inferno is located in the
London of the nineteen-eighties,
while Koestler’s drama is enacted
in the Moscow of the nineteen-
Fifty years
period, and contribute to a height~
ening of the tempo of life,. Winston
Smith is no Rubashov; he is no
saore than a timid camp-follower of
the Party employed in the Ministry
of Truth for the fabrication of les
and the falsification- of History.
Even when the worm of discontent
stirs within, it is but a timid hand-
to-mouth sort of rebellion. Awvoid-
ing the attentions of the Telescreen
and the Thought Police, constantly
looking before and after in pale
apprehension, Winston and Julia, a
fellow-member - and leader of the
Anti-Bex League, steal hours for
furtive association and forbidden

love, gingerly break Party disci-.

pline, and like helpless lambs wallk
into the prepared trap. They are
arrested, and taken to the Ministry
of Love. It is characteristic of
Oceania’s political philosophy that
their Ministry of Peace should per-

petually prosecute War, that the

Ministry of Truth should mass-

produce Lies, that the Ministry of.

Plenty should rationalize Starva-

_tion, and that the Ministry of Love

should specialize in every form of

The -

preserving

are a long

physical and psychological cruelty. ’

Compared to O'Brien, Gletkin is
softness itself,
.ments and techniques of diabolical
cruelty: the truncheon in the guard’s
hand; the windowless cell with tele-
sereens on each of the walls; five
_or six men in black uniforms at one
simultaneously; slapping on one’s

face, wringing of one’s ears, refusal’

“of leave to urinate; merciless guest-

ioning all round the clock; the
Ctorture chair with a dial " and a
lever 10 regulate the infliction of
pain; and, above all, the technique
of. mind-deformation and soul-
perversion.  In  the words of
O’Brien, who is but Gletkin reborn,
exaggerated and perfected:

“What happens to you here is
for ever. - Understand that in
advance, We shall erush wyou
down to¢ the point from which
there is no coming back. Things
will happen to  you from which
you could not recover, if wou
lived 2 thousand vears. Never
again will you be capable of ord.

. inary bhuman feeling. Everything
will be dead inside you. Never
again will you be capable of love,
or friendship, or joy of living, or
laughter, or curiosity, or courage,
or integrity. You will be hollow.
We shall squeeze you empty, and
then we shall 811 vou with our-
selves™,

C'Brien’s exposition of the ethics

of Power — Power for Power’s
sake, and Power’s sake alone — is
no less categorical and no less in-

human: ) . ,

“We know that no one ever
seizes power with the intention
of relinquishing it. Power is not
a means, it is an end. One does
not establish a dictatorship in
order to safeguard a revolution;
one makes the revolution in order
to esiablish the dictatorship. The
object of persecution is persecu-
tion. The objsct of power is
power.... The old ecivilizations
claimed that they were founded
on love or justice. Ours is found-
ed upon hatred In our world
there will be no emotions except
fear, rage, triumph, and self-
abasement. Hverything else we
shall = destroy - everything. ...
But in the future ' there will be
ne wives and no  friends.

Children will be taken from their -

mothers at birth, as one takes
eggs from a hen. The sex instinet
will be eradicated. Procreation
will be an annual formality like
- the renewal of a ration card. Wea
. shall abolish the orgasm. .. . There
will be no love, except the love
of the Big Brother .... I you
want a picture of the future,
imagine a boot stamping on a
human face — for ever”,
Winston captiulates at last; the
Party is in the right, and sanity iy
a matter of statistics, and truth is
4 matier of dogma. After g visit to
“Room No. 101” where Horror in
its million facets reigns for aver,
Winston's capitulation is more than
complete. One infers that he is
released from captivity, .as his
reeducation is now fulfilled; he is
the perfected Party man, incapable
of individual thought or emotion,
his whole being stuffed only with
loyalty and love of Big Brother,
The last flicker of hope is put out,
and Big Brother’s sway is appar-
ently for ever.

3

In Ape and Essence, Huxley

appear to visualize a future not less

unsavoury or terror-haunted than
Orwell’s Inferno, The Thing —
World War III — devastates the
greater part of the world, only
New Zealand, on account of its
aloofness and insularity, escaping

And those instru-

‘& new heaven and a

.the simple lesson of survival.

