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A MESSAGE BY NOLINI

Mother once told me — ““If ever I leave my body my Consciousness will remain
with you.”

Mother is present amongst us and Her work continues.

Let us once more dedicate ourselves for Her work of transformation with utmost
sincerity and faithfulness.

21I-11-1973

WHAT THE MOTHER ASKS FROM US

Be simple,

Be happy,

Remain quiet,

Do your work as well as you can,
Keep yourself always open towards me.
This is all that is asked from you.



A REPORT

ADAPTED FROM THE SUPPLEMENT TO THE “BULLETIN OF
SRI AUROBINDO INTERNATIONAL CENTRE OF EDUCATION”

IN May this year the Mother took a very critical decision. What it was She did
not announce, as was quite Her way, but there was a great change in Her exterior
daily programme. She practically ceased all Her external activities from the
21st May and later met no one at all except those who attended on Her physically.

It was clear to us, however, that She was working on the transformation —
but to what result we did not know.

The doctors who examined Her did not find anything specifically wrong
with Her medically, yet She remained withdrawn within Herself most of the time
and took very little food. She continued in this way till the 17th November. On
that day, there did not seem to be any particular difference. In the late evening
when She asked to be lifted up, the attendants noticed signs of unusual discomfort
and sent for the doctor. This was at about 7.00 p.m. At 7.25 p.m. Her heart
stopped. The doctor tried to revive it by an external massage but it did not res-
pond — so he pronounced that the Mother had left her body.

The body was then prepared for being kept in state and the Mother was
brought down from Her room to the Meditation Hall downstairs and She
was laid in state there. By about 3.00 a.m. of the 18th the members of the Ashram
were informed of Her passing and they began to come to the Meditation
Hall for a last Darshan. The government departments were informed and
All India Radio. The public were admitted to have Her last Darshan by 4.30
a.m. From 4.00 a.m. onward, the news was sent around India and the world by
telegram, cable and telephone calls. There were many responses, one from the
President of India, one from the Prime Minister and several from the Governors
of various states. The Lieutenant Governor of Pondicherry came at once.

The message that was sent to everyone was as follows: “The Mother left
Her Body on 17.11.73 at 7.25 p.m. The immediate cause of Her passing away
was heart failure. The body is kept in state for the last Darshan of the disciples,
devotees and the general public. It will remain in state as long as it is possible
to keep it. Her message is well known in Her living utterance : ‘A New Humanity
shall arise.” Let Her will be done.”

The doctors examined the body twice a day. On the morning of the 19th
they felt that it would not be advisable to keep it in state beyond the morning
of the 20th. So it was decided to have the samadhi on the 20th morning and
to lay the body of the Divine Mother in a casket at 8.00 a.m. of the 20th
November. The news was circulated all around and preparations began to be
made for the samadhi. The Samadhi of Sri Aurobindo was opened.
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A REPORT iii

A casket was made of one-inch-thick rosewood and the inside was lined
with a pure silver sheet and over this was a lining of felt and then white silk satin.
On the lid of the casket was fixed a symbol of the Mother in pure gold.

At 8.00 a.m. on the 20th November the Mother’s body was laid in the casket,
which was then covered and sealed hermetically.

The casket was carried to the Samadhi and lowered into the chamber
just above the vault in which Sri Aurobindo’s body had been laid in 1950. Nolini
and André scattered some rose petals over the casket and concrete slabs were
placed to cover the chamber. There was then a meditation for about ten minutes.

A running commentary on the event was given by All India Radio. After
the meditation, wreaths and bouquets of flowers were laid on the Samadhi by the
Government of Pondicherry, the French Consul and others. The members of the
Ashram, the visitors who had come from all over the country in large numbers
and the general public were then permitted to pay their respect at the Samadhi.



THE PASSING OF THE MOTHER

A COMMENT BY K.D. SETHNA

THE Mother of the Sri Aurobindo Ashram left her body on November 17 at 7.25 p.m.
Clinically, her departure has been attributed to heart-failure. Spiritually, we may
assert that there could never be a failure of the Mother’s heart in the sense either of
ceasing to work or of falling short of its goal. Her physical heart was only an outer
expression, under self-imposed limits, of a power that was endless in its working. We
may well describe it in Sri Aurobindo’s words about the central character in his epic
Savitri — she who was figured as the incarnation of the Supreme Shakti:

A heart of silence in the hands of joy
Inhabited with rich creative beats

A body like a parable of dawn

That seemed a niche for veiled divinity
Or golden temple door to things beyond.

What this heart of a Yogini par excellence, this living echo of the Divine Conscious-
ness, represented by its physical pulsation is revealed in another passage in the long
description of Savitri:

A deep of compassion, a hushed sanctuary,

Her inward help unbarred a gate in heaven;

Love in her was wider than the universe,

The whole world could take refuge in her single heart.

Surely, the