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CORRESPONDENCE WITH SRI AUROBINTO

LITERARY ACTIVITY AXND YOGA

NIRODBARAN [ have been thinking whether I would not piofir more Fy
Ting the nme I use for wrinng m downg »editation wstead Has the wning
Camy spoatual value?

Sr1 ATROBINDO No present value spiritually—it may have a mental
e Iris the same with the work—it has a value of moral traiming, disciphine,
hence, acceptance of work for the Mother The spiritual value and resait
e afterwards when the consciousness 1 the vital opens upward So with
mental work It 1s a preparation If you cannot vet do 1t with the true
tual consciousness, 1t, the work as well as ths mental occupation, must
lone with the right mental or vital will 1n 1t

When I showed my wnchnation towards hiterary wo'k, St Aurobindo wrote

“It depends upon what kind of ‘hiterary man’ you want to be, ordinary

70gIC.

A literary man 1s one who loves hterature and Lterary acuvity for 1ts own
A Yogic ‘literary’ man 1s not a literary man at 2ll, but one whe wrirtes

» what the inner will and Word wants to express He 1s a channel and an

rument of something greater than his own hiterary personality ” (14-5-1934)

To be a literary man 1s not a spiritual aim, but to use hiterature 2s a means
jpiritual expression 1s another matter Even 10 make expression a vehicle
| superior power helps to open the consciousness The harmomising rests
that principle.
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There should be no “desire” to be a “great” writer. If there 1s 2 genumne
mnspiranion or coming of power to write then 1t can be done, but to use 1t
as a means of service for the Divine 1s the proper spirit

x» *

NIRODBARAN [ saw o hat vou wrote 10 X abour 1eading, I wwonder if 17 apphios
1o me also!

r

SRI AUROBINDO Wnat 15 wriiten for X is not meant for you He has
1o 2 movement of conscrousness m wich read.ng 15 no longer necessary
and vould ratner interfere wah s coasciousness 1 here 1s no chiecuon to
vour readlng provided 1 aoss not nteriere with your meditanon (17-8-1934)

» %®

NIRODBARAN  [i some cases vou don’t seent 10 Ike people to be engrossed
v Lieray work Caroar oo iaken as a gonzal vudc?

SRI AURCBINDO There 1s no general rule, the mund 1s always trymg to
buaild general ruies  The thing done may be the same, but 1115 done 1 different

ways according to the circumstances and tne nature of the people
122-5-1934)

I onze mentioned to Sty Awrobimdo that I would hke 1o wiite pocii v, stories
i Benga'., ond 5o fortr He wiote back

“Ambiuons of that kind are too vague to succeed You have to limit
vour fields and concentrate 1n order to succeed mn them I don’t make any
attempt to be a scientist or pamter or general I have certain things to do and,
have done them, so long as the Divine wanted, otheis have opened 1n me from
sbove or within by Yoga 1 have done as much of them as the Divine wanted
X has haa dynamisms and followed them so long as they were there or as poften
as they were there You mentalise, mentalise, discuss, discuss, hesitate and
hesitate  There 1s no incompatibility between spintuality and creanve acti-
vity—they can be united Fluctuatung of course comes in the way of acton
and therefore of success One can do one or other or one can do both, but
not flucruate eternally

NIRODBARAN



THE SECRET OF THE VEDA

CHAPTER XIV

VE must now pursue this image of the Cow which we are using as a key to the
anse of the Veda, into the striking Vedic parable or legend of the Angirasa
uskss, on the whole the most mmportant of all the Ved:c mvths

The Vedic hymns, whatever else they may be, are throughout an mvoca-
on to certain “Aryan’ gods, friends and helpers of man. for ends which are
eld by the singers,—or seers, as they call themselves (kat1, rsi, wipra),—
> be supremely desirable (vara, vdra) Thess desirable ends, these boons of
he gods are summed up n the words 1a3t, 1ddhas, which may mean physically
vealth or prospenty, and psychologically a felicity or enjovment which con-
1sts 1n the abundance of certain forms of spiritual wealth Man contributes
s his share of the joint effort the work of the sacrifice, the Word, the Soma
Vine and the g/iuta or clanified butter The Gods are born 1n the sacrifice,
hey mncrease by the Word, the Wine and the Ghrita and 1n that strength 2nd
n the ecstasy and intoxication of the Wimne they accomplish the aims of the
acrificer The chief clements of the wealth thus acquired are the Cow and the
Jorse, but there are also others, /manya, gold, vira, men or heroes, ratha,
hariots, prajd or aparya, offspring The very means of the sacnfice, the fire,
he Soma, the g/ za, are supplied by the Gods and they attend the sacrifice
is 1ts priests, purifiers, upholders, heroes of 1ts warfare,—for there are those
vho hate the sacrifice and the Word, attack the sacnificer and tear or withhold
rom him the coveted wealth The chief conditions of the prosperity so ardently
lesired are the rising of the Dawn and the Sun and the downpour of the rain
»f heaven and of the seven rivers,—physical or mystic,—called in the Veda the
Mighty Ones of heaven. But even thus prosperity, this fullness of cows, horses,
rold, men, chariots, offspring, 1s not a final end n tself, all this 1s a means
owards the opening up of the other worlds, the winning of Swar, the ascent
o the solar heavens, the attainment by the path of the Truth to the Light and
o the heavenly Bliss where the mortal arrives at Immortality

Such 1s the undoubted substance of the Veda The ntual and mythological
sense which has been given to 1t from very ancient tumes 1s well-known and
aeed not be particularised; 1n sum, 1t 1s the performance of sacrificial worship
as the chief duty of man with a view to the enjoyment of wealth here and heaven
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ereafter We know also the modern view of the matter 1n which the Veda is
a worship of the personified sun, moon, stars, dawn, wind, rain, fire, sky, rivers
and other dewes of Nature, the propination of these gods by sacrifice, the
winmng and holding of wealth 1 thus life, chiefly from human and Dravidian
enzrues and agamst hostde demons and mortal plunderers, and after death
man s artammert to the Paradise of the gods We now find, that however
vaad these .dees mey haie been for the vulgar, they were not the mner sense
or the Veaa to tre seers. tae iilum.ned minds (kare, trpra) of the Vedic age.
Foo them these naatena: obiects were ssmbols of the immatenal, the cows
were the rad ances or illurinauons of a divine Dawn, the horses zad chariots
were symools of sorce eza movement, gola was light, the smiming wealth of a
drrne Sua—the true Lgat, rtam jyond, both the wealth acquired by the
Zice and the sacnfice mtself ua all therr cstans symbolised man s effort and
ns towards a greater end, the acqusit.on of immorialty  The aspiration
“eaic seer v.as the earichment and expansion of man’s bemng. the birth
ana the formation of the godheads :n hus ife-sacrifice, the increase of the Force,
cuth, Light, Jov of whica they are the powers unul through the eniarged and
ver-oper.ng wozlds of his bemng the soul of man rises, sees the divine doors
d-:ir dvarah) swing open to his call and enters into the supreme feliaity of a
diine existence beyond heavea ana earth This ascent 1s the parable of the
Angirasa Rishis
All the gods are conguerors and givers of the Cow, the Horse and the
divine riches, but 1t 1s especially the great deity Indrawho 1s the hero and
fighter n this warfare ana who wias for man the Light and the Force There-
fore Indra 1s consiantly aadressed as the Master of the herds, gopari, he 1s even
1maged as lumself the cow 2nd tne horse, he 1s the good mulker whom the Rishi
wishes to mulk and what he yielas are perfect forms and uitimate thoughts,
he 1s Vrishapha, the Bull ¢f the herds, his 1s the wealth of cows and horses
waich man covets Itis even said in VI 28 5 ““O people, these that are the COW'S,
they are Indra, 1t 18 Indra I desne with my heart and with my mund ” This
1denuiication of the cows ard Indra is mmportant and we shail have to return.
to i1, when we deal with iadhuchchhandas’ hymns to that derty
But ordinanly the Rishis image the acquisition of this wealth as a conguest
effected against certam powers, the Dasyus, sometmes represented as posses-
sing the coteted niches which have 10 be ravished from them by violence, some-
umes as stealing them from the Arvan who has then to discover and recover
the lost wealth by the aid of the gods The Dasyus who withhold or steal the
cows are called the Panus, a word which seems origmally to have meant doers,
dealers or traffickers, but this sigmficance 1s sometimes coloured by 1ts further
sense of “musers” Their chief 1s Vala, a demon whose name sigmifies probably

4
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e carcumscriber or “encloser”, as Vritra means the opponent, obstructer or
folding coverer It 1s easy to suggest, as do the scholars who would read as
uch priminve history as possible into the Veda, that the Pams are the Dra-
dians and Vala 1s their chief or god But thus sease can oaly be upheld mn
slated passages. m many hymns 1t 15 incompatible with the actual words of
e Rishus and turns imnto a jumble of gaudy nonsensc their images and figures
e bhave seen something of this ncompacbility alreadv, 1t will become clearer
us as we examne more closely the mythus of the lost cows
Vala dwells 1n a lair, a hole (bi/a) in the mountamns. Indra and the Angirasa
ishus have to pursue ham there and force lum to give up his wealth, for he 1s
ala of the cows, valam gomantam The Panis also are represented as con-
aling the stolen herds 1n a cave of the mountan wiuch is called their con-
aling prison, vatia, or the pen of the cows, waa, or sometimes 1n a sigm-
cant phrase, gazyam droam, literally the cowey wideness or i the other sease
" go “the luminous wideness”, the vast wealth of the shuimung herds To re-
wer this lost wealth the sacrifice has to be performed, the Angrrasas or else
rihaspati and the Angirasas have to chant the true word, the mant1a, Sarama
1e heavenly hound has to find out the cows 1mn the cave of the Pams, Indra
rong with the Soma wine and the Angirasas, the seers, his companions, have
» follow the track, enter the cave or violently break open the strong places
f the hill, defeat the Pams and drive upward the delivered herds
Letus, first, take note of certain features which ought not to be overloocked
'hen we seek to determine the interpretation of thus parable or this myth
o the first place the legend, however precise 1 1ts 1mages, 1s not yvet in the Veda
simple mythological tradition, but 1s used with a certamn freedom and fluidity
‘hich betravs the sigmficant image behind the sacred tradiion Often 1t 1s
tripped of the mytholog:cal aspect and applied to the personal need or aspira-
on of the singer For 1t 15 an acuon of which Indra 1s always capable, although
e has done 1t once for all in the type by means of the Angirasas, yet he repeats
1e type éontmually even 1n the present, he 1s constantly the seeker of the
ows, gavesana, and the restorer of the stolen wealth
Sometimes we have simply the fact of the stolen cows and the recovery
vy Indra without any reference to Sarama or the Angirasas or the Pams. But
t 1 not always Indra who recovers the herds. We have for instance a hymn to
\gni, the second of the fifth Mandala, a hymn of the Atmis, in wiuch the singer
pplies the image of the stolen cows to himself 1n a language wluch clearly be-
rays 1ts symbolism Agn, long repressed in her womb by mother Earth who
s unwilling to give hum to the father Heaven, held and concealed 1n her so long
15 she 1s compressed 1nto limited form (pesh), at length comes to birth when she
oecomes great and vast (makishf) The birth of Agn 1s associated with a mam-
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festanion or vision of luminous herds “I beheld afar 1n a field one shaping his
weapons who was golden-tusked and pure bnght of hue, I give to hum the
Ammura (the immortal essence, Soma) 1n separate parts, what shall they do
1o me who have not Indra and have not the word? I beheld 1n the field as 1t
were a happy herd ranging continuously, many, shimng, they seized them not,
for 7ie was bora, even those {cows) that were old, become young agamn  But if
these Dasvis who nave not Indra, nor the word, are at present powerless 1o
seize on the lumunoas herds, 1t was otherwise before this bright and formudable
godhead was born “Who were they that divorced my strength (maryakam,
m1 nost of men, m heroes, ¢f1a) from the cows? for they (my men) had no war-
rnor and protector of the kine Let those who took them from me, release
them, he knows and comes driving to us the cattle
Wrat. ve may faurly ask, are these shining herds, these cows who were old

and become voung again- Certainly, they are not physical herds, nor 1s 1t
am earthly field by the Yamuna or the Jhelum that 1s the scene of thus splendid
vision of the golden-tusked warrior god and the herds of the shimung cattle.
They are the herds either of the physical or of the divine Dawn and the language
suits 1l with the former nterpretation, thus mystcal vision 1s surely a figure of
the divine :llumination They are radiances that were stolen by the powers of
datkness and are now dninely recovered not by the god of the physical fire,
but by the flaming Force which was concealed 1n the Littleness of the material
existence and 1s now liberated into the clarities of an illumined mental action.

Indra 1s not, then, the only god who can break up the tenebrous cave and
restore the lost radiances There are other deities to whom various hymns
make the attribution of this great victory Usha 1s one of them, the divine
Down, mother of these herds “True with the gods who are true, great with the
gods who are great. sacrificial godhead with the gods sacrificial, she breaks open
the strong places, she gines of the shuiming herds, the cows low towards the
Dawn'” Agni s another, sometimes he wars by humself as we have already seen,
sometimes along with Indra—*“Ye two warred over the cows, O Indra, O Agm”
JI 60 2 )—or, again, with Soma,—“O Agm and Soma, that herorc might of*
vours was made conscient when ye robbed the Pam of the cows” (I.93.3).
Soma 1n another passage 15 associated m this victory with Indra; “This god born
by force staved, with Indra as his comrade, the Pami” and performed all the
exploits of the gods warring agaimnst the Dasyus (VI. 44. 22 ). The Ashwins also
are crecduted with the same achievement m VI 62, 1, “Ye two open the doors of
the strong pen full of the kine” and again in I 112. 18, “O Angiras, (the twin
Ashwins are sometimes unified i a smgle appellation), ye two take delight by
the mund and enter first i the opening of the stream of the cows,” where the
sense 1s evidently the hiberated, outflowing stream or sea of the Light.

6
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Brihaspat: 1s more frequently the hero of this victory. “Brihaspati, coming
rst mto birth from the great Light in the supreme ether, seven-mouthed,
wluply-born, seven-raved, dispelled the darknesses; he with s host that
ossess the stubh and the Rik broke Vala into pieces by his cry. Shouting
rihaspati drove upwards the bright herds that speed the offering and they
»wed m replyv,” (IV s0) And agamnin VI 73 1 and 3, “Brihaspatu who 1s the
ill-breaker, the first-born, the Angirasa . Brihaspat conquered the treasures
vasitin ), great pens this god won full of the kine ” The Maruts also, singers
f the Rik hke Brihaspat, are associated, though less directly in this divine
cuon “He whom ye foster, O Maruts, shall break open the pen” (VI 68. 8 ),
nd elsewhere we hear of the cows of the Maruts (I 38 I) Pushan, the Increa-
er, a form of the sun-god 1s also invoked for the pursuit and recovery of the
tolen cattle, (VI 54), “Let Pushan follow after our kine, let hum protect our
var-steeds Pushan, go thou after the kine, .Let lum drive back to us that
vhich was lost ** Even Saraswat becomes a slayer of the Pams. And in Madhu-
hchandas’ hymn (I 11 5) we have thus striking 1mage, “O lord of the thunder-
»olt, thou didst uncover the hole of Vala of the cows, the gods, unfearing,
‘ntered speeding (or putung forth their force) into thee.”