Nine

the death-trap of atomic - warfare,
In  America, near modern Los
bngeles, a community of Belial-
worshippers- live their ambiguous
life veering between lassitude and
bestiality. Procreation is awnually
enacted as a public carnival; so | is
the slaughter of condemned children

- —children with too many figners or
- too many pairs of nipples.

But the
High Priest has a philosophy of his
own in justification of everything, -
The future — if there is a future —
lies with the New Zealand Professor
who makes a bid for safety in the
company of one of the former
Belial-worshipping girls, )

In Doppelgangers, Gerald Heard
sketches his own imaginative pie-
ture of the world fifty years ahead.
The world is then ruled with Tuth-
less bepevolence by Alpha, the
Avatar of the Absolute. Demo-
vracy, being. both a gentlervan’s de-
lusion and  a pre-anthropological
pretence, "is no  more than =a

‘memory. The Opposition is organi-
- zed by the Mole, and he

is as
ruthless as Alpha himself. The
minions of Alpha and the Mole fight
their battles undérsround, but the
masses ~— the proles - are in their
own way carefres and happy. This
drugged and = psychologiczlly de-
bauched “peace” and  plenty is

-hased on scientific techniques like

mind-castration, amnesiacal treag-
ment, synthesized chlorophyll, bat-
fery barrage of mass suggestion,
murder without' irace and treason
without repentence. In the end
Alpha I dies, and. is succeeded by
Alpha I, who realizes that there
ere overhead powers that mysteri-
ously control even world dictators.
In terms of “anthropological cdm-
prehension” a new order emerges
at last, and government is really
based on the consent of the govern-
ed, ‘ : ,
Hoth Huxley and Heard, then,
permit us to hope against hope that
somehow, somewhen, Love will
defy Belial, that the spirit will coh-
trol matter, that through some sort
of spiritual awakening the race will
yvet redeem itself and establish heve
‘ new earth.
Writing in 1844, Orwell himself
seemed to clutch at that phantom-
reality, Hope:
“Since about 193¢ the world
has given no veason for optimism

whatever. Nothing is in sight
except a welter of lies, hatred,
cruelty and ignorance, and be-

yond our present troubles loom
vaster ones which are only now
enfering into the Furopean cons-
ciousness. It is quite possible
that moan’s major problems will
never be solved. But it is also
unthinkable! Who is there who
daves to look at the world of to-
day and say to himself, ‘Tt will
always be like this: even in a
million years it cannot get appre-
ciably better’? So you get the
quasi-mystical belief that for the
present there is no remedy, all
political action is wuseless, but
that somehow, somewhere in
space and time, human life will
cease t6 be the miserable brutish
thing it now is”.
But five years later, Orwell found
himself apparently unable to
nourish any longer any real “hope
for humanity. Even from World
War II humanity had not learned
The
Cold War bleakly raged and Iron
Curtains sprang up everywhere.
Ideological war- assumed global
dimensions and cut every country
— almost every home — into seg. *
ments. The horrors of the Partition
of India added a new bloody
chapter to human history. Mahatma
Gandhi was -~ assassinated on his
way to prayer. The still small
Continued on page 11
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PDETIC IMAGEDY IN “SAVITDI”

BY DAJANIKANI MODY

Even a casual reader of Sri Aurobindo's poem Savitri will be struck
by its profuse wealth of poetic images. Not a single page passes under

~ his eyes without unloading its rich and varied cargo of imagery before him

and it is a cargo from many countries, from many worlds; it is a cargo of

" dreams, nay, of dreamlike realities and of eternal verities lying beyond our

poor limited human vision. Or, perhaps, those 'un‘ages‘ax“e not a cargo at
all, but are themselves the boats, the freighters in which is loaded the
divine cargo; for the boats, the freighters are familiar to us since they are
our own boats, freighters of our own world that have been sent by Sri
‘Aurobindo, the master poet, to far off, little known countries and still less
-known other-worlds, and they return filled with gems and curios and
novelties that dazzle and enchant and surprise our unaccustomed eves.

These images are the creations of a poet, in whose vision even the
most prosaic, even the most worldly things are transformed into exquisite
or magnificient vehicles of profoundly mystic and at the same time utterly
poetic ideas. Y these many gems, we shall here pass in review some of
the extremely bright ones.

A throe that came and left ¢ quibering trace,
Gave room for an old tired want unfilled,
At peuace in its subconscient moonless cave
To raise its head and look for absent light,
Straining closed eyes of vanished memory,
Like onme who searches for « bygone self
And cmly meets the corpse of his desire.(1}

And a little later we find another beautiful image,

A long lone line of hesitating hue
Like o vague smile tempting a desert heart
Troubled the far rim of life’s obscure sleep (2)

The dawn that rises in the world of Inconscience is represented in another

A wandermg hand of pale enchunted lzght
That glowed along o fading moment’s brink,
Fixed with gold panel and opalescent hinge
A gate of dreams ajar on mystery’s verge(3)

which is followed by - e

Imterpreting a recondite beauty and bliss :

In colour’s hieroglyphs of mystic sense, Ve
. It wrote the lines of a significant myth "
Telling of a greatness of spiritual dawns,

A brilliont code penned with the sky for page.(4)

And the same Dawn becomes an . ' e
Ambassadress twixt eternity and change.(5)

Priests and religious ceremonies and other churchly things are favour-
ite images deftly chosen and marvellously and sometimes quite unexpected-
ly introduced. We shall note some of them now:

The wide-winged hymn of a great priestly wind
Arose and failed upon the altar hills; '
The high boughs prayed in a revealing sky.(6)

In this image it is the happler side of religion that finds expression; in the
following one the other and sorner spectacle of eredal rehgmn is taken as
an image:

A servile blinkered silence hushed the mind )
While mitred, holding the good shepherd’s staff,
Falsehood enthroned on awed and prostrate hearts
The cults and c)'eeds that organise living death
And slay the soul on the altar of a lie.(7)

The -artificers of Nature’s fall and pain
Huowve built their altars of triumphant Night
In the clay temple of iterrestrigl life.

 In the vacant precincts of the sacred Fire,
In front of the reredos in the mystic rite
‘Facing the dim velamen none can pierce,
Intones his solemn hymmn the mitred priest
Invoking their dreadful presence in his breast:
Attributing to them the awful Name
He chants the syllables of the magic text
And summons the unseen communion’s act,
While twixt the incense and the muttered prayer

. . &
All the fierce bale with which the world is racked
Is mixed in the foaming chalice of man’s heart
And poured to them like sacramental wine.(8)

In another place greed and hate are pictured as the acolytes of Force (9};;
and we find, elsewhere,

/ An immortality cowled in the cape of cleath {10)
In' the “Kingdoms of the Little Life,” the Life-Goddess is depicted ix& &
very significant figure, showing the futility of petty vital pleasures’

In her obscure cathedral of delight

To dizn dwarf gods she offers secret rites.

But vain unending is the sacrifice,

The priest an ignorant mage who only maokes
Futile mutations in the altar’s plan

And casts blind hopes inio a powerless flame.(11 }

In a later canto, while describing the World of Falsehood and the pm't
played by Thought in that world, a full-fledged image drawn from Mystez‘x-v :
Religion is to be found. It is as follows: .

Thought sat, a priestess of Pme*rszty,

On her black tripod of the triune Snake
Reading by opposite signs the eternal script,

A sorceress reversing Life’s God-frame.

In the darkling aisles with evil eyes for lamps
And fatal voices chantmg from the apse,

In strange infernal dim basilicas

Intoning the magic of the unholy Word,

The ominous profound Imitiate

Performed the ritual of her Mysteﬁes.( 12)

Next, we take up another group of images which are based on geo-
graphy:

Calm. heavens of imperishable Light,
Ilumined continents of violet peace,
And griefless countries under purple suns. (13)

‘This is the description given of what Sri Aurobindo calls the “Wonders

worlds of Life,” above which is situated “a breathless summit region, whose
boundaries juited into a sky of Self”, (14) The Traveller of the Worlds ,
ﬁnds himself ascending into the “kingdom of a gmeﬂess life”, where s