Is there a definite sense in these variations which will bind them together
nto a single coherent 1dea or 15 1t at random that the Rishis invoke now this
ind now the other deity in the search and war for their lost cattle® If we will
sonsent to take theideas of the Veda as a whole instead of bewildering ourselves
n the play of separate detail, we shall find a very simple and sufficient answer.
T'hus marter of the lost herds 1s only part of 2 whole system of connected symbols
ind images They are recovered by the sacrifice and the fiery god Agm 1s
he flame, the power and the priest of the sacnfice,—by the Word, and Bri-
1aspats 1s the father of the Word, the Maruts 1ts singers or Brahmas, brakmano
narutah, Saraswati 1ts inspiration,—by the Wine, and Soma 1s the god of the
Wine and the Ashwins 1ts seekers, finders, givers, drinkers. The herds are the
1erds of Light and the Light comes by the Dawn and by the sun of whom Pushan
is a form Finally, Indra 1s the head of all these gods, lord of the light,
king of the lumuinous heaven called Swar,—he is, we say, the luminous or divine
Mind, into hum all the gods enter and take part in hus unveiling of the hidden
bght. We see therefore that there 15 a perfect appropriateness 1n the attribution
of one and the same victory to these different deities and 1n Madhuchchhandas’
wmage of the gods entering mto Indra for the stroke against Vala. Nothing has
been done at random or 1n obedience to a confused flmdity of ideas. The Veda
1s perfect and beautiful m 1ts coherence and 1ts unity.

Moreover, the conquest of the Light 1s only part of the great action of the
Vedic sacnifice. The gods have to win by 1t all the boons (vishod vdrd) which are
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necessary for the conquest of tmmortality and the emergence of the hidden ilu-
mnations 1s only one of these Force, the Horse, 1s as necessary as Light, the
Zeow not oy must Vala be reached and the ight won from hus jealous grasp,
:> - Vritra must be slam and the waters released, the emergence of the shining
r:ls means the nising of the Dawn and the Sun, that again 1s incomplete with-
oat the sacr.fice, tie fire, tne wme All these things are different members
of oae acuon, somaumes mantoned separate'y, SOm2imes 1n groups. SOMmMatmes
togetner as :f 1 a s.ngle acnion, a grand total conquest  And the result of therr
os<ession 1s the revelation of the vast Truth and the conguest of Swar, the lumi-
ous world. caliza Traquenthy the wide other world, wrum u lokain or simply u
‘okam We must grasp thus umty first if we are to understanc he szparate mntro-

ducnon of these svmbols 1a the various passages of the Rig Veda

Thas i VI -3 which nze alreads been cited, we find a brief hymn of

three verses 1 which these svmbols are bnefly put together n therr umity,
.t ught almost be dzscribzd as one of the mnemonic hymns of the Veda which
serve to keep 1 mind the unuty of 11s sense and 1ts ssmbolism  “Ho who 1s the
rill-breaker, first-born, possassed of the truth, Brihaspati, the Angirasa, the
gner of the oblation, periader of the two worlds, dweller 1n the heat and hght
of the sun), our father, roars aloud as the Bull to the two firmaments

Brihaspat who for man the vovager has fashioned that other world in the
calling of the gods, slaying the Vritra-forces breaks open the cities, conquering
foes and overpowering unfriends in Ius batiles Brihaspat conquers for him the
treasures, great pens thus god wins full of the kine, seeking the conguest of the
wor'd of Swar, unassailable, Brihaspati slays the Foz by the hymns of illumina-
non arkail, ”” We see at once the umty of this many-sided symbolism

Another passage more mysuc in 1ts language brings 1n the 1dea of the dawn

2nd the restoranon or mew-turth of hght m the sun which are not expressly
~mennoned m the brief hvmz to Brihaspatt It 1s in the praise of Soma of which
the opeming phrase has alreads been ated, VI 44 22, “Thus god born by force
szavad with Indra as his comrade the Pany, he it was wrested from his own un-
rlest father (the divided be.ng) his weapons of war and hus forms of knowledge
ndrah), he it was made the Dav» ns glorious 1n their lord, he 1t was created 1n
:ne Sun the Light within. he 1t was found the triple principle (of immortality)
1n heaven 1 1ts regions of spiendour (the three worlds of Swar) and 1n the
tnparoite worlds the hudden :mmortality (this 1s the giving of the Amrta m
separate parts alluded to m the Atris’ hymn to Agni, the threefold offering
of the Soma given on the three levels, trishu sanushu, body, hfe and mind),
he 1t was supported widely heaven and earth, he 1t was fashioned the car with
the seven ravs, he 1t was held by lus force the nipe yield (of the madhu or ghrta)
i the cows, even the fountain of the ten movements ” It certanly seems

s
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astorushing to me that so many acute and eager minds should have read such
hyvmns as these without realising that they are the sacred poems of symbolists
and mysucs, not of Nature-worshipping barbarians or of rude Aryan imnvaders
warring with the civilised and Vedantuic Dravidians.

Let us now pass rapidly through certain other passages in which there 1s a
more scattered collocation of these symbols First, we find that 1n this 1mage
of the cavern-pen, mn the hill, as elsewhere, the Cow and Horse go together
We have seen Pushan called upon to seek for the cows and protect the horses
The wwo forms of the Arvan’s wealth alwayvs at the mercy of marauders® Bur
let us see ““So 1n the ecstasy of the Soma thou didst break open, O hero (Iadra),
the pen of the Cow and the Horse, ltke a ciry™ (VIII 32 5) “Break open for us
the thousands of the Cow and the Horse,” (VIII 34) “That which thou
holdest, O Indra, the cow and the Horse and the imperishable enjoyment, con-
firm that 1n the sacrificer and not in the Pam, he who lies in the slumber, doing
not the work and secking not the gods, let lim pei:sh by his own impulsions;
thereafter confirm perpetually (i us) the wealth that must increase”, (VIII.
67 2 and 3). In another hymn the Panis are said to withhold the wealth of
cows and horses Always they are powers who receive the coveted wealth
but do not use 1t, preferring 1o slumber, avording the divine action (z1ata),
and they are powers who must perish or be conquered before the wealth can be
securely possessed by the sacrificer And always the Cow and the Horse re-
present a concealed and impnsoned wealth which has to be uncovered and
released by a divine puissance.

With the conquest of the shiming herds 1s also associated the conquest
or the barth or illumination of the Dawn and the Sun, but this 1s a pont whose
significance we shall have to consider mn another chapter And associated with the
Herds, the Dawn and the Sun are the Waters, for the slaying of Vritra with the
release of the waters and the defeat of Vala with the release of the herds are two
companion and not unconnected myths. In certan passages even, asin 1 32.
4, the slaying of Vritra 1s répresented as the prelminary to the birth of the Sun,
the Dawn and Heaven, and in others the opening of the Hill to the flowing of
the Waters For the general connection we may note the following passages
VII 90 4, “The Dawns broke forth perfect in their shimng and unhurt, medi-
taung they (the Angirasas) found the wide Light, they who desire opened
the wideness of the cows and the waters for them flowed forth from heaven”,
I 72. 8, “By right thought the seven Mighty Ones of heaven (the seven rivers)
knew the truth and knew the doors of bliss; Sarama found the strong wideness
of the cows and by that the human creature enjoys,” I. 100. 18, of Indra and the
Maruts “He with his shining companions won the field, won the Sun, won the
waters;” V. 14. 4, of Agni, “Agm, born, shone out slaying the Dasyus, by the

9
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Light the Darkness; he found the cows, the waters and Swar” VI 6o 2, of ,
Indra and Agm, “Ye two warred over the cows, the waters, Swar, the dawns
that were ravished, O Indra, O Agmi, thou urutest (to us) the regions, Swar,
the brilliant dawns, the waters and the cows,” I 32 12, of Indra, “O hero, thou
didst conquer the cow, thou didst conquer the Soma, thou didst loose forth
to theirr flowing the seven rivers ”

In the last passage we see Soma coupled with the cows among the con-
guests of Indra Usually the Soma intoxication 1s the strength 1n which Indra
conquers the cows, e g III 43—, the Soma *‘in the intoaicanon of which thou
didst open up the cowpens, ' II1 158, “He, hymned by the Angirasas, broke
Vala and hurled apart the strong places of the hill, he severed their artificial
obstructions, these things Indra dia mn the .ntoxication of the Soma ™ Some-
umes, however, the working 1s reve-sed ani 1t 15 the Light that brings the bliss
of the Soma w1ne or they coms together asin I 62 5, “Hymned by the Angirasas,
O achiever of works, thou didst open the dawns with (or by) the Sun and with
{or by) the cows the Soma ™

Agm 1s also, like the Soma, an mnaispensable element of the sacrifice and
therefore we find Agmi too :ncluded 1n these formulas of association, as 1n
VII 994 “Ye made that wiae other world for (as the goal of) the sacrifice,
pringing 1nto being the Sun and the Dawn and Agmi,” and we have the same
formula 1n IIT 31 with the addinon of the Path and 1n VIIL 44 3 with the
addinon of the cow

From these examples 1t will appear how closely the different symbols and
parables of the Veda aie connected with each other and we shall therefore miss
the true road of interpretauion 1f we treat the legend of the Angirasas and the
Pams as an 1solated mythus which we can interpret at our pleasure without
careful regard to 1ts setting 1n the general thought of the Veda and the Light
that that general thought casts upon the figured language 1n which the legend
15 recounted

SRI AUROBINDO
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TWO POEMS

MARVEL-SWAN

Beyonp Dawn’s precipice 2 marvel-swan,
Wings i mfinity spread, gazes on earth;
Mysteries awake from deep oblivion

Like stars that shine on the edge of a new barth.

New rhythms are cast 1n shape and voices high
Move 1n tranquillities of fire; the slow
Murmur of the wind’s echomg symphony
Fade 1n the cadenced umiversal flow.

The dark incidents of necessary pain

Falling hike unescapable blows of fate

Leave but a trace of an ephemeral stain

On the closed bar of the heart’s diamond gate

Now a flame-vision breaks upon the earth

That led through myriad curves and dents of space;
After the deluge comes 1ts aftermath,

A revelation of the apocalypt-face.

II



MOTHER INDIA

BANYAN TREE

My life a single nme-poised banvan tree

Has stood against the assaults of etermty
Firm-rooted. clutching 1ts rocky bed of earth
With ardent claws, a branching loneliness,

It waired on the fringe of mortal birth

For the bliss of heaven’s intumate caress

Through the long distances of thought and dream
It spred watchung for some nvisible gleam

To visit 1ts shadow-grooves, the sun and moon
Had dwindled 1nto a mist of nothingness

And the stars fell into a diamond swoon

On blank horizons of bare desert-space.

Behind 1t was a fading universe

Of chequered memories, 1n 1ts fruitless vears
Brooded the vision of some magic spark
Whose touch on the keen edge of solirude
Shall kindle 1ts shadowy bareness sull and dark
To a luminous esctasy and flowerhood

A leaden void burdened my secret thought

As the last flicker of hope’s glimmering dot
And tracts where beauty’s wings had left a trail
Fa.nted 1n a mass of black infiniiy,

In the folds of an impenetrable veil

Creation throbbed like a star mn a nebulous sky

But then you came like a white bird of peace
And from the caverned slumbering centuries
A mysuc Ray awoke, a buried Flame,

My bfe stands now a shrine of sient prayer
Upon the brnink of an apocalypt Name,

A marvel of light 1n a transparent air.

NIRODBARAN
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TO THE SAMADHI OF SRI AUROBINDO

WITH a Jove-laden heart, full of grantude, I come o0 vou again, and bow down
with 2 raprure of reverence, O shrine of supreme silence'

As simple, as beauniful, as flowery, as green as ever—vours 15 a sight which
soothes and chastens and cools all the fevers and distractions of my mund, purn-
fies the passions and decires of my nature, and gives my lhife, my knowledge a
meanung and a purpose that set my whole being aflame, aquiver with hight and
happiness, unseen, unfelt before O, what a mighty shower of awakened, life-
quickening place Thou hast poured on me, my 1nvisible-visible, merciful master!
I feel as if elecirically touched all over and vet all my limbs, all parts of my
nature are in perfect harmony and balance Is this the sweet dynamism of the
working of the Divine Force? Is this the descending action of Thy subtle grace?
I know not, nor do I strain or worry to know, 1t 1s enough for me that Thou
hast given us this solid, transforming Wine to drink at all hours, 1n all seasons,
thus sweetly incensed, prayer-warm, beauty, this opulent, blue-bright, flower-
framed, body of Thine, an altar for men’s devouon, to gaze at, love
and dream upon, and fill the heart of asptration full, with the purity of a new
creanon

To me, as to many others, Thou art the highest concervable peak of peace
and power, the storinless, unshakable haven of all way-lost or way-weary
piigrams, the ceaseless shiming light-house to those unwearied courageous souls
who have dared to choose oace again the ancient sunlit path of crowning glory
and immortal hfe O Thou who ari the harb.nger of the all-perfect, Truth-Con-
scious Light, the promuse of an all-delightful Life, the hope of ages and acons of
earth-aspiraton, speak, even whisper to us, howsoever faintily, whether we have
kept faith all these years, whether we have now proved ourselves worthy of the
final act of Thy Divine Play

Now 1s the Divine Mother proclaimmg the yvear of Victory 1s come, the
long, arduous, hfe-and-death struggle 1s over, the fulfilment of the Great
Promuse 1s begun Thy magmficeat Body 1s strewn today with roses, roses

Hushed 1s my mund, silent the senses, quiet the body, and at peace each
element of my being. I do not even desire to know or realise whether this sub-
stance which I feel to be ‘myself’ 1s one with the expressionless substance of
Truth and Etermty that Thou art. Fallen 1s the whole robe of my old self—I am
a being reborn, remade, recreated. In me now flow the free waters of Thy
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ATANS L 411AN AINLIAGE

immortal Existence; through me pass the splendours of Thy sublime trans-
cendences; my whole bemng, the very cells are alit with the rays of Thy Truth-
radianng Sun. Is this the consummation of Thy bounteous, all-changing love?

Let me, then, fully retamn these gnpping grandeurs now and for ever in
every pore of my body-space Let me also become a small hving monument of
Immortality like Thyself; a deathless pin pomnt of thy death-manifested hght,
full of the puissance of changing the atmosphere as well as the atoms of my hfe

Now I know that wherever I am, there lives and expands a spark of Thy
sacred blue Flame, a piece of Thy sublime Substance, a settled silence of Thy
infinite Peace, a radiant limb of Thy limitless Effulgence, a sweet benediction
of Thy nexhaustible Love, a little treasure of Thy capacious, almighry Wealth
O, thousandfold glory to Thee, living symbol of our Master and Lord and
Love who “willed 2ll, attempted all, prepared, achieved all for us,” to Thee
“our nfimire gratitude™.

SHREEKRISENA PRASAD
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MAN, ANGEL, AND GOD
RAINER MARIA RILKE’S PoETIC ViISION AND ITs SIGNIFICANCE

(Continued from the January issue)
I11

LitTLE does Rilke say to us about the relation of the Angels to God. “That He
throws therr whole radiance again back into them” characterises more the
Angels than G»d and does not say more than that the raving out of the Angels
mto God 1s not accepted by Him as a means of theirr dissoluuon, rather He
out of His Wil for creation “throws 1t back into them” So we may attempt
to grasp more deeply from the being of God, as Rilke conceived 1t, the 1mage
of the world and the mnner world 1n order to vision their relatedness to the
Absolute

“I began with the thgs that have been the true famihar ones of my lonely
childhood, and 1t was already much that I, without foreign help, brought myself
to the amimals But then Russia® opened herself to me and presented me with
the brotherhood and darkness of God in which alone there 1s communion. So
also I called Him that ume the God who had broken 1nto myself from beyond
and I hived long 1n the antechamber of His name on my knees ..Now you would
hardly hear me calling Him, 1t 15 an indescribable discretion between us and
where once there was nearness and penetration new farnesses extend, as in the
atom which the new science also concerves as a umverse in the small The
graspable vanishes, transforms 1tself, instead of the possession one learns the
relatedness and there arises a namelessness which again must begin with God
10 be perfect and without evasjon.” God 1s a namelessness, the ungraspable to
which we are related And now something very essential® “The feehng-expe-
rience steps back behind an infinite lust for everything feelable”. Not with ths
or that inner feeling-experience 1s Rilke concerned, but with the great readiness
for everything feelabie. And since there 1s nothung which would not be feelable,

would not be transformable 1nto one’s own inwardness, this will 1s ““an infinite
lust” for all bemng.