Above him in a new celestial vault

Other thun the heavens beheld by mortal eyes,
As on a fretted ceiling of the gods

An archipelago of laughter and fire, -

Swam stars apart in a rippled sea of sky.( 15)

A little later he becomes a traveller in the “Kingdoms of the Little Life*
i which o

{

A f'reak of living startled vacant Time,
Islands of living dotted lifeless space
And germs of living formed in formless air, (16)

A similar image is found in the description of Man, who is a “nomad of

of the far mysterious Light”, and who is a stranger became awake in.an
unconscious world:

A tmveller in his oft-shifting home
Amid the tread of many infinitudes, .
He has pitched a tent of life in desert space ( 17}

And the most daring and charming image in this group is:

The conscious ends of being went rolling back:
The landmarks of the little person fell,
The island ego joined its continent.(18)

From this group of geographical images, we now go to images of travel

and communication. Aswapaty, the Traveller, has become “a p;lgrlm of
the everlasting Truth”.

He has turned from the voices of the narrow realm
~And left the little lane of human Time.

In the hushed precincts of a vaster plan

He treads the vestibules of the Unseen.(19)

And again,

He journeys to meet the I'ncammumcable
Hearing the echo of his single steps
In the eternal courts of Solitude.( 20)
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The image of travelling appears again in a very unexpected context and

in # happy and apt manner in the following lines:

And, traveller on the roads of line and hue,
Pursues the spirit of beauty to its home.

Thus we draw near to the All-Wonderful
Following his rapture in things as sign and guide;

Beauty is his foot-print showing us where he has passed,

Love is its heartbeats’ rhythm in mortal breasts. (21)

And a weird image of the Traveller Soul coming across dreadful dangexfs

in h;s journeying is the following:

On his long way through Time and Cireumstance
The grey-hued riddling nether shadow-Sphinx,
Her dreadful paws upon the swallowing sands,
Awaits him ermed with the soul-slaying word:
Across his path sits the dim camp of Night.(22)

This “Circumstance ﬁnds an equally weird apparel of an image elsewhere:

We hear the crash of the wheels of Circumstance(23)
and also,

Tke gallopmg hooves of the unforeseen event(24)
m& again,

In a gallop of thunder-hooved vicissitudes
She swept through the race-fields of Circumstance.(25)

In this last image it is Life that is pictured as the rider.

_-through the “Kingdoms of the Greater Life:”

Around him teemed the forests of her signs:

At hazard he read by arrow-leaps of a Thought

That hits the mark by guess or luminous chance,
Her changing coloured road-lights of idea

And her signals of uncertain swift events,

The hieroglyphs of her symbol pageantries

And her landmarks in the tangled paths of Time(26)

And it will not be out of place here to note two occurrences of the image
of an inn applied to Time. We do not feel that it is repeated again, for in
both cases it is so differently used. The first occurrence is in these Imes*

Arnd hardly with his heart’s blood he achieves
His transient house of the divine Idea,
His figure of a Time-inn for the Unborn( 27)

And on the second occasion it occurs in:

The home of o pefpetual happiness
It lodged‘the hours as in o pleasant inn. {28

In the first instance it is Time that is conceived as the inn, while in this
second one it is Matter that lodges the hours as in an inn. This shows what

k . 8 great poet can do, even when he is using the same image.

‘Next, we take up one of the most fertile sources of images, viz., com.-

giunications:

Neighbours of Heaven are Nature’s altitudes,
To these high-raised dominions of the Self
Too far from surface Nature’s postal routes,
Too lofty for our mortal lives to breathe,
Deep in us are responding elements.(29)

How wonderfully appropriate and apt this figure of postal routes is! - For
surface Nature’s lines of communications are all restricted within the area
while these domains of
the Self are lying outside and beyond those means of communication. It
is not only the postal communications that have obliged by becoming an
image, but even the telegraphic transmissions ‘have become a magmﬁclent

of mind-bound and sense-bound consciousness,

‘ ﬁgure in the hands of this mystic poet:

" The troglodytes of the subconscious Mind,
Il-trained slow stammering interpreters,
Only of their small task’s routine aware
And busy with the record of our cells,

Concealed in the subliminal secrecies

Mid an obscure occult machinery, _

Capture the mystic Morse whose measured lilt
Transmits the messages of the cosmic Force.(30)

In passing we may note that here there is a curious and at the same time
brilliant mixture of two images, the first being that of troglodytes or cave-
dwellers which reminds us of the Vedic figure of Panis who penned
up the divine cows in their subconscient cave, and the second is that of
But this is not all, for even one of the most prosaic of ail
persons, the newspaper reporter is not spared. In the hands of an ordi-
mary poet such an image especially when applied to such a sublime thing
as Inspiration would have become grotesque and jarring. But what an ap-

the Morse code.

posﬂ:e figure it becomes in the following lines!

5.\

The next one is
& mixed image of many hues, |describing the journey of the Traveller

Reporter and scribe of hidden wisdom talk, ~
Her shining minutes of celestial speech
Through the masked office of the occult mind
Transmitting, she gave to prophet and to seer
The inspired body of the mystic Truth. (31)

After post, telegraph and reporter, comes television: -

Impure, sadistic, with grimacing mouths,
Grey foul inventions gruesome dand macabre
Came televisioned fmm the gulfs of Night.(32)

{To be continued)

® Books I, II, IIT, V and Canto 1 of Book VIL (1) L1 p. 2 (2) Ihid, p. 2.

i3y Ihbid, p. a. (4) Ibid, p. 4. (5) Ibid

s . 4. (6) Ibid page, p. 4.

{7) IIT,p 13. (8) H8,p 22, (9117, p. 13, (10)14,p.3
{11} II4. p. 39. (12) 11.8. p. 18. (13) 3. p. 26. (14) Thid. p. 21,

{15) Ibid. p. 25. (16) II.5. p. 60. (17) 1114, p. 3. (18) 1.3. p. 186,

{19) 1.5. p. 6. (20) Ibid. p. 6. (21) 112, p. 19. (22) Ill4. p 3 (23) I4 p. 7.
{24) Ibid. p. 8. (25) J1.3. p. 24. (26) I1.6. p. 92. (27) II. 2 P.

{28) IL.3. p. 11. (29) L4 p. 1. (30) IL5, p 64

(31) 1.3, p. 27. (32) LL.7. p. 10,

- no remedy”, but
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voice of individual man, at no time
a bigger phenomenon than a
whisper, now seemed io be in
danger of being hushed up altoge-
ther. No wonder the iron entered
Orwell’'s soul at last, and laid vio-
lent hands on the thin gem-like
flame of Hope that had till then
miraculously withstood all winter
and cyclonic weather. Nineteen
Fighty-Four says categorically not
only that “for the present there is
also that this
Infernc of our own blind fo:.gmg
will be for ever.

Nevertheless — and this was pre-
sumably Orwell's intention in writ-
ing the book — we are still in 1950,
and if we wake up, if we correctly
appreciate the issue ai stauke, and
if we plan and act without further
preverication or self-stultification,
we may yet be able to avert Big
Brother, O'Brien, and Room No.
101. We have inherited a diseased
world, and we have ourselves in

the past coniributed to the acuteness
of the malady. Viclent revolutions
solve nothing and achieve nothing,
What is therefore urgently called
for is a humanistic revolution, 2
transvaluation of values, If the
world is to ®e saved, if humanity
is to shed the badges of its present

limitation and self-division, a spirit-

ual revolution has to occur. We
are verily at the parting of the
ways. On one side stretches forth
further technological advance, in-
creasing regimentation, more global
wars, and the regime of - Big
Brother; on the other beckons
humanism, self-knowledge and self-
reverence, an urge towards the God
unrealised within us, a2 world of in-

wardly enlightened, psychologically
emanmpated men and women work-
ing out in individual and in cor-
porate being the forms, laws and
processes of the Life Divine. It is
for us to choose aright and exorcise
the specire of Big Brother — for
aver,
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One of our chief aims will be to provide authentic guidance in regard to the many important
questions which arise in the minds of thoughtful persons all over the world. This cannot be better
done than by considering these questions in the light of Sri Aurobindo’s writings, because Sri Auro-
bindo is not only a Master of Yoga in possession of the Eternal Spiritual Truths, but also a Guide and
Helper of mankind in various spheres of life and thought. To bring home the light of this guidance
and to make it directly applicable to the problems that present themselves to an observing intelli- =
gence, a series of questions of common interest along with precise answers directly taken from Sri
Aurobindo’s writings will regularly appear in these columns. :