Earth, thou dear one, I will. Oh believe 1t would not need
your springs any more, to wWin me to you—one,

1 Russia long before Commumism, Russia of Dostoevsky and Tolstoy (Author).
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alas, already a single one is too much for the blood.
Namelessiy I am decided to you from afar

Always vou were right, and your holy 1dea

15 the mnmate death

An all-including readimess which does not give to the single exper.ence an
over-emphasised s:igmificance but understands 1t as a part of one’s own life-
mosement spreading out znd deepening ever more carnes :m atself the true
wil for transformanon God shall not be in man the short moment of an
inmost feelng-sensation, but become wholly the all-penetraung basic feeling
of his existence  The acuive conscicusness of an immediate relat:on 1o one’s
own soul man shall never leave  So 1t 15 necessary to set to work 1n order not
to exclude rom the *lust” anything feclable, and to leave nothing unaccom-
pLshed behund It 1s essenual that there should be pure glorious feeling-ex-

eriences, as they. if they come out of the mwardness of the soul, show always
the true way But that they one day may become the basis of every further
despening and perfecung of feeling, 1t 15 necessary to accept into one’s self
everythung without exception more and more true and pure and to place 1t
into the mmost depth of feeling which 1s possible to experience, unul 1t can be
felt as one’s own It 1s neces<ary, in one woid, not only to prepare man for a
feeling-experience of God, but to make him so 1nwaid that some day out of
this experience may grow a permanernt state With this, God becomes some-
thing that has to be created 1n the hfe of man, worked out and figured from
withuin  Each endeavour 1o make the “‘visible” “invisible” helps, “bee”-like,
the growth of this God who will “carry in himself everything that 1s effecuve
and essennal around us, because he will be the greatest space, full of all power.
Thus only one will attain. pat all creators are ancestors of thus solitary one  There
wiil be nothing except Him, because irees and mountamns, clouds and waves
haie only peen svmbols of that reality which He finds in himself In Him
everything has flown together and all powers which otherwise fight each other
in a conffused manner are trembling under His will Even the ground under
His feet 1s superfluous Like a prayver-carpet He rolls 1t up He does not pray
anv more He 1s. And when He makes a gesture, He will create, fling mto
mfimty many millions of worlds In them the same play starts. maturer beings
will create themselves and then grow solitary and after a long battle educate
at last one who has everything n himself, a creator of this kind of eterniry,
a very great One 1n space, One with plastic gestures. Thus each generation
tendrils like a chan from God to God and each God 1s the whole past of a
world, 1ts last meaning, 1ts unified expression and at the same time the possibi-
iy of a new Iife.” Thus we are then “workmen”:
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squures, disciples, masters
and buld you, you high nave
and someumes comes a serious traveller,
goes hike a spiendour through our hundred spirits
and shows us, trembhing, a new grip -

It 1s not possible here to enter into thus grand vision—the realisation of the
“No-longer-savable” on earth The truth of its core will be proved some
day Its expression pomts to the height of the level of consciousness from
which Rilke has recerved this .nspiration  That God “began Himself so
infinitely great on that day” when He began us, who shall be a “garment” to
Him, that He now ‘ nipens” and we “may will” Him, that He 15 only grasped
“by action”, ves, that at the bottom every action 1s only a prayer, for

thus our hands are ded:cated,

that they may create nothung which would not implore,
whether one paints or mows,

merely out of the wrestle of the mstruments

unfolds devotedness—

all thus 1s a magnificent vision whose recogmition 1s not new n the East, and 1t
1s absurd 1o try to understand 1t 1n this way that God would have been for
Rulke just a son of man, as he presupposes Him in atl his annunciatuons as the
“mmfinite way”, “the direcuion of love”, the “No-longer-sayable” But 1t may
very well be confusing and appear as if there were talk about two Gods one
who has been smce etermuty and tne other whom we yet have to build. In
truth, He who has already eternally been wants to be built by us, by each
single one, so that one day we may with our whole being have dweliing :n
Him So each one will work at /zs God independently of all others

For to each a different God will appear,
ull they recognuse, near to weeping,
that through their miies-far ‘opmions,
through their percervings and negations,
different only 1n a hundred of His own,
one God moves like a wave

God will realise Himself 1n us, That 1s the mystery of creation, that 1s 1ts
meaning And on thus reahsanon of God in us we must work without inter-
ruption. Then comes ‘“back all deep and inward Here, wiuch the Church
has appropriated to a Beyond all Angels, prasing, decide themselves for the
earth.”

“The separatedness, the final beyondness of God has astomished and
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disturbed me since I was a chuld ” “Why should those go on pilgrimage, who
never left Him®* God 1s to Rilke the deep subjectne waich, as 1t were, begins
1n the darkness of the unconscious, increases itseli—bevond things, 2mmais and
men as bemngs who have become mward, 1 the “world-inner-spacz * wiuch
slowly widens wtself—imnto the glorious hight of His own Angels, and bshind
which he becomes the “nameless direcnion of love™, the Imimmy .z
our ‘“heart-ravs” run out ‘parallel”. There 15 no.ung erziudza tom
most imward umty Even terror, madness and ce th a.c mmdinded oo thus Al
of D.avne Bemng ¢ To prove the identtt of wrror aad aebzh -0

of the same divine head, ves. thus one simgle face, wzich on!s prasents :ws2if in
one way or the other ezccord.ng to the distance cur of whicw oo Tie conzumon
m which, we percerve 1t such was Rilke's moest urgzsr concern =na we knoa
how right he was, know 1t from the great ancien. ta. aon ol <
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who recogrnised the Drimne 1 gll ensstence and av aws.ence m the Dome B
a2 hiving expression of the ot ercomung of carthly contradictzens, God ma2asures
His realisamon in man It dees not sausfy Him to conunue 1 a final highest
umiry beyond the contraiczons—beyond good and evil, truth and error, Lfe
and death, pe:sonality and impersonality  Itis His v i1l fulfilling 1tself as cosmme
evolution, to lead creanon towards ever greater harmon.es Taerclore His
demand on man, therefore our task

To parucipate 15 not presumption,

1n the 1ndescribable fulfilmert,

ever more 1mnward becomes the interv ovenness,
being borne along w1l not suffice

Stretch vour pracusec powers uil they snan
the gap between o ¢
for the God must find
counse] m the man

ontradictions

Sull, 1n the Angels, even 1f this daes not find expression by Rulke, reman last
seemungly 1nsurmountable contradictions Eot Zovond these glonoas paings—

Rose, O pure contradicuor, dehght
to be no-one’s sleep under so meny
hds )

Bevond the Angels blooms the Divine Rose, the Blics of “pure” resolved coxntra-
dicuion. under the budding hds of s revealed petals, sleeps beyond all mfimity
and etermity a nameless “No-one”

"Concluded)

JoBsT MUHLING
Adapted from H E Holthusen’s translation
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SCIENTIFIC QUESTIONS

Is the primcple of conservation of energyv wumversally accepted n phvsical
science ?

This principle now admits of energy becommg mass and mass becoming
energy, for matter and energy are considered interconvernble—or, rather,
energy 1s regarded as the basic reality and matter as a special form of 1t The
conservation of this basic reality used to be umiversally accepied up to the first
quarter of thus century Itis worked into Emstein’s relativity theory But recent
scienufic developments have shaken the certntude of scienusts about 1t, though
many sull refer to 1t with great respect The change began with quantum
physics There we are faced with a few situauons that make us wonder whether
the principle actually holds

Two charged moving particles within the atom are pictured as interacung
because they undergo a change 1n therr states of monon The mteraction 1s as
follows Charged parucle a emuts a photon at P, which charged parucle b
absorbs at Q, or wvice versa, and thus both @ and b go off in different states of
monon On this interacnon G. Feldman remarks in Scrence News 35 “Itis
important to reahze that the photon emutted 1s a ‘virtual’ photon This means
that a charged particle (e g an electron) moving freely cannot emut (or absorb)
a photon without violatung the firmly established laws of conservaton of energy
and momentum Accordingly, this process of a single electron emiting a
photon 1s unobservable and we call the photon virtual ”

The pomnt arises What sort of existence has the virtual photon? The
virtual photon 1s absolutely necessary 1f the wnteraction of two charged moving
partcles 1s to be understood 1n terms of light quanta or the smallest umts of
radiation 1nstead of 1n terms of the electromagnetic field in which radiation 1s a
wavelike movement So we have to choose between an intelligible quantum
theory of interaction and the principle of conservation of energy

An argument 1n favour of the principle 1s that the photon 1s unobservable
and therefore should not be admitted 1 science and we should wait for some
other explanation But the trouble is that the present explanation is integrally
bound up with the whole quantum theory which it would be most unscientific
to drop.

19



MOILHER INDIA

A further argument in favour of the virtual photon 1s that, as Feldman
notes, the uncertamty principle of Heisenberg allows the law of conservation of
energy to be violated by an amount SE provided 1t 1s “paid back” in a time 8T
where the product 8€ 8T 15 of the order of # (Planck’s Constant) So,independent-
Iv of the situstion we are aiscussing, we may take 1t that the law of conseryaunon
of energv can be temporanily suspended The existence of the virtual photon
has to be adjusted with this possibie temporary suspension the virtual photon
exists for only a very m.nute fracuon of ume ana the energy that came our of
nothing, as 1t were, passes into notiuag after that fracnon and the umincreased
and undiminished condiuion of energy mn the world 15 resumed But the fact
stands that the conseryauon-principle is violable in theory according to Heisen-
berg and the virtual photon demands our concenving of the violation n actualty.
To call the photon virtual 1s only to pay hip-service to a law highlyv respected
:n the past

Quute the opposite 1s the situanon where the particle called neutrino 1s
concerned J B Conanr wnites 11 Modern Science and Modern Aan (pp 42-
43" “We have now to consider the willingness of physicists to posrulate the
existence of a parucle, the neutrino, fo- the sole purpose of balancing the mass-
energy accounts, on the two sides of the ledger 1n certamn transformations n
nuclear physics To date as far as I am aware, there 15 no expenimental evidence
for the existence of this partcle, nor does 1t seem likely, I am told. that exper-
menral tests can be devised to esteblish or disprove its exssience We have the
choice of assuming that in certam expsriments the conservauon of mass and
energy fails or that a neutrino 15 uberated Itis certainly far more convenient to
choose the second alternauve, the number of mstances when this neutrino has
12 be postulaied are few, ond everywhere else the mass-energy relanions hold
withun the accuracy of measurement

The words “everyw here else” are not correct, but 1t 1s true that in micro-
physics the cases where the conservauon-principle can be thought of as violated
are few The cases, of course, differ 1n importance Not to assume a neutrino
will contradict only the conservation-principle, whose contradiction 1s already,
permutted by the Heisenberg-rule Not to assume a virtual photon will keep
the conservation-principle but contradict much of the essence of quantum
physics. Under these circumstances, 1t 1s the neutrino and not the photon. that
should be cealled virtual

Even apart from the small lautude afforded by Heisenberg, a violation of
the conservation-principle on a large scale 1s mnvolved 1n the recent theory of
“‘continuous creation’” m 1nternebular space It 1s one of the most revolutionary
theories 1n present-day astrophysics and has met with strong opposition, but 1t
15 not held by mere cranks or tyros 1t has the backing of emunent men like
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Bondi, Gold, Hovle and the Astronomer-Royal H. Spencer Jones It posits, for
various reasons, that new matter constantly appears out of nothung and makes up
for the amount that disappears from our ken owing to the expansion of the
universe which cosmological observanon of many kinds leads us to suppose.
R A Kapp urges that a sudden and unaccountable total destrucuon of matter
takes place also  This aspect of the question has not been given great importance,
but perhaps 1t 1s the logical complement of the other In any case, a wide-spread
and repeated contradicuion of the conservation-law 1s considered perfectly pos-
sible and even necessary Nor can 1t be said that the theory of continuous creation
1s out of rune with relativity theory Hovle has broughr 1t into line with the re-
lativity equations, though by a reformulation of them which 1s more complicated
than Emnstem’s scheme because, unlike that scheme, it abandons conservation of
energy But the complication 15 no argument against Hoyle So 1t 1s reallv not
relauvity theory as such that can be said to accept conservation what accepts 1t 1s
the strictly Einstemmian structure of the theory

What, we may ask, 1s the philosophical significance of abandoning the
conservauon-principle® We have physical events which have no physical cause.
How shall we mnterpret thus situation? We have either to accept causeless physical
events or postulate a non-physical cause of them—an effect mn the physical
universe by agencies from beyond 1t.

Kapp’s version of continuous creation may be taken to save the conser-
vation-principle on the whole, for the energy that originates may be balanced
by the energy that terminates when matter 1s regarded as disappearing It s a
“paving back” as in the Heisenberg formula, but on a grand scale and within
large spans of ume XKapp’s version, however, does not do away with causeless-
ness 1t only augments 1t by making 1t a two-wav affair and renders the hypo-
thesis of non-physical agencies from beyond the physical cosmos all the more

plausible

' K. D. SETHNA
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BOOKS IN THE BALANCE

The History and Culiure of the Indian People. Prepared under the
diraction of Dr K M Munshi, President, Bharativa Vidya Bhavan, Bombay
General Eator Dr R C Majumdar

Volume One The Vedic Age (Upto 600 BC)

Volume Two The Age of Imperial Unuty ‘600 BC to 320 AD)

Volume Three The Classical Age (750 AD to 1000 AD)

Volume Four The Age of Impenal Kanau) (1000 AD to 1300 A D))
“TH1s 1s the first history of India, written exclusively by her own people. >
That 1s how the publishers introduce this new and latest series on the history and
cuiture of the Indian people The series has been planned under the direction of
Dr K M Munshi, President of the Bharauva Vidya Bhavan and enthusiastc
exponent of Indian culture “For many years,” says Dr Munshi in his Fore-
word to the furst volume of the series, “I was planming an elaborate history of
India, 1n order not only that India’s past might be described by her sons, but
also that the world might carch a glimpse of her soul as Indians see 1t > The
result has been this ten-volume series covering the enure period of India’s
history from the remotest anuquuty to the present day The first four volumes
relaung to most of the pre-Muhammedan era are already out It has been
promused that the subseguent volumes will follow ar an interval of six months.
A team of over sixtv scholars of repute, all of them Indians, have been entrusted
with this colossal task, under the general editorship of Dr R C Majumdar, the
veteran Indologist and author This 1s one amongst the first fruits of Indian
Independence, a choice offering on the altar of Mother India '

The task 1s not easy, and the authors are fully aware of the fact. There are
difficulues of chronology, view-points differ, all the source materal 1s not easily
accessible There 1s the havoc wrought by two centuries of foreign domihion.
that has distorted the view of Indian lustory. And there 1s the difficulty of main-
tairung the sense of conunwty 1n a work of this composite nature, a problem that
has been sought to be mumimised by a running commentary in the shape of a
Foreword to each volume by the President humself. The Editor complains of an
mkerent defect in the lustory of India, the old European complaint of a lack of
vitaliry and interest 1n the main figures of political action. But perhaps the mamn
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difficulty which any historian of India has to face 1s to give his story a living
form and a meamng It would be 1dle to pretend that all the difficulnies have
been overcome and that we have a perfect presentanon It 1s enough that an
artempt has been made to give us the best possible under the circumstances
We are grateful that the zitempt has been made
We have here collected m readable form most of the raw material that consti-
tuges our past history Nowhere else do we hooe to find such a comprehensive
cobiezmon "We zat the politica) history 1 some detail, a pohtical hastory that has
had to be mieced out with infimite pam out of stray bits of 1nformanon culled
f.2 2osp2- crart and stone inscripuon, from rare comn and fragile manuscript,
- sk whizh £o Fistorian would easily undertake One may pomnt out that
pelacal histery occupies tor much space and also perhaps that the South has
not recaived 1ts full quota But political history 1s 2 necessary skeleton and the
Guesuon of North and Soudh 1s a secraran question In anv case we must be
glad that mos: of tie informetion on polinncal history that 1s available to the
specialist 1 the pages of learned journals and monographs has been brought
together and a clear preture aiven of the main trends. In each volume thare are
chapters that deal wih language and literature. religion and philosophy, poli-
tical theory and organizauon, art, society, economic conditions, law and educa-
uon  Some of these chaprers, especially those dealing with lLiterature, religion
and philosophy are fairly full, although one would wish for fuller treatment,
and perhaps a more human approach with atatnons end Life-stories that would
meke the presentanion more atiractive And finslly, each volume contamns a
farrly full account of the contacts of India with the outside w orld and her cultural
expan~ion beyond the seas This 1s sumptuous fare, and the mmpression 1s
encyclopedic Each volume gives within a few hundred pages matenel that
nescs the study of a dozen monographs  For the student who wishes to pursue
fus studies, wacre 1s a copioas bibliography added to each volume Chronoiogical
tabies and genealogy, some maps and photographs and an idex complete the
piccure The ger up and the print are excellent
Naturaliy, there are deficiencies A glaring one 1s that the Vedic Agesuffers
it the Lands of Indian scholars as 1t has hitherto done in Europe Indian scho-
lars continue to follow St Petersburg and Sayana, and castles are sull being
made on sand Ths Secret of the Veda remains a secret Nor can 1t be said that
the Upanishads 1ecewve the aitention they deserve Perhaps there 1s the excuse
that Sni Aurobindo’s commentaries have not yet been read Sull, a history
which will be teken by many as their text mught at least enter a caveat and leave
the question of Vedic interpretaton open, for that affects the very foundations
of Indman culture Further, the reader 1s enntled to ask What exactly 1s the
mmport of all this age-long effort of India® What has she been trying to express
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throughout her long career® Has she a mussion for the world® In any case, one
would like o feel a better man after reading about her past

Wrung for the Bandomararam on the “Beginnings of History Agamn”,
Sr1 Aurobindo had said, * A nauon poliically dead has no historvy  If our
hustory 1s to be made up of the achievements of our own people, 1f Indian
hustory 1s to have a real mzamag, then we must agamn bring about the condinons
under vhich alone higher acuviuies are possible If Indian history 1s 1o cease to
be a tale of plague and pove:ty, of famine and malana, of suffering and death
neipiessly and pruaoly borne. 1if 1t1s not to refer to only the capricious laws and
measures of a handful of foreign rulers. 1f 1t 1s not to talk of mere oppression
and repression, if it 1S not 1o depict our sorrov. degradation, misery. hum.ia-
vor and shame, 1f 12 1< not to chronicie the parution of a province carried out 1n
uzer aedance of the wishes of the peopie, 1f 1t 1¢ not to sing the paeans of fore.gn
adrunistrators anc -ulers, tut 10 Geal with the intellectual and physical feats of
the chuldren of the ~0u, to recount their spuritual progress, the.: acuviues for the
advancement of humamty, then 1t must once more be the history of a free
naton !

This was half a century ago We shali hope the authers of this series will
1zll the worid that the Bandemararam once existed, and what 1t taughr,
and that the history of a free naton began earlier than 1 1918

A CHATTERJEE

! Bandemataram, Weekly Edinon, September 15, 1907
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SRI AUROBINDO ASHRAM, DELHI BRANCH
The Great Thing That The Mother Told Me

(From “Basant”, Spring—1956)

THROUGH the pages of the ‘Basant’, I wish to share with my colleagues and
other friends the greatest joy of my life that came to me recently The house
buult on the Mehraul: Road in the year 1939-40 has stood there too conspicuously
to have escaped the nouce of anybody who has happened to go towards the
Qurab Mmar My colleagues and friends have also known that the same had
been offered to the Mother and named “Sr1 Aurobindo Niketan”.

Lately I had turned to the premuses with a keen desire to develop them.
Hence on 15th August, 1955—Sn Aurobindo’s Birthday—I commenced
work on a number of small projects including the compound wall, an electrically
operated automatic tube-well, sanitary and water 1nstallanons, sewage lines,
and a septic tank for 100 persons, all of which have been happily completed.
Electricity and power for the premuses were obtained and the land round
about has been turned mto a number of grassy lawns and beautiful fower-
beds as well as playfileds This quick growth astenished me and my heart was
filled with hope Many more ideas of further development occurred to me
and I reached the Ashram last December with a head and heart full of ideas
and hopes.

I obtained an 1nterview with the Mother and sought to present to Her how
things had progressed at the Niketan House, and asked for a constitution for
the Sr1 Aurobindo Niketan to regulate its further growth, The Mother answered
me graciously, “There 15 no need for a special constitution; 1t will be ‘Sri
Aurobindo Ashram, Dellt Branch’ and 1t will be a part of the Ashram here”.

I can hardly describe the state of my mund when I heard these words. And
further when She agreed to have a Samadhi of Sri Aurobindo here too (a
monument with relics), you can well imagine my happiness and wonder. She
also agreed to our developing an educanonal mstitution and then, after deep
consideration, fired 12th February, 1956 as the day of inauguration of the
Delln Branch. Thus is the good news I bring to you.

Thus will not be merely a centre as many others, working under the inspiration
of the Ashram, but a part, a limb of the Ashram at Pondicherry, under the
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Mother’s direct contact and guidance and Presence Obviously, the decision
to qpen a direct branch of the great and umque Sr1 Aurobindo Ashram,
Pondicherry, was a new departure 1n the history of the spmrtual work of Sri
Aurobindo and the Mother

I returned from the interview with a joy altogether overwhelming What a
fulfilment for me! What an opportunity for Delhi and North Indie as a whole!
I was happy bevond measure A branch of Sri Aurobindo Ashram means a
substantial extension of the aumosphere and the power of the Ashram of Pondi-
checry That amounts to making the influence of the Ashram physically
available in Delln  What a privilege!

I have been full of these thoughts and feelings ever since that interview
with the Mother  And I can have nothing better to share with my colleagues
and friends, and I do thus on the auspicious occasion of Basant, the happiest
season of the year

May we all, ever more widely and deeply, open ourselves to the mfluence
and the power that has become available to us in and through this Dellu
Branch of the Sr1 Aurobindo Ashram, and seek more confidently the true joy
and fulfilment of hfe

SURENDRA NATH JAUHAR
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Students’ Section

THE MOTHER’S TALKS

(To the Cluldren of the Ashram)

Q Are not dogs more faithful ihan men?

Yes, for 1t 1s their nature to be faithful and they have not man’s mental com-
plications What prevents men from becoming faithful 1s the complexes of their
mmd Most men are not faithful because they are afraid of being dupes, afraid
of bemng cheated, exploited. Also behind the farthfulness they have there 1s
always a large dose of egoism ludden, there 1s a bargamming more or less con-
scious, a grve and take. ‘I am farthful to you You too must be faithful to me, m
other words, you must be nice to me, must not exploit me etc.” Dogs do not
have these complexities, for they have a very rudimentary mind. They have
not thus marvellous capacity of reasoning which drives man to commut
such foolishness But, of course, we cannot go back to the dog state. What we
have to do 1s to rise hagher, to become a super-man, to have the dog’s quality on
a hugher level, if I am allowed to say so, 1 € instead of being faithful instinctively,
blindly, half-consciously, through a kind of binding need, 1t must be a conscious,
wiling, deliberate farthfulness, above all, free from egoism. There is a pomt
where all the virtues meet: 1t 15 the pomnt that 1s beyond egoism. If we take
faithfulness or devotion or love or the will to serve,—all these when they are
above the level of egoism are simular to one another 1n the sense that they give
themselves and ask no return. And if you get up a step higher, you see they
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are done not through the sense of duty or abnegation but out of an intense 10y
that carries 1ts own reward, which needs nothing m exchange, for 1t 1s joy 1tse.f.
But for that you should have msen very high where there 1s no longer any turn-
back on oneself, these movements that draw you down—that kind of svmpathy
for oneself, the self-pity that one feels for oneself and sayvs “Poor me! This 1s
2 most degrading sennment and 1t pulls you immediately into a dark hole

You must leave that far behind if vou will have the joy of faithfulness, the
joy of self-giving, that does not notice at all whether 1t 1s properly received or
not, whether there 1s an answer or not Never to wait for a return 1 exchange
for what one does, wait for nothing, not through ascettcism or the sense of
sacrifice, but because of the jov of being in that consciousness that 1s sufficient,
that 1s much more than what one can recerve from anything ourside.

23-6-1954
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MY BOYHOOD UNDER SRI AUROBINDO

JLLNESS—ITS PREVENTION AND CURE

29-3-1934—20-9-1934.

SELF: What 1s the true inmer character of the illness that has
overcome me?

SRI AUROBINDO" It 1s an attack on the body with probably something in
the vital accepung 1t and allowing 1t to increase.

SeLF. Iam going through a state in which the 1liness seems to have stopped
all asprration, all concentration Is such a state inevirable?

SRI AUROBINDO: It need not come 1f one is able to detach oneself from
the body and the sense of illness.

SELF: Would detaching myseif be of any help to the illness itself?

SRI AURGBINDO" By detaching yourself you must make 1t easier for the
Mother’s Force 10 work on the body—that is the object,

SeLF: Why does this illness keep recurring?
SRI AUROBINDO" I suppose your vital physical has opened to the attack
and does not make any reaction to shake 1t off,

SELF: Yes, that is correct. What should be done?

SRI AUROBINDO: Reject the movement of the vital physical and affirm
the principle of health. The vital desires to be ll—throw out the desire.

SELF: How has the vital physical become like this, Formerly it did not
want the illness,

SR AUROBINDO: It was the mind that did not want it; this vital when left
to 1tself often wants illness, it finds it dramatic, thinks it makes 1t interesting
to others, likes to indulge the tamas, etc., etc.
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SELF: Should I rest on account of my rheumatism?

SRI ATROBINDO It 1s no use stopping work because of rheumatism (unless
it 15 of the kind that disables one from working),—t only makes things worse

SELF- Does the Mother want me to consult the doctor?

SrI AUROBINDO. Well, if you consult the doctor he will probably give you
saiveilate which will cure the pain but tends to spoil the stomach—if you can
shake 1t off by the Force, that 1s the best

SeLF: The pamns appear to be moving from part to part

Sr1 AroxBINDO* That 1s what thev do at first, when one drives them out
of one place, they go to another It is better than their fixing 1 any place.

SELF' I have been tramming the vital and now I am not conscious of its
response to the illness. Stll, the pans have come

Sr1 AUROBINDO It 1s the physical then that responds You must put
mto the physical a will not to respond

SeLF I have not been sleeping sufficiently Now a cold seems about to
come. And the rheumatism also has rerurned Do the adverse forces throw
these attacks directly on the physical?

Sr1 AUROBINDO® Yes If vou don’t sleep enough the physical system
becomes more open to these attacks If 1t 1s kept mn good condition, then
usually 1t repels them automaucally and one does not notice even that there
has been an attack

SELF: How can one repel an attack if one does not even notice 1t?

Sr1 AUORBINDO" I said that when the body 1s :n good condition 1t auto-
matically repels any attack of 1llness which 1s 1n the air without the mind even
baving to notice that there 1s an attack  If the attack is automatically repelled
what 1s the need of dealing with 1t?

SELF: My pains seem to be steadily there and my consciousness is not
able to deal with them.

Sr1 AUROBINDO: D. says 1t 1s sciatica you have—that 1s a hittle difficult
to get nnd of and sometimes long, unless you can use the Yogic method to
send it off.
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SELF* What 15 the Yogic method?

SRt AUROBINDO. To separate yourself from the thing and call in the
Mother's Force to cure 1t—or else to use your will force with faith in the
power to heal, having the support of the Mother’s Force belund you. If you
cannot use erther of these methods then you must rely on the action of the
medicines.

SeLF I think my coasciousness 1s separate from the vital movements, and
yet 1t suffers.

Sr1 ATROBINDO If 1t 1s separate 1t should not suffer from them Even
for the pams, the body may suffer but the consciousness should not feel itself
suffering or overpowered.

SELF. If my pains are nervous, surely they can be thrown out by an act
of will on my part?®

Sr1 ATROBINDO Sciatica 15 something more than nervous—it affects the
movement of the muscles through the nerves It can be got rid of at once,
however, 1f you can manage to direct the Force on 1t

SELF After the eveming meditation all the pamns vanished Does this
mean that the being allowed the Mother’s working freely?

Sr1 ATROBINDO® Yes, certamnly—i1f you always received the Power and
let 1t work, there would soon be ne sciatica

SeLr In spite of complete relief yesterday eveming, I have got the pamn
agan after last n:ght’s sleep

Sr1 AUROBINDO You had opened your consciousness, so the pain dis-
appeared If 1t came back during the sleep, 1t must have been because you
lost touch and fell back into the ordinary consciousness. That often happens.

SELF. I have gwven up medicines. 1 suppose you will sanction this.
Medicines seem to be permutted only because there 1s some lack in one’s faith
i the Mother

SrI AUROBINDO: Yes, if the faith and opening are there, the medicines
are not mdispensable.

31.



SeLF: Thus afternoon, as soon as I started working, a recent cold that

had completely gone reappeared 1n a very strong form  Immediately after the
work 1t vanished!

SRI AUROBINDO An attack—not a real cold

SerrF. Yesterday, after writing to vou about the disappearance of scianca,
1t sudaeniv came zgain, though only in one side of the body

Sr1 ATROBINDO These things always try 10 come back unul the body
15 <o responsive to the Force that it at once rejects them

It often happens that one side 1s (temporar:ly) more receptive to disturbance
than the other—or less recepuve to the Force

NaGciN Dosur
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WHEN EVENING FADES

When evening fades
On the sky-rim

Like a golden laugh
From lips of dream

And secret, slow,
The darkness steals
Over the heart

Of voxceless hulls,

I sit alone

By the desolate sea
Where long waves march
Unwearily,

And sense and feel

The lone mght throng
With a hush that makes
The soul of my song.