Is the psychological character and actusl life of a nation in any
way influenced or determined by the artistic sense of its people?
“The manners, the social culture and the restraint in action and
‘expression which are so large a part of national prestige and
dignity and make a nation admired like the French, loved like
the Irish or respected like the higher-class English, is based
essentially on the sense of form and beauty, of what is correct,
symmetrical, well-adjusted, fair to the eye and plessing to the
imagination. The absence of - these qualities ‘is a source of
national weakness. The rudeness, coarseness and vulgar violence
of the less cultured Englishman, the over-bearing brusqueness and
selfishness of the Prussian have greatly hampered those powerful

" pations in their dealings with foreigners, dependencies and even

their own friends, allies, colonies. We all know what a large share
the manner and ordinary conduct of the average and of the vulgay
Anglo-Indian has had in bringing about the revolt of the Indian,
accustomed through ages to ccurtesy, dignity and the amenities
of an equal intercourse, against the mastery of an obviously coarse

and selfisy
veet, symmetrical, well-adjusted, fair and pleasing is an artistic
sense and can best be fostered in a nation by artistic eulture of the

. perceptions and sensibilities. It is noteworthy that the two great
" -nations who are most hampered by the defeci of these qualities

in sction are also the least imaginative, poetic and artistic in
Europe. It is the South Germen who contributes the art, poelry
and music of Germanyg it and Norman who produce greal
poets and a few ggre artists in England without altering the
characteristics of the dominant Saxon. Music is even more

- powerful in this direction than Art and by the perfect expression
~ of harmony insensibly steeps the man in it. And it is noticeable

that England hes hsrdly produced a single musician worth the

" name. Plato in his Republic has dwelt with extraordinary

emphasis on the importance of music in education; as is the music
to which a people is accustomed, so he says in effect, is the
character of that people. The imyportance of painting and
sculpture is hardly less. The mind is profoundly influenced by
what it sees and, if the eye is trained from the days of childheod
to the contemplation and understanding of beauty, harmony and
just arrangement in live and colour, the tastes, hahits and
character will be insensibly trained to follow a similar law of
beauty, harmony and just arrangement in the life of the adult
man. This was the great importance of the universal proficiency
in the arts and crafis or the appreciation of them which was
prevalent in ancient Greece, in certain Furopean ages, in Japan
and in the better days of our own history. Art galleries cannot
be brought into every home, but, if all the appointments of our
life and furniture of our homes are things of taste and beauty,

it is inevitable that the habits, thoughts and feelings of the people

should be raised, enmobled, harmonised, made more sweet and
dignified.” . ‘ ,

Is there any difference in the ways in which poetry, music and
the arts of painting and sculpiure exercise their influence on
our life and character? :

“The purification of the heart, the chitiasuddhi, which Aristotle
assigned as the essential office of poetry is done in poetry by the
disturbance of the lower self-regarding passions. Painting and
of emotional aestheticism which make up life, unalloyed by the

- disturbance of the lower self-regarding passion. Painting and

sculpture work, in the same direction by different means. Ari

sometimes uses the same means as poetry but cannot do it to the

same extent because it has not the movement of poefry; it is

‘fixed, still, it ‘expresses only a given moment, a given point in
~ space and cannot move freely through time and region. But it
'is precisely this stillness, this calm, this fixity which gives ils

separate value to Axt.  Poetry raises the emotions _and gives
each its separate delight. Art stills the . emotions and teaches

" them the delight of a restrained and limited satisfaction, — this
- indeed was the characteristic that the Greeks, a nation of artists
far . more artistic than poetic, tried to. bring info their poetry.