DHANANJAY
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THE FOUR AGES OF INDIA’S CULTURAL CYCLE

II VEDIC MYSTICISM AND THE MYSTICISMS OF OTHER N4TIONS

“E~nTH Lfe 1s the scene of the evolutionary unfolding of a bemmg which moves
towards the reviianoa o7 & suprem: spirrtual hight aad nower and jov and
orenzss, but unciades m 1t alco the mamfo.d diversity of a szlf-acmeving spimit
Tzerzis an all-se2ing parpose mn 2 erresinal creauon a divine plan 1s working
is2if through its contradicons and perplexities wiuch are a s1gn of the mans-
siaed ach.evement towards which are b-xng led the soul's growth and the
endeavour of Narure”

Thus wrote St Auros.ado abouar forsy jear< ago 1n the  Arva™ under the
ute “Tas Life Duvine™ It was the ume of the first world war aad, 1a the
then carcumsiances of Lfe. no signs either of the all-ses.ng purpose and
plan of the divire could 1 taz least be seen oy the best of thinkers, nor could
the sizas of the evolutonzry unfolding of a be.ng that reveals a supreme light
and power and jov and a oneness and mcludes.n it the mamfold diversity of
a szlf-achieving spirit be recognised anyaheie by the best of believers mn a
higher life for humanity Lt alone taz spiritual hghrt and power and joy and
oneness, even the human ideas and 1deals of wuty, brotherhood, freedom and
eqaaliy, which ale reaus caaracteristucs of the godhesd in man were not to de

o
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found anywhare 11 ieir purs action, fles from human ignorznce and egosm
Trev had {ound no piace w.iin any dviamic capacity eiher in the ianer being
of even the best of men or 1n the external condiions of human life and society
All these are at last found, 1t seems, 1n Sr1 Aurobindo and the Mother who
actually create new forms of human life witn spiritual realisation as the basis,
and are not content with having shining ideals only which break dowa at the first
touch of actuahity We see that their 1deals regarding a united world expressing
truth and harmony, unity and mutuality are also on their way to realisaton.
We see before us the manifold nations of the earth with all their diversines
trving to march towards human unity through the imnstrumentality of a UN O.
and the good services of India Everywhere, a great number of statesmen,
thinkers, and even masses of men are loudly calling for such a umty with
daversity, whuch fulfils the characteristics of freedom, brotherhood and equality
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in human bfe. Perhaps the hour has come for man to conceive of the spiritual
Lght and power, promotung oneness among mankind. The question 1s, 1s
there really a divine plan working itself through all these contradictions and
perplexities of earthly happemngs that we have been sesing, not only during
these forty vears, from the ume of Sri Aurobindo’s statement of it, but also
through the whole period of the cycle of avilisation®

It 15 10 answer 1o this qaestuion, that these articles are being written as a
history of India’s culture through its four ages which may well be the historical
pattern of the whole humamty through its different civilisatons. The data
available for this history will be what all the sciences, physical, vital, mental
and spiritual mey provide to us  As regards what happened 1 the evolu-
uonary unfolding of man’s life during these forty vears, from the nme of Sr1
Aurobinde’s statement, the data available 10 us to know the facts will be his
own wrniungs and the Mother’s wriings These also will have to be consi-
dered later on 1n the course of these arucles

In arriving at a true esumate of the =volution of humean Lfe through the
prehstoric period of many mullemums, data has been made available to us by
the archaelegical findings, the Sciences of Geology, Biology, Physics, Chermustry,
Comparative Philology, Comparative Miythology, Comparative Religion, etc..
All these Sciences have helped thimkers m iheir attempt to bwld up
a theory of evolutionary unfolding of plant, amimal and human lLife on earth,
In 2 way that may harmomse all the different ideas and the truths arnived at
by each of these Sciences Most o these Sciences have been observational,
based on the physical senses, and some of them, specially the last three, have
been conjectural up to now But the words “Science” and “Scienufic” can
be apphied not only to any system of 1thought and knowledge that 1s developed
through observation by the physical senses, but also to any other system of
thought and knowledge that 1s developed through the concepts of Reason
or by means of spiritual experience, pro”ided that ulumately mn 1ts results on
physical hfe 1t 1s verifiable by the physical senses Since we are consi-
dering here the process of evolutionary unfoiding of hfe only through the
present receding cycle of human civilisation and not through the whole period
of earh’s existence, only what 1s required for this purpose with regard to these
theories will be taken up for consideration. Now there 1s one school of thought
that says that the evoluton of human civilisation and culture moves 1n a straight
line, and there 15 another school which says that it movesin a psychological
cycle, and & third that 1t does so 1 a spiritual cycle. So of these three
schools of thought, the findings of that school must be upheld as true which
stand up to verificanon. It may be that any of these schools may base its
conclusions either on the physical sense-observational Sciences or on the
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MOTHER INDIA

intellectual sense-observational Sciences or on the sprritual sense-observational
Sciences, or on all the three Scienes together, that should make no difference
1 accepting a theorv as true

Now as to the conclusions of the cyche theory of the present receding
ribsation, much more than 2!l the sciences menuoned above. 1t 1s the clues

O

tet nme helped the formulaumon of the theory of spiritual cycie These
ciaes were focnd by hum frem his own spintual enperience and it s hus study
of the Vedic and Vedanuc r~sucsme .o ther Lght that mede perfecdy in-
tellic.nle the progressrve des elopment of the earliest rehgions and philosophical
thougat of thus ear 1er cycle 1nto the later relizions and phiiosopiucal thought,
not oaly of India but also of Gresce  Sm Aurobindo nas written something
sbous t.as subject 11 ‘The Human cicie " and ¢ Thr Ideal of Human Uniy™,
though the first book deals v .t the cycle of human cvilisation, 1t is not a
history of 1t, 1t 15 & tracing of tne psychological development of the collecuve
man, based on principles of psvchology, through all the four ages  Yer only
forty pages have been devorzd to the psychological development of the col-
lecuve mer through the first tiiree ages and apout two hundred and sixty page
have been devoted to develop.ng the 1dea of the evolunonary unfoiding of the
collect:ve man s iLner bemng auring the 1st age of this cycle, and to the way of
1ts emier:ng turough a transtnon period by successie stages of subjectivism
nto a new cvcle w.th spimtual Lfe as the am of the collective man  The second
book ceals first'y with the 1dea of the development of human unity through
bicger and bigger human aggregates begiamng from the individual, the family,
the clan, the mibe, the city-siage, the regional kingdom, the empire and a
pessible ~orid federauion, secondiv with the 1aea of how a living psycho-
logical un:ty wes brought m the formauon of nauons as they are at present,
by gecgrapacal cond.uons, common culture, and pohucal umity and lastly
how a process of hving and free umty of all indivduals and nauons of the
wo-ld can be achieved first through an intellectual rehigion of humanity and
finally through a spinitual religion of humamity Yet this also has not been
wntter with the idez of wniung a rezulir history of the cycle of human crvilisa-
uon Both these books give us an immense psychological and physical data in
Tiung such a history S Aurobindo and the Mother m their wriungs and
talks have thrown out ideas here, there and everywhere which may serve as
seeds of thought and vision on which thinkers can concentrate their munds
for discovering new truths, not only on ths subject but on many other subjects.
Perhaps 1t may be possible for one interested 1a the spiritual view of things to
collect all their seed-ideas on each subject and then develop them into a theory

of that_subject other than the one current at present
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THE FOUR AGES OF INDIA’S CULTURAL CYCLE

Now, let us see how the Science of Comparative Mysucism, as can be
developed from Sr1 Aurobindo’s wriings may help us to vindicate the cyclic
theory  Sr1 Aurobindo has dealt 1n greater detail with the Indizn Mysteries and
to some extent with the Orphuc and Eleusiman Mrvsteries of Greece, the Myste-
ries of the Egvpuan ana Chaldean prests, and the Persian iagi There are
other mysucisms toc of ancient natons hke “hce of China, Japan, of tie
Hebrews, of the Celts, of the Teutcne snd of the Romans, eic From al’ these
ancient Misteres, great mythologies and great rehigions deveioped and hived for
a long time on the face of the earth Theugh most of them along with their
civilisat,ons have not survived, the results of ali their life aad culture have been
mherited by mankind and some to the building up of the younger civ.hisstions
that succeeded the earhier ones There are also other Mvsteries of uncivibised
ancient nauons or tribes which may have developed bevond the primeirve exte-
rior religions, all over the earth and which have not been able to evolve 120 a
mental or civilised life, or to influence the cultures of other civilised nations
Most of these uncivilised mysteries along with their tribes have either dis-
appeared or merged with other civilisations and the same fate will overtake
those that are sull left

Sr1 Aurobindo says that 1n the beginning of the present cycle of civilisation
“there was almost everywhere, (all over the earth), an age of the Mysteries, men
of a deeper knowledge and self-knowledge established their practices, significant
rites, symbols, secrat lore within or on the border of the more primitive exterior
religions This took different forms in different countries, 1n Greece were the
Orphic and the Eleusiman Mysteries, in Egypt and Chaldea the priests and therr
occult lore and magic, 1n Persia the Magi, in India the Rishis” At another
place, he says, “there has been going forward along with the mental evoluuon
of man, the early procsss of another evolution which prepares the spiritual and
supramental bemng Again tas latter has had two lines, one the discovery of the
occult forces secret in Nature and the other, the discovery of man’s spirirual
self and soul  Atlant:s took the first line and India the second line through the
mystics or the Rishis of the Vedic age, 1ts form was intuition on the spiritual
plane, which can be attributed to a rapid emergence of essential gains brought
down from a previous cycle ” From these quotations 1t cannot be said definutely
whether the two crvilisations of the Atlantis Occultists and of the Indian Mystics
began at the same time or at different imes About the Atlantis civilisation, he
says at another place. “According to the dim traditions and memories of the
world the civihisation of the old Atlantis was that of an Asura, using the powers
of a denugod to sausfy the nature of an amimal, and when 1ts greatness and 1s
wickedness became too heavy a load for the earth to bear, 1t submerged beneath
the ocean and our own legends of Asuras represent a similar consciousness of a
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MOTHER INDIA

great but aboruve development 1 humanity” This tradition of Atlantis came
terough Egvpt to Greece, and Flato has wrirten about 1t There 15 also another
book. “Atlannus Rising”, written by Daphone Vigers, a British woman who says
sne got a knowledge of it by the projection of her inner censciousness wnto the
past and 1ts actual condition of existence From a reading of 1t one finds that
17 12 not a piece of laboured :ntellectval wriung, a knowledge acquired
br tne method of Reascn or an objectne view of hife, evdently it 1s a
pyck wntten from some pstcnological enperience Then again Will Durant
1m ¢ The Sterv of Cuvilisaaon™ savs  Scohemann, a resurrector of Trov.
pelieved that Atlants had scrved as a mediating ink between the cultures
of Europe and Yucata:, ana t.at Egyptian conisstion has b2en brought from
Adazus Perhaps America .tseif was ~taasns and some pre-ilava cuiture may
rave begnan touch with Afn“z ana Eurepe mn neolithic times Possibly every
_scovery 1S a reaiscovery’

From the tradiuons of 23 pt, one sees that the age of the Mysteries 1n that
country begar with 2 Mistc oy namie Hermes 1 about 18000 B C The crvili-
sauon buidt on these myster-es vas kept un conanuty by the priests of Egypt
zad lasted uil about the bezmnring of the Chrisian era The cvibisanions of
Sumeria, Crete. Babvloma and Assyna have all arisen after the Egvpuan civi-
Lisation and seem to belong o tne same ciass of mystenies It 1s significant to
note what Sr1 Aurobindo sazs abour thus class of Myster.es © Religion, ethics,
zad occult mysticism 11 ancient iimes wich had a0 spirirual experience produced
tne priest and the mage, the man of piety, the just man, the man of wisdom,
many high po.nts of mental manl:ood All that e mental human bemng could
reach was a fanuharity wiih the raea of things beyond lum, with the possibility
of other-worldly movement, witi the 1deal of some ethical perfection, he may
zave made 100 some comiact wath greater Powers or Realities, which help s
mund or heart or lue But it s only efier prritual experience through the heart
and mund began that we see a..se the Saint, the Prophet, the Rishi, the Yog,
:ne Seer, the spiritual sage and the mystc, and 1t 1s the religions in which
znese types cf spiritual manhood came 1nto extstence that have endured, covered
ne glope and given mankind all 1ts spintual aspiration and culture”. Itis evi-
dent fiom tne above quotauon that Sr1 Aurobindo makes a disunction between
spinteal mysucasms and non-spiritual mystucisms  In another place he has said
hat the solemn and occult reiigions of the Egypto-Chaldean civilisanons are
more sumptuous and mateniabistic  In comparison to these civilisations, he says,
‘ the Celuc, Teutonic, Greek and Indian cultures which are supposed to have
anisen from the Aryan culture, have a certan pure and ligh simplicity 1n their
outward life and 1ts organisation, a certain concreteness and vivid human fami-
harity 1n their conception of and relation with the gods they worshipped and
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THE FOUR AGES OF INDIA’S CULTURAL CYCLE

have a type of their own disunguished from the more sumptuous and mate-
nabsuc Egypto-Chaldean cvilisation and 1ts solemn and occult religions,
But those characteristics are not mconsistent with a high internal culture. On the
contrary indications of a great spiritual tradition meet us at every pomnt and
necate the ordinary theory that they were origially undeveloped and barbarous.”
Agam apropos the effect of the aoctrines of the mystics in Europe on the differ-
ent nations through the succeeding ages, St Aurobmndo savs “The secret doc-
trines of the Grecian mysteries of Orpheus and Elusemua prepared the rich soil
of mentanty out of which sprang the imntellectual schools of philosophy of Pytha-
goras and P.ato The extraordnary vitality of these early (Indo-European)
cuitures w fuck sull determ.ne {or us the principle types of modern man, the main
elements of his temyp=iament, the chief tendencies of his thought, art and reli-
gion, can have proceeded fiom no primitive savagery They are the truth of a
deep and puaissant prehistoric deveiopment”.

From all the 2bove quotations, 1t 1s plain that there was everywhere on the
face of the earth an age of the Mysteries of various kinds and that the Supreme
Drine had adopted thrze methods for the evolutionary unfoldnient of human
Iife through different pzoples in different parts of the earth and at different
umes (1) The overt mental evolutionary process by Nature-Force 1 almost
all the primitne tribes which had taken the form of external religions, which
mn their turn must have deveioped 1n earlier umes from some degenerate
mysucisms (1) Theoccult or mysuc mental evolutionary process by Nature-
Force, through occulusts and non-spiritual mystics who orgamsed their
rehigions 1n s lec.ed places 1n s:lecied tribes and at diffetent uimes, these reli-
g ors developed 1nto esoteric forms for the mmiuated and exoteric forms for the
profane The training that the imitiated got by these mnner disciplines enabled
them 1o develep into men of wisdom or of piety or of justice or even 1nto priests,
which were all types of high mental manhood. () The spiritual mysnc
evolutionary process by Spiritual Force through spiritual mysucs who also
orgarused therr rehigions in selected regions mn tribes at different times.
These also had esoteric and exoteric forms of religions and inner disciplines,
the latter were capable of developing spiritual manhood 1n those that practised
them.

In history, we see that the examples of the first method are all the un-
cvilised tribes spread all over the earth to this day. The examples of the
second method are the ancient people of Atlantis and the ancient nations of
Western Asia and the Mediterranean coast; the examples of the third method
are India, China and the ancient Indo-European natons. But the Indo-
European natons, after some centuries, discarded spintual culture and, of
these, Greece developed dynamuc mtellectual philosophies and a dynamic
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intzllectual culture; Rome soon jomed 1t with 1ts own intellectual culture.
However, they could not mamtamn their cultures for a long nme, owing to
internal dissensions. external attacks of barbarous peoples and the powerful
influence of the newly anisen Christian rehigion, all the spiritual and ntellectual
craractenistics of the Indo-European cultures were lost With the Renassance
of Graeco-Roman caiture 1n the Middie Ages, the whole of Europe recovered
ena fiom iz en the nauon-bwlding work began, 2nd now with the old ten-
aencies reviv.ng, 1t seems that each nation 1s recovering the ancient Nauon-soul
tzat moulded the different peoples at the beginning of the cycle India alone,
eac perhaps China, sach from the very beginning of 1ts cvcle did not lose sight
ol 1ts spiritual 1deal, and now with the recovery of political freedom, Indiais
simimng for a new synthesis of spirirual hife

Here 1t w1l be dluminating to note the Mother's 1idea about * Nation”
aad “Nauon-soul” “Even as the mndiidual has a pevchic being which s
les true self, governing more or less openly lus destiny, each nation too has
s psychic being whuch 1s its true self, moulding 1ts destiny from behind the
veil, 1t 1s the soul of the country, the natonal genrus, the spirit of the people,
the centre of national asp.rauon, the fountamn-head of all that 1s beaunful,
noble, great and generous 1n the hfe of a country True patriots feel 1its
presence as a tangible realiry It 1s this which in India has been made almost
1ato a divine bemng and all who love truly their country call 1t *Mother India’
‘Bharat Mata), and 1t 1s to her that they daily address a praver for the welfare
of their country It 1s she who symbolises and incarnates the true 1deal of the
country, its true musston 1n the world  One would like to see 1n other countries
too the same seneration for the nauonal soul, the same aspiration to become
the instruments for the mamfestaton of its highest 1deal, the same ardour
towards progress and perfecuon leading each people to identify itself with 1ts
nenonal soul and so find its true nature and role, making thereby each one a
lring and mmmortal being in spite of all acaidents of history”

Now out of the three kinds of mysucism, the degenerate mysticisms, the
non-spiritual mystcisms and the spintual mysticisms that man has used for
his evolunonary unfoldment, 1t 15 the last thar has helped to evolve civilisations
in which men with some higher Iife-ideas and soul-ideas orgamised the col-
lecnive life on the basis of those 1deas and which have endured, and will endure.
Another quotauon from Sri Aurobindo’s works written forty years ago
denotes what the furure civilisation of humamty on earth will be “The earth
1s 1n travail now of one common, large and flexible civilisation for the whole
human race mto which each modern and ancient culture shall bring 1ts con-
tnbution and each clearly defined human aggregate shall introduce 1ts necessary
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element of variauon In the working out of this aim there shall necessarily be
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some struggle for survival The fittest to survive will be here all that can
best serve the tendencies Nature 1s working out i humamty,—not only the
tendencies of the hour, but the reviving tendencies of the past and yet the
mchoate ones of the future”

Up to now we have dealt with the part plaved by the different kinds of
Mysteries! of the world in the civilisation of man so far as we could go into the
past With regard to the part played both by non-mysuc hustoric spiritual
religions like Jaimism, Buddhism, Confuciamism, Chrisuanity and Mohammeda-
msm etc and also by the non-mystic intellectual philosophues of Greece like
the great Pre-Socratic, Platonic and Arstotelian philosophies 1n the evolution
of human lfe through the listoric ages, we may for the present keep
aside this subject and take 1t up at 1ts proper place 1n the course of India’s
spiritual history  For the present we will also close our remarks on Compara-
tive Mysticism by simply quoting Sr1 Aurobindo about the influence they have
left on us to thus day

“Indian civilisation has throughout been the prolongation of tendencies
and ideas sown in us by the Vedic forefathers

“Indications of a great spiritual tradiion meet us at many pomnts and
negate the ordmnary theory The old Celuc races certamnly possessed some of
the highest philosophical conceptions and they preserve stamped upon them
even to the present day the result of an early mystic and intuutional development
which must have been of long standing and highly evolved to have produced
such enduring results”

Now we resume the history of India’s Mystic age, Satya yuga, the age of
the Rig Vedic Rushus. This age which 1s also called the Veda Yuga begins
with the Rig Veda, passes through the period of the other three Vedas, the
Brahmanas and Aryanyakas and ends with the Upamshads; these last are
called the Vedanta, which means the end of Veda or the essence of Veda. As
already said 1n the previous article, according to the cyclic theory of man’s
evolutionary progiess each cycle of human civilisation begins with a certain
figure of the Divine in man, and thus cycle began with the “Over-mental
divine”. This phrase 15 a techmcal word in Sr1 Aurobindo’s philosophy

! The reader may note here that the difference berween the Mysteries, whether of historic
or of pre-historic period, and the hustoric religions 1s that always the teachings of the former
are symbolic and the teachings of the latter while being spiritual are non-symbolic It 1s also
true that in historic tumes mystics are born both m religious and non-religious communities
and even these have taught their 1deas 1 symbolic language It 1s well known that neither
Buddha nor Christ nor Mohammed gave their teachings in the symbolic way m which the
Rushis, both of the Veda and of the Vedanta, gave, or the ancient mystics of the other
countries of the world.
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and voga, the meaning of which may not be commonly understood So to put
1t 1n a sumpler Janguage and that too 1n Sri Aurobindo’s own words, the figure
of the Divine 1n man at the beginning of the cycle was “Intuition on the spiri-
tual plane which can be attributed to a rapid re-emergence of essenunal gains
brought down from a previous cycle”™ This small quotation contains several
seed-phrases which are nea to the modern world and which form Idea-truths
and Idea-visions for mamy new philosophies and many new theories to be
developed from For instance, what 1s “Intuion on the spiritual plane”?
What 1s the nature of “a previous cycle”? Is 1t possible that the power of mntui-
tion emerged at the end of “the previous cacle’ ® By what process was 1t “brought
down™ at the begmnning of this cycle® Such mmnumerable quesuons arise out of
ttus quotation of two lines Each seed-woid in this small sentence m relanon
with every other seed-word 1s a worla of kaowledge and on'y when the total
knowledge of the whole sentence 1s reaiszd, its complete significance with
regard to the cyclic theory of evolunion and the figure of the Divine in man
can be understood We all know that the wora “intwinon” means the knowing
of the truth of a thing without the means of either physical sense or intellect
That such a faculty of the consciousness exists may not be beheved by all, but
our Science of modern psvchology too admits its presence m man Mostly
Science deals with the three principles of Matter, Life and Mind which com-
prise Narure Intwnion which 1s beyond these 15 a fourth prmciple of cosmic
existence Perhaps thinkers say that 1t has developed from one of the three
principles of Nature For our purpose here 1t 1s sufficient that it 1s admutted
as having developed newly Then the meamng of this quotation will have to
be understood thus this new facuity, “Intuiuon”, was brought down by some
mystcs at the end of the previous cycle and 1t was brought down a second time
by the Vedic Rishus at the beginning of the present cycle If the straight hine
theory of evelunon of Iife and of man on earth asserts that in the history of
Life’s evolution on earth, the principle of life developed on earth at a certain
stage of 1ts history, and the principle of mind developed at a later stage of 1ts
history, we all believe 1t as a true phenomenon of Nature The facts of the world
also prove 1t. Then when 1t be said that thus new faculty or principle of Intui-
tion also emerged at a certain period of man’s evolution on earth and when
facts prove it, we have to beheve 1t Sr Aurobindo has perceived the truth of
it by hus spiritual sense and has interpreted the texts accordingly, on account
of which enough data have become available which serve as facts of the world
and prove the theory. The data available 1n the texts of Rig Veda prove that
mtuition was brought down by the Rishis and was used to organise the whole
Iife of the pnminive Aryan community to achieve progress 1n all aspects of life
by basing them on spiritual truths of existence. We know that the other line
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of overt mental evolution of man by Nature-Force has been proceeding all
along, to thus the power of intuition 1s made to join by some external and inter-
nal methods to help man’s evoluuon for a spiritual progress on all the planes
of his bemng.

By the end of the first age 1n the cycle, the duration of which we do not
know ar present, a certamn progress was achieved 1n the Aryan community on
all the planes of man’s being and m all the aspects of his ife But the Aryans
were unable 10 sustain this effort and got faugued and there was a need of a
respite, mimuon on the spinitual plane receded and a set-back came m the
progress It is at rhus stage that a new effort and a new svsthesis was attempted
by the Upanishadic Rishus who brought Intuiion down to the plane of the
intellect which by that me had developed The tellect was spiritualised and
orgamsed by Intwition, the result of which was the svnthests of Upanishadic
spiritual phulosophy, the collecuve life of the Arvan commumty proceeded on
the basis of this new synthesis and there was a further progress mn all aspects
of the communal Iife Then agam the same mcessant effort, the same fanigue,
the same respite, tne same withdrawal, to be counteracted by a fresh effort of
bringing Intwnion down to the planes of emotons and aestheric feelings.
This time, voga systems releting to the heart and to will-power developed.
In the previous age, the mental was hnked with the spiritual at the top, this
tme the heart too was linked with the spirrtual Then the same round of
progress, fatigue and a new effort of bringing down intwtion to the plane of
sensation took place Thus in the four ages, the four planes of human being,
the spiritual, the mental, the emononal, the sensational are taken up by the
power of mtwnon and the evolutionary progress achieved At the end of the
fourth age and for the beginning of a new cicle, not only the physical bemng of
man has to be taken up, but also a new figure of the divine has to be brought
down for the evolutionary progress of man Thus 1 short 1s the principle on
which the work of the present cycle has gone on and 1t 1s based on a more nti-
mate knowledge of the different planes of man’s being and of the cosmos with
its planes of existence which correspond to them.

We have to see if the history of India’s culture from the data available 1n
1ts ancient texts, which are fortunately preserved for us, proves 1t But apart
from what the lustory of India’s cultural cycle mught say, and as the man of the
science of psychology knows and admuts, 1t 1s Intwition, working on reason
and orgamsed for active work by intellectual man on his surface consciousness,
that has created all the spirtual and intellectual philosophies of the world;
1t 1s Intwition, working on emotional and aesthetic feelings of man and organsed
for active work by them on his surface consciousness, that has created all the
great Arts of the world, 1t 15 Intwinion working on the sense-mund of man and
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organised for active work on his surface consciousness by his sense-rmund, that
has given us all the discoveries and inventions of Experimental Science So
knowing the power of Intuinon thus in the new creation of ali these things by
man through all these ages of human civilisation we cannot 1gnore this faculry
brought down to the earth consciousness by the Rishus at the begimnming of
Indiz’s cvcle of civibsation We have to open to 1t, to get at 1t, to develop 1t
mto a Science even as the Risais did, and then with 1ts help we may be sure to
read sll the spintual and psichological contents of their immspired and mysuc
wrnnungs Thus having recovered the ancient knowledge of the soul and spirit we
may proceed on a new life on earth with new forms of Philosophs, Science and
Art,

C NArRAYANA RepDY



“CLASSICAL” AND “ROMANTIC”

(An Expansion of Notes given to the First Year Poetry Class at the Sri
Aurobindo Imternanional Umzersity Centre,)

\Y

LOOKING at certain elements of the Renaissance Romanticism—the curious,
the audacious, the subtly sweet, the drive towards the inumately mnward and
strangely symbolic or at least allegoric and away from the pressure of the
rational as well as the dogmatic—we mught be disposed to mix up with 1t the
Romanucism which came much later and to consider as aimost 1ts revival 1n a
new garb that revolt against a pseudo-Classical Age of Reason by writers of the
later eighteenth and the early mineteenth century But the voices of the new
Romanucism are the beginners, as Sri Aurobindo says, of “poetry as the fullness
of imaginatve self-expression of the entirely modermsed mind ...They are the
free, impetuous but often narrow sources of these wider flowings. We see the
mitial tendencies which undergo a rapid growth of meaning and changes of
form in the subsequent decades, untl now all their sense and seeking have
reached a tense straiming on many lines to find some last truth and utterance
which must end erther in a lingering decadence or m a luminous and satisfied
self-exceeding From the beginning this modern movement, 1n hiterature as in
thought, takes the form of an ever widening and deepening intellectual and 1ma-
ginauve curiosity, a passion for knowledge, a passion for finding, an eye of intelli-
gence awakened to all the multform possibiliies of new truth and discovery.
The Renaissance was an awakenung of the hfe spirit to wonder and curiosity and
reflection and the stirred discovery of the things of the life and the mund; but the
fullness of the modern age has been a much larger comprehensive awakenmng of
the informed and clarified intellect to a wider curiosity, a much more extensive
adventure of discovery and an insistent need to know and possess the truth of
Nature and man and the universe and whatever may lie hidden behind their
first appearances and suggesuons. .. The soul of the Renaissance was a lover of
bife and an amateur of knowledge; the modern spirit 1s drawn by the cult of a
clear, broad and minute mntellectual and practical Truth; knowledge and a power
of life founded on the power of knowledge are the dominating necessities of its
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being Poetry 1n this age has followed intellectually and 1maginanvely the curve
of this great impulse.”

That the essential note of the new Romanticism was not of the creatve
Life Force but of the creanve Intelligence can easily be marked if, just as we
juxtaposed Shakespeare and Multon, we compare certain hnes from the supreme
Elizabethan with those of the later poets Harken to Shakespeare talking of
passing away from the turmoil of human hfe—a verse alreadv crted in the
earlier comparison—

When we have shuffled off this mortal coil.

Then hear how Keats talks of dving with the nightinagle’s song a final music
falling on deaf ears:

To thy high requiem become a sod

Again, here 1s Shakespeare on release from the obstructive tangibilities of earth-
existence by body-dissoluton

O that this too, too solid flesh would melt,
Thaw and resolve itself into a dew!’

See now Shelley utter a thought of reachung safety from life’s ravage-

From the world’s bitter wind
Seek shelter in the shadow of the tomb.

Or mark the way Shakespeare expresses a sense of oppression and misfortune:

Who would fardels bear
To grunt and sweat under a weary life?

and compare 1t to Wordsworth’s confrontation of umiversal mystery:
The heavy and the weary weight
Of all this unintelhgible world.

Then, note how Shakespeare articulates the peace of death as an end to human
fret:

After life’s fitful fever he sleeps well,
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and compare his speech with Shelley’s about the transcendence of tume’s blind
passage by Keats’s soul:

He has outsoared the shadow of our might.

Or take Shakespeare’s panegyric to the power of pleasing which Cleopatra’s
beauty possessed

Age cannot wither her, nor custom stale

Her infinite variety. other women

Cloy the appeutes they feed. but she makes hungry
Where most she satsies,

and put thus praise side by side with that famous general reflection of Keats’s:

A thing of beauty 1s a jov for ever
Its loveliness increases, 1t will never
Pass 1into nothingness.

Or try upon your artisuc sensibility that Shakespearean “idea’:

There’s a diviuty that shapes our ends,
Rough-hew them how we may,

and compare the response to 1t with what Wordsworth draws by.

Dust as we are, the immortal spirit grows

Like harmony 1n music, there 1s a dark
{nscrutable workmanship that reconciles
Discordant elements, makes them cling together
In one society.

In Shakespeare at all times we have a quiver of the Life Force, a passion of the
entrails, as 1t were, an 1mpact on the sensational being, a most vivid vibrant word.
In Wordsworth and Shelley and Keats we have a calmer fineness, the more
conceptive 1ntensity starting from the brain proper in imagmative action.

Not that to wnte from the postic mntelligence as the basic plane is to be
unemotional A Romantic like Shelley seems often one long stream of emo-
uon, and all the Romantics of his period insisted on the free flow of feeling.
There 1s emotion 1n the Classical poets too. Indeed without a moved language
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no poetry can exist just as no poetry can exist without the wings of the imagi-
nauon in the word Both may be controlled, both may be let loose—but they
must be present In the Greeks and Romans, in Dante and Milton, Corneille
and Racine, they are controlied, though often very mtense—and the control-
Ing actually adds at times to the effect of the mtensity Tn the Elizabethan
Romantuics thev are mostlv let loose, though even in the letung loose there :s
tne Shakespearean way and there 1s the Chapmeman, the wat of the outbreak
whose p.eces are as it were sull held together when thev fall and that of the
disintegrating eruption The later Romanucs frequently stand midway 1 this
matter Thev have often the overbrimming of the Elizabethans, but 1t 1s the
thought-miad that vields to the cry of the heart and the en:rails, and not the
heari's or the entrails’ cry that se.zes on the mimd of thought This leads to a
carta.n change 1n the emouon whick 15 apparently drowming it. 1ust as, on the
contrary, tne ntelligence proper undergoes a change with the Elizabethans in
being gripped by the emotion The feeling-tone of the later Romanncs becomes
tnged with the thought-mind leaping into 1t and tends to be shimmering senti-
ment rather than the brave colour and surge of the passional nature Further,
1nto this senument enters the stress of a plane bevond either the life-sou lor the
mind-soul and creates the subtlest, the profoundest shade of the new Roman-
ncsm  Within an emotional appearance the final and toral result 1s illustrated
o perfection by one of the most bezuuful of Shellev’s lvrics

O World' O Life! O Time!
On whose last steps I climb,

Trembling at that where I had stood before,
When will return the glory of vour prime?

No more—ch, never more!

Our of the dayv and mght
A joy has taken flight
Fresh spring, and summer, and winter hoar
Move my famt heart with grief, but with delight
No more—oh, never more!

The basic plane here, on which the emouon has played so poignantly but
which yet softens the poignancy to a touch of deeply wounded thought and into
which steals an indescribable unearthliness that 1s at once an ache and a glow,
15 the same as the one we find, with the thought unsubdued by the emotion
and the unearthhiness acting from behind a veil, in that passage from Shelley’s
own Hymn to what he sigmficandy calls Intellectual Beauty, meaning thereby
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that the Beauty he worships needs for its apprehension a phmlosophical intui-
uveness such as makes an important part of the core of hus being:

Spirit of Beauty, that dost consecrate
With thine own hues all thou dost shine upon
Of human thought or form,—where art thou gone?
Why dost thou pass away and leave our state,
This dim vast vale of tears, vacant and desolate?
Ask why the sunlight not for ever
Weaves ramnbows 0O’er yon IMOUNtain-river,
Why aught should fail and fade that once 1s shown,
Why fear and dream and death and birth
Cast on the dayhight of this earth
Such gloom ?