Music deepens the emotions and harmonises them with each

. other. Between them musiec, art and poetry are a perfect educa-

ation for the soul; they make and keep its movements purified,
self-controlled, deep and harmonicus. These,‘ . therefore, are
agents which cannot profitably be neglected by humanity on its

* onward march or degraded to the mere satisfaction of sensuous

pleasure which will disintegrate rather than build ‘the character,

ymunity, Now the sense of form and beauty, the cor-~
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They are, when properly used, great educating, edifying and
civilising forces.” '

Some persons consider music far supszrior, n its aésthetic appeal,
to poetry or the arts of painting and sculpture. Is this really so?.
“Is it necessary to fix a scale of greatness between two fine arts
when each has its own greatness and can touch in its own way
the extremes of aesthetic Ananda? Music, no doubt, goes nearest
o the infinite and to the essence of things because it relies wholly
on the ethereal vehicle, Shabda, (archiiecture, by the by, can
do something of the same kind at the other exireme even in its
imprisonment in mass); but painiing and sculpture havé their
revenge by liberating visible form into ecstasy, while poetry
though it cannot do with sound what music does, yet can make =
many-stringed harmony, a sound revelation winging the creation by
the word and setting afloat vivid suggestions of form and colbury
~~that gives it in a very subtle kind the power of all the arts.
“Who shall decide hetween such claims or be a judge between

. these godheads?

~y o 3o . - © ® ’
Some people differentiate poetry from music by saying that

_poeiry is to be mentally understood while music is to be felt and

experienced. Is this true?

“The difference is not that poetry has to be understood and musie
or singing has to be felt (enubhuti); that one has to reach the
soul through the precise written sense and the other through the
suggestion of sound and its appeal to some inner chord within us.
¥ wvou only understand the intellectual content of a poem, its
words and ideas, you have not really appreciated the poem at
all, and a poem which contains only that and nothing else, is not
true poetry. A {fue poem contains something more which has
o be felt just as you feel music and that is ifs more iraportant
and essential part. Poetry has a rhythi, just as muosic  has,
though of a different kind, and it is the rhythm that helps this
something else to come out through the medium ol the wourds, The
words by themselves do not carry it or cannot bring it out altoge-
ther and this is shown by the fact that the same words written in a
different order and without rhythm or without the proper rhythm’
would not at all move or impress you in the same way. This some-
thing  else is an inner content or suggestion, a soul-
feeling or soul-experience, a life-feeling or life-experience, a
mental emotion, vision or experience (not merely an idea), and
it is only when you can catch this and reproduce some vibration
of the experience — if not the experience itself — in you that
you have got-what the poem can give you, not otherwise.”

What then is the real difference belween poetry and music or
between a poem and a song? ' o
“The real difference between a poem and a song is that a song
is ‘written with a view to be set to musical rhythm and a poem
is written with the ear listening for the needed poetic rhythm
or word-music. These two rhythms are quite different. That is
why a poem cannot be set to music unless it has either been.
written with an eye to both kinds of rhythm or else happens to

_ bave (without especially intending it) a movement which makes it .

easy or at least possible to set it to music. This happens often with
lyrical poetry, less often with other kinds. There is also this:
"usual character of a song that it is satisfied to be very simple in

its content, just bringing out an idea or feeling, and leaving it to

the music to develop its unspoken values. Still this reticénce is.
not always observed; the word claims for itself sometimes a

large importance.” '

In countries influenced by the demoecratic, socialistic or com-

munistic ideology which insists on bringing down att to the level
of the common people, popular verse and folk-songs are claimed
to be of greater cultural value than poetry and music which
require a developed taste for appreciation. Is this claim valid?
“Popular verse catches the child ear or the common ear much
more easily than the music of developed poetry because it relies
on a crude jingle or infantile lilt — not because it enshrines in
its movements the true native spirit of the chant”. It is “a
fallacy to. think that the real spirit and native movement of a
language can - be caught only in crude and primitive forms and
that it is disguised in the more perfect work in which it has.
developed its own possibilities to their full pitch, variety and scope.
Tt is as if one maintained that the true note and fundamental
nature of the evolving soul were to be sought in the earthworm
or the scarabaeus and not in the developed human being — or
in the divinised man or Jivanmukta.” ‘K.Go
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