To drive home to our criuical sensibihity the common basis of both these ex-
cerpts 1n the creauve Intelligence, the one highly charzed with feehing, the other
more tempered 1n 1ts heart-cry as well as a hittle lower 1n poetic quality, we may
take a pair of stanzas from each of two Sonnets by Shakespeare In these
stanzas Shakespeare muxes reflection and emotion, but the basic life-plane
declares 1tself 1n the response which “our nerves of mental sznsation” at once
return to the word-texture and the rhythm-movement.

Since brass, nor stone, nor earth, nor boundless sea,
But sad mortality o’ersways their power,
How with this rage shall beauty hold a plea,
Whose action is 1i0 stronger than a flower?
O how shall summer’s honey breath hold out,
Against that wrackful siege of batt’ning days,
WHen rocks impregnable are not so stout,
Nor gates of steel so strong but Time decays?

That time of year thou mayst 1n me behold,

When yellow leaves, or none, or few do hang
Upon those boughs which shake against the cold,

Bare ruined choirs where late the sweet birds sang
In me thou seest the twilight of such day,

As after sunset fadeth 1n the west,
Which by and by black night doth take away,

Death’s second self that seals up all in rest..
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The reason why a Romantic like Shelley is not easily recogmsed as func-
tnomng on a basis of the creauve Intelligence 1s well hut off broadly by C M.
Bowra “The Romanucs were far from thinking that intelligence 1s unim-
portant or that thought 15 not necessary to poetry, but they insisted that this
thought must be imaginauve and not abstract and that 1t must look at all the
qualues of things and not at their general natures  But 1n their distrust of rea-
son. as the eighteenth cenrury understood 1t, the Romantics found themselves
alm~stforced to concentrate on somethung which 1s not indeed irranonal but
rignt become so 1n less powerful hands The result 1s that their poetry lacks
that element of strict prolonged thought which gives an addituonal strength not
merelv to the great Greeks but to such writers as Racine and Goethe, whose
stricdly poeucal power owes a great deal to the hard thought which has preceded
composiion and 1 mndesed transcended 1n the poetry, but none the less 1s
mnvisiblv present and powerful The Romanucs have their moments of inspir-
:ng thought and wonderful insight, but they lack this special strength which
comes from umting sustained mental effort to poetry

In Romantc poetry, unlike as in Classical, thought does not stay for long
within 1ts own proper sphere 1t either plunges mnto emotion or draws beyond
the Intelligence towards spheres which the Classical poet receives influences
from but never approaches—at least never with a conscious stramming The
Romantic’s approach, hewever, 1s not sufficiently assured that 1s why s
thought gets attenuated without lus achieving very frequently the directness
and clarity natuve to what 15 bevond 1t, and that 1s also why that directness
and clanty arz not able 1n lum to keep strong thought going 1n an mnuuve way
and without 1ts getung Lmited by the Intelligence’s range of thinking. On the
other kand. the plunge mnto emonor diffuses the thought and, in comparison,
the thougat of even tae Elizabethan poet may seem more precise 1 spite of
being values of tie hfe-force etching themselves out nto 1dea-patterns Part
of the thought-diffasing emotuonalism that 15 at umes 1dentfied with Romanu-
cisma by some critacs 1s due to a deliberate attempt by the intellectual being to
undo 1ts 1ntellectuahity and restore the passton and feeling and sensuous gusto
that 1t has chilled and thinned away into sentiment verging at 1ts extreme on
an unreal fineness. “There 1s then an attempt”, says Sr1 Aurobindo, “to get
back to tae natural fullness of the wvital and physical life, but the endeavour
fails 1n sincerity and success because it 1s impossible, the mind of man having
got so far cannot return upon its course, undo what 1t has made of itself and
recover the glad childhood of 1ts early vigorous nature. There 1s mnstead of the
simplicity of spontaneous hife a search after things striking, exaggerated, ab-
normal, violent, new, mn the end a morbid fastening on perversities, on all that
1s ugly, glaring and coarse on the plea of their greater reality, on exaggerations
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of vital instinct and sensation, on physical wrynesses and crudities and things
unhealthily strange. The thought-mind, losing the natural full-blooded power
of the vital being, pores on these things, sumulates the failing blood with them
and gives wself an illusion of some forceful sensanion of Iiving.” Much Ro-
manticism on the European Continent took this way and acqured the taint
which led Goethe to brand it as “disease”, and much in post-Romantic literature,
whether avowing 1tself as Romantic or no, has gone thus “decadent” 1n various
forms. The makers of the Enghish Romantic Revival seldom went far on the
road to decadence But even on that road the accent of the intellectual being
1s disunguishable from that of the Life Force And in the Enghsh Romanucs
the true substance and form of thought can be traced more disunctly in the
mudst of all emotionalism and show these poets to be imiuial voices of the
entirely modernised intellect imaginatively deploved

Anticipations of the modern intellectual movement’s incipient tendenc.es
1n poetry may be watched 1n three places One 1s in certamn post-Elizabethan
poets of what has come to be labelled as the Metaphysical School for 1ts fusion
of mtricate thought with sense-impressions and of far-fetched scholarship with
mmmediate feeling and of supra-physical longing with fanaiful senument. The
chief names here are Donne, Marvell, Crashaw, Herbert, Vaughan, Mostly
they fall between two stools—they have not the Elizabethan verve to carry off
therr ingenwities nor the real intellecrual seif-possess:on which can fulfil their
striving beyond the Elizabethan tumult of the Life Force But now and again,
through the twisted nervous lebour both sensuous and imaginative of Donne’s
wit and wisdom and through the 2t once homely and colourful, 1dealisic and
amatory piquancy of Aorvell, we get the anticipation of a later mental subtlety,
and more often, through Herbert’s ssmple vet not unpenetrauve fervours and
Crashaw’s lyrical many-hued religiosity and Vaughan’s mtellectual vision’s
luminous attempt at transcendence of iself, there gl mmers out a presage of
Blake, Wordsworth, Colenidse, Sheilsxr, Keats

A forerunner mqre immediate 1n ume as we'l 2s m several moods 1s the
effort made by poets like Gray, Collins, Thiomson, Chatterton, Cowper 1n the
thuird quarter of the eighteenth century to break away, 1m Sri Aurobindo’s
words, “from the prison of the formal metrical mould, rhetorical style, imited
subject-matter, absence of imagination and vision imposed by the high ponuffs
of the pseudo-classical cult”, Dryden and Pope and Johnson “Some pale effort
15 made to recover something of the Shakespearean wealth of language or of
the softer, more pregnant colour of the pre-Restoration diction and to modify
it to suit the intellectualised treatment of thought and hife wihich was now an
mndispensable element, for the old rich vital utterance was no longer possible,
an mtellectuahised speech had become a fixed and a well-acquired need of a
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more developed mentality Romanucism of the modern type now makes 1its
fisst appearance 1o the choice of the subjects of poeuc interest and here and
tasre .n the teatment. taough not quite in the gran and the spirit  Especially,
there 1¢ the beginning of a direct gaze of the poetic intelligence and imagination
upon Lfe and Nature and of another, a new power in Englhsh speech, the poetry
of senniment as distinguished from the mspired voice of sheer feeling or passion
But 2!l these newer motnies are only mcipient and unable 1o get free expres-
s,on because tasre 1s sull a beavy weight of the past intellectual tradition
Tzere 1s no sign of the sudden uphifuing that after a few decades was to come
as:f vpon the sudden wizgs of a splend:d moment ™
A thura precursor of tze azw Romanucismi's general psychological source
18 the poet to whom these ~ingers loozed back somenimes 1n the manner ana
rmohement of Taelr verse ana wno was me:nly responsible for me establishment
c’ar aataznucally micilectaal.wea speech in Enghish poetry Ahlton Paracularly
12 the earls Milton of L .i/z:g/ o0, Il Penseroso, Comus, Lyvcidas we nave a
nichness aad Zembrirty and sapple penetratrveness which are almost lost 1 the
izzer Multon s grandiose ep.¢ Caant riere 1s a biending of Elizabethan Roman-
cism and tne old Classicism and 1t looks forward to the nineteenth-century
Romannc muna’s composie manaer Buar the posuc .ntelligencs, ualike as
ost of the \letapn\ sicals who came befere Aulton, 15 aiready master of the
% Force, thouga not aloof rom tnat power’s characteristic play Oaly, this
posuic antelizzence 15 sull of the old type and not of the modern variety All
thz more 1 11$ augnment wih the Graece-Roman spirit visible in Paradise Lost
wneie n his own stile of packed Lann:sed English Miuton presents us with
miaginauve stuctures of the .nsp.rea reason ana the chastened and enhightened
azstnenc sense  To thus spirit we can no more rerurn than to the Romanucism
rorn of the :mpetucas Life Force which cared nothing for tnought except
as 1t ennched s own colourful swell Not that the inspired reason and the en-
Lgntened aestheuc sense are absent 1n the new Romanucs In relaton to
teair work St Aurob.ndo has wrnitten “English poetry has got away from the
E.azabethan outbreak nearer to a kinshp with the mind and manner of the Greek
and Laun poets and theur mrellectual descendants, though sull, it 1s to be
noted, keeping somethung, a subtle and intimate turn, a power of fire and ether
wh.ck hes become nauve to 1z, a legacy from the Shakespearian speech which
v.as not there m 1ts beginmngs  This imaginats ely 1ntellectual basis of speech
remains constant down to the end of the Victorian era ” Wordsworth’s “resort
to the straightforward force of the simplest speech dependent on the weight
of the substance and thought for_its sufficient source of power” has, at its
best, somethung of true Classicism abour 1t, as also has 1n 1ts high moments the
not infrequent recourse by him to a semi-Miitomic diction without Milton’s

[
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compactness Shelley 1n sections of Adonars and 1n large tracts of Pro-nctheus
Urbound {minus the lyrics), Keats in Hyperion and even Bvron :n some of his
rare forceful sincerines have to a marked degree the same source of mspiration
B-17 there has entcred :nto that source a totally non-Classical afizrus, becausa
of two things First, the modern intelligence 1s of another mould than the
ancient Classical and 1s far removed from even the Aldronic mind v hetherin
its munal delicacy and suppleness of a semi-Spenseriaa sort fused vith the
Classical lucidity and poise or 1n 1ts final Classicism of power and massiieness
ad <heorantellectual vision  Secondly, as never before 11 so consistzat & shar e
1m oce Aznial hterature, there falls upon this poetic mund 2 hrgher hght which
occarions temporarly a speech vwhich 1s sheecly from ebove the humen

mentality

o

The medern ntellizence, szvs Srt Aurobindo, “sets more comprehensively
to work, opens 1tself to all manner of the possibilities of truth and 10 a crewding
mess and stream of interest, a never satisfied minuteness of detsil, en endle:

succession ofl,:egna: generalisations ” Tt1s too thronged “with subtle thought-
maiter, 100 brooc:ng. szasive, responsive to many things”—ofien things “sot
easily expressible”—to be capable of “a new Parthenon, e:ther m the white
mardle suddued to the hand or m the pure and luad spacings of the 1dea and

A
19

the word " Turped on Nature, this mind, 1n s funczomings outs:de pestry,
has led to “the :mmeasurable development of the observing and analvsing eye
of Science” Turned on man 1n his external visible being, 1t has been the cause
of a large and munute enquiry “into the ongins and annquity and lustory
of the race, mto the sources of its present detelopment, mto all 1ts physical,
psycholozical, sociological bemg and the many deal speculations and practical
aspirations of 1ts future which have anisen from this new knowledge of the
human being and his possibilities ” Turned on man 1n his internal nvisible
part, it has been the mamspring of “a growing ’sub]ectwty, 2n Intense COLSCIous-
ness of the I, the soul or self, not 1n any mystic withdrawal within or mnwaid
meditation, or not 1n that pre-emunently, but i relation to the whole of life and
Nature Tlus characteristic distinguishes modern subjectivism from th2 narural
subjectivity of former tumes, which either tended towards an intense solitary
mwardness or was superficial and confined to a few common though often
strongly emphasised notes Ancient or mediaeval mdividuality might return
more self-assertive or violent responses to life, but the modern kind 1s more
subtly and pervasively self-conscious and the stronger n thought and feehng
to throw its own image on things, because 1t 1s more precluded from throwing
self out 1n action and living This turn was 1n fact an inevitable result of an
mcreasing force of intellectualism, for great intensity of thought, when 1t does
not 1solate 1tself from emotion, reactive sensation and aesthetic response, as m
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science and o certain k.nds of philosophy, must be attended by a quickening
zad intensity of these other parts of our mentalitv ™

No doubt, the strorg scientific penchant i the age has set up an 1deal of
osjecuvity, of an outward-gazing Vision and brought about m literature the
rnenomenon of se-callew Reahism  But always “the self-conscious thinking
of the moder> muna which brings into promuren: rehef the rest of the mental
personality and stamps tne w nole work with 1t” gets into the way of the strietly
¢ojecave or t=alistc wdeal And the subjecuve trend betravs itself all the more
v nen the love of close and minute obseryauon tnat distinguishes the age 1s chann-
2led 1nto psvchologising For. the moment we begin to peychologise closely
zad munutely 1n relation to whatever human situation 1s held up for objectuve
swudy and especially e moment we go below the suiface “we are at
once preparnag to go back 1nro ourselves For 1t 1s only through our own
osicnology, through its pover of response to aad of :dennficanon with the
~ind and soul m others that we can know their mner psvchology, for
11e most part our psichological account of o7 ers 1s only an account of the
osvchological impressions of them they produce 1 our own mentality
This we see even 1n the realisuc writers m the strongly personal and
Louted wav 1n which they render the psychology of their creatures i one
or two always recurring ma.n notes upon winch they ring munute variations =
2150 1n 1ts main notes there 15 “an exaggeranion and overstressing which betrays
17s true character, the postnumous chiid of romanucism perverted by a pseudo-
saentific preoccupauon ' Even its fondness for the littlenesses, imperfections,
uglinesses, morbidines 1n man’s hfe and psychology as if they were the whole
c: the greater part of hum and as 1f Iife “were a psychological and physiological
cisease, a fungord growth upon material Nature”, 1s not unconnected with
Romanncism which too ‘ laid a constant stress on the grotesque, diseased, ab-
normal, but for the sake of arustic effect, to a d another tone to 1ts other glaring
colours Realism professes to render the same facts i the proportions of truth
and science, put being art and not science, 1t mevitably seeks for pronounced
efecis by an evocamne stress 7 The subjective trend 1s betrayed by this
pressing towards a conspicuous vividness as well as by the original choice of one
or two main notes for expressing ‘“‘reality”

In poetry with 1ts deeper founts of creation, objectivism 1s even more shot
with the subjective personahity and the work becomes a history of the poet’s
own soul 1n the guise of objecuve expression The attempt at dehberate imper-
sonal presentanion shows 1tself, on a near scrutiny, to be the shaping of every-
thing by a strong subjective personality into a mask-reflection of 1ts own charac-
teristic moods And where—not only 1n poetry but 1n all imaginanve litera-
tare—the 1deal 1s not avow edly objective or realistic, the creative mund, conscious
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with greater acuteness of the self within that really does the whole work every-
where, tends often “to turn to 1t for a theme or for the mould of 1ts psychological
creations, to a conscious intimate subjectivism ” Then we have a constant sifung
of delicate shades of desire and reverie, a pressing towards more and more
mward realities, a plunging or rising by the imtellect 1tself towards hidden foun-
tains beyond it 1n order to bathe 1ts own facuities 1n a finer hight, an emphasising
of the desining, dreamung, aspiring mmtuiung individuality and of uts nights
and ideals against all outer powers, a defence of the personai self’s precious
aniqueness against social order or traditional authority.

The modern mind’s close and minute eye and touch upon outward Nature
has led 1n poetry to an 1maginatve and sympathetic concentrauon on her sights,
sounds, objects, sensible impressions, a detailled and intimate visualisation
of her appearances and an effort to go beyond appearances to a close communion
with her soul, as 1t were ‘“The older poetry,” writes Sr1 Aurobindo, “directed
an occasional objecuive eve on Nature, turnung a side glance from hife or thought
to get some colouring or decorauve effect or a natral border or background
for Iife or something that illustrated, mumstered to or enriched the human
thought or mood of the moment, at most a casual indulgence of the imagination
and senses 1n natural beauty But the intimate subjective treatment of Nature,
the penetrated human response to her 1s mostly absent or comes only 1n rare
and brief touches On the larger scale her subjecuve life 1s realised not with an
mmmediate commumon, but through myth and the image of divine persona-
Lines that govern her powers Nature now lives for the poet as an independent
presence, a greater or equal power dwelling side by side with hum or embracing
and dominaung his existence Even the objective vision and interpretation of
her has des eloped, where 1t continues at all the older poetic method, a much more
mmute and dehicate eye and touch n place of the large, strong and siumply
beautful or telling effects which satisfied an earher imagination  But where
modern poetry “‘goes bevond that fine outwardness, 1t has brought us a whole
world of new vision, working someumes by a vividly suggestive presentation,
sometimes by a separation of effects and an imagiauve reconstruction wiuch
reveals aspects the first outward view had hidden 1n, sometimes by a penetrating
impressiomsm which 1n 1ts finest subtleties seems to be coming back by a detour
to a sensuously mystical treatment, it goes within through the ourward and now
not so much presents as recreates physical Nature for us through the imaginative
vision

Sr1 Aurobindo continues: “But the direct subjecuve approach to Nature
1s the most distinctly striking characteristic turn of the modern mentahty.
The approach proceeds from two sides which constantly meet each other and
create between them a nexus of experience between man and Nature whuch 1s
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the modern wayv of responding to the umversal Spirit On one side there 1s
the subjective sense of Nature herself as a great L.fe, a being, a Presence, with
impressions, moods, emotions of her own expressed 1 many svmbols of hife and
stressing her objective manifestations On the other side there 1s a sensinve
humaz response, moved in e~cuon or thrilling m sensation or stirred by sheer
beaurv or responsive 1 mood. a response of satisfaction and possession or of
arssatsfed vearning ana seeking. in the whole an artempt to relate or harmonise
the scal and m:nd and sensatonal and vital being of the human mdividual with
the soul and mund and Lfe and body of the 1isible and sensible umverse

Man’s modern outiook on: humself, 1n the warp and weft of Space and Time
anc 1o the stress of the umverse and 1r 21l that 1s meant by hus present, past
and fiture, started posucally o1 an em.cred 12sponsive valuing of, as Sr1 Auro-
bizde recounts, “all that had oeen :icnor:o and put aside as uncouth ana bar-
barcus by the oider classice! or otnerwise rmnted type of mentahity It soughrt
rataer all that was unfamraal and attractuine by 1ts unilkeness to the present, the
pr.outn e, the savage, the madiazval man and his wivid sife and balhant settung,
the Onent very artuficiaby seen tarcugh e heavily coloured glamour, the ruins
of the past, the Life of tne peasant or the solitarv, ta2 outlaw, man near to Nature
undisguised by convenuons ana uncorrupted by an artificial culture or man mn
reiolt against these convenuons., 2 wilied preference for these strange and inte-
resang aspects of humanuty, es in Nature for her wild and grand, savage and
lonely scenes or her rich and trop.cai haunts or her reured spots of self-com-
munion On one side a sennmental or a philosoph:c naturalism, on the other
a fambovant or many-hued romanticism, superficial mediaevahism, romanucised
Helenism, an intellectual or an idea! transcendentalism, a.e the salient con-
stiuting characters Trey make up that brilliant and confusedly complex, but
often crude and unfinished uterature  which forms a hasty transition from the

enaissance and 1ts after-fruits 1o the modermism of today which 1s already
becoming the moaermsm of vesterday”—the literature which stretches in France
from Rousseau and Chateaubriand to Hugo and takes on 1ts way Goethe,
Scr.ller and Heme 1in Germans aad covers in England Burns and Byron and the
five names that stand out 1n the annals of the second phase of Romanticism and
give 1o :t got only, as the otners do, its disinction from both Classicism and the
post-Renaissance Romantic outburst but also a new character pregnant with
the prormmuse of an utmost lumunosity 1 future poetic expresston.

That luminos.ty 1s almoast with us in a few poets gifted with an exceptional
insight, who seem to be helping the Day of the Spirit to widen out of the dawn-
flush spelled by those five names But the modern mind, turming to look for
things beyond Nature and man, met with a long-persistent blankness due to
the growth of scepucism and demal mn the wake of science A protracted fight
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ensued between the old faiths and the new sciences, i which often the former
could make only a difficult self-defence or keep to past beliefs with “a doubtful
and tormented, a merely mtellectual or a conventional clinging”. Now, however,
the atheistic and marenialistic cry does not ring deflantdy any more and there has
been a revolunion 1n scienufic thought irself compelling a more plastic, more
speculative approach. Outside this thought, “with the retura of subjec-
tve intwition and a fresh adventuring of knowledge and imagination 1nto
the beyond, modern poetry 1s begmning 1 this field too to turn the balance
n 1ts favour as against the old classical and mediaeval lirerature.” The spirtual
VISION 1t 1S gaining 1s nearer, less grossly human, more authenucally superna-
tural, “the new symbols 1t 1s beginning to create and irs remterpretatuon of the
old symbols are more adequate” The promuse 1s beging slowly fulfilled of the
ume when the ebb of positive faith was to some extent compensated for by a
hight and force of inspiration that came into the work of Blake, Wordsworth,
Coleridge, Shelley, Keats and carried agan and agamn the influences then
abroad beyond themselves.

The 1nfluences thus uphifted were those wtuch had found expression 1n the
vehement 1dealism of the French Revolution and 1n German transcendentalism
and Romanucism. They too were, 1n several respects, a help agamnst the grow-
ing sceptical bent, but they were intellectual m their 1dea and substance though
not untouched with keener fires than the mtellect commands. In the under-
standing of these influences that underwent 1n the minds of those five English
poets, each a remarkable mdividuality, a sudden transformation, we must look
upon Rousseau as the key figure Of both the French Revolution and much 1n
German Romanuicism and, mdirectly, of even the transcendentalist philosophy

i Germany he 1s the origmal inspirer and he has 1 hum, amidst much miasma,
some vague breath of

An ampler ether, a diviner air

that came 1nto the world of European poetry with Wordsworth

But before we turn our gaze to this key-figure we may distinguish a trend
of mind which ran parallel with Rousseausm and contributed to the Romantic
Movement a nuance sometimes blending with Rousseawssm and sometimes
standing as an additional ingredient of the post-Rousseau mentality. Words-
worth humself, in a passage of hus Prelude recollecting “the golden store of books”

devoured during hohdays from Cambridge, has indicated that trend as part of
his own beng.

The tales that charm away the wakeful night
In Araby, romances, legends penned
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For solace by dim light of monkish lamps;
Fictions, for ladies of their love, devised

By youthful squires, adventures endless, spun

By the dismantled warrior m old age,

Out of the bowels of those very schemes

In which lus youth did first extravagate,

These spread like dav, and something 1n the shape
Of these w1l live t1ll man shall be no more

Dumb vearnings, hudden appetites, are ours

And they must have their food Our childhood sits,
Qur sumple childhood sits upon a throne

That hath more power than all the elements.

The preparers of the precious food, the servitors of childhood's rovalty are
tlessed by Wordsworth and hailed as ““dreamers” and “forgers of daring tales”,

Who make our wish, our power, our thought a deed,
An empire, a possession,—ye whom time

And seasons serve, all Faculues to whom

Earth crouches, the elements are potter’s clay,

Space like a heaven filled up with northern hghts,
Here, nowhere, there. and everywhere at once

Romanticism as the triumphant magic of bold or tender reverie wandering
over the past and the remote, rehishing even the sombre and the weird, was a
slowly growing force independent of Rousseau. But 1t matured as a world-factor
when 1t entered into the Movement whose origimator was that earthquake of a
Frenchman

To prerce to the very centre of Rousseau’s significance we must recall the
extraordinary experience he had 1n 1751 He has described 1t 1n a letter to M.
de Malesherbes eleven years later “I was going to see Diderot, then a prisoner
at Vincennes; I had taken in my pocket a Mercure de France and I glanced at 1t
as I walked. I came on the question set for discussion by the Academy of Dijon
which gave occasion for my first essay If ever anything could resemble a sudden
mnspiration, 1t was the movement which took place in me at that moment, all at
once I felt my mind dazzled by a thousand hghts; crowds of ideas appeared
there at the same tume with an mexpressible force and confusion, I felt my head
seized by giddiness, like that of drunkenness; a violent palpitaton oppressed
me, my breast heaved. Not being able to breathe while walking, I let myself
fall down under one of the trees 1n the avenue and spent there a half-hour of
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such agitaton that on mising I found the front of my vest bathed with tears I
had no 1dea I had shed. Oh, dear Sir, If I could ever write a quarter of what I
saw and felt beneath that tree, how clearly could I present all the contradictions
of our social system, with what force I could reveal all the abuses of our 1nsti-
tuuons, with what simplicity I could show that man 1s naturally good, and that
it 1s through these 1nstitutions alone that men become wicked »

The main points standing out of the episode are first, the experience is
mystical and charged with 1llummation and mntuition, a breaking from some
psychological region of direct sight and diroct feeling beyond the human 1nto the
normal consciousness, second, the part wluch receives the supernormal vision
and truth-touch 1s the thinking mind where mmmed.arely the “thousand hghts”
become a crowd of ideas sunultaneously present, third, the complexity and force
with which the mystical experience occurs creates a brilliant confusion and a
violent sur both emotional and nervous The thinking mund 1s the dazzled
and disordered recipient of truths that go home to 1t from above 1tself and 1t 15
the medium of them to the heart and the vitalistic being which ar the same tnme
give a most moved response and are quite thrown off theirr balance And the
truths with which the vunking mind 1s seized revolve round the seemng and
feeling that man holds within hum 1n his ulumate nature the essence of goodness
and that this essence 1s covered up by an aruficial growth of comphcated and 1n1-
quitous externahties muscalled civilisanon and that, if the externalines could be
removed and free spontaneous expression allowed to man’s core of being, all
problems would be solved. The truths may be summed up 1n the cry which
Rousseau subsequently spread over Europe: “Back to Nature’—and they may
be mterpreted to mean a return from the ourward rigidly and 1ntricately pat-
terned conscrousness to some inward and basic soul-simphicity and from the
mazy over-development of the arts and sciences of civilisation to a poetic primi-
uveness, a simple and uncorrupted life in imagmnaive accord with elemental
earth, 1n which there 1s utter freedom of the individual and yet a collective har-
mony, a blissful blend of anarchy and order, the establishment of a Golden Age
such as the myths and legends of all humamity report to have existed m a pre-
hustory when the human was not divorced from the divine.

A general aspect to note 1s that here we have an experience which 1s mystical
without falling into the framework of conventional Christendom. Rousseau is
the first mdividual m Chrnstian Europe who, according to Havelock Elhs,
“presents a typical picture of ‘conversion’ altogether apart from any conventional
religious creeds.” By “conversion” Ellis must not be understood to mean
anything comparable to what happened to the great spiritual mystcs, a new
subsequent living in the depths close to the Light revealed to them: Rousseau’s
“conversion” resembles theirs 1n only the kindling up of the being, as 1f by some
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power beyond 1t, to 1ts principal hfe-work, the highly mspired recerving of a
“mission” and the subseguent unescapable sense of it.

What happened to Rousseau and the significance of the happerung are
in their fundamental form a seed- gleam of English Romanticism at 1ts intensest
This sigmificance, as developed by Rousseau himself and as 1t took shape 1n the
movement he started, was something much less profound though extremely
powerful, a mixed mass which also contributed se eral shades to Enghsh Roman-
ticism 1tself no less than to the Roemanticism of the Conunent The illumina-
tion and mmturtion from beyond the intellect got confused with the warm chaos
their sudden descent had av akened 1n Rousseau’s emonve and nstinctive parts
The suprarational did not altogether disappear, but 1t got mextricably swirled
mnto the infra-ranonal The mrellect which was meant to be the vehicle of the
former put 1self at the service of the latter The soul-stmplicity towards which
the higher truths were driv,ng was 1dentified with the untutored heart of a love
that knows no restra:nt, an extravagance of :mpassioned sentiment The nno-
cent and harmless freedom that 15 the soul’s natural life grew the more dubious
fight of the indridual ego against all restrictions, social, political, moral, reli-
gious The nostalgic cry of * Back to Nature ’, mnstead of evoking the original
unencrusted 1mage of the divine 1n the human, argued the human 1tself 1n 1ts
primutiveness to be the dnine and conjured up the picture of a “noble savage”
happy amudst wild sceneries The mysucal experieace v hich had stood clear of
Chnistiamity and indeed of all eswablished religion changed into an exclusive
cult of the private conscience God and the dwelling by the individual on his
own ethico-religious impulse were taken to be the same thing so that ulumately
whatever ethico-religious self the individual felt within him replaced the sense
of deiry and the whole of ethics and religion was summed up 1n the formula
“I1 faut étre so1”, which signified thar all one’s duty lay 1n being one’s self with-
out contradiction, without any other need than to attamn one’s own happiness
The wner hfe which the unlitarian philosophers had scorned and towards
which Rpusseau directed men’s minds came to be intended by hum not, as by
the Saints, to put men 1nto contact with their supreme origin and their Lord,
but rather to halo every person’s singularity and to jusufy every idiosyncratic
revolt

However, through the entire low-pitching, by Rousseau’s temperament,
of the revelanon he had enjoyed ran sull a great and ghimmering idealism with a
democratic sweep, and the vast vague emotions and wnstincts which pulled
that revelation down and took hold of hus intellect could win almost the whole
age to hus side by the very force of that intellect and by the sudden flash within
1t as of an axiomanc verity. His intellect was often the artist of a specious logic,
but while the argument might be debated the words carried a ring of simcerity
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and conviction, a rhythm as of a prophet’s passionate directness, and there was
an easy perfection of form which added to hus persuasiveness and often round an
emouonal stetement hung the nimbus of an ecsianc vision caught by a mind of
thought tending 10 move with a brooding as well as soaring mtricacy. It is the
conjuction of all these factors that made um the progenitor of the French Revo-
tunon fired, amidst 1ts various excesses, by the grand slogan of Liberty, Equality
and Fratermty which arose from the polincal formula given by hum m hus
Contrat Social to tus Utopian reveries—the mspirer of German trancendentalism
in which his insistence on the mnner subjective determunant and yudge played so
decisive a role that Kant, who demonstrated the innate thought-~categories
and the conscious self as the unifiers of expenence mto a rotahity and who argued
a God-given moral imperauve withun each heart, used to hang on the walls of his
bare study no picture except the portrat of this Frenchman—the minaror of
modern Romanticism and 1ts “‘solitary thinkings”, 1ts *‘divine discontent™, its
commumnion with Nature, its drive towards meffable depths of senument, its
semi-philosopiucal push 1o exceed the mere Reason, its dreams of an i1deal
futurity on earth, 1ts apotheosts of ndividuality on one hand and of universal
sympathy on the other Even the profoundest species of this Romanticism, the
English, which escaped much of the violently hectic and bizarre, or else the
effusively melancholy, to be found 1 France and Germany as the offspring of
Rousseamwsm on the debit side, owed many of 1ts poetic 1deas and urges 1n their
germ form to the prose-writer of the Discours sur I’ Inégaliré, Emnle, the Nouvelle

Héloise, the Réveries and the Lettres d Malesherbes no less than the Contrar Social
and the Confessions

(To be continued)

K. D. SeETHNA

61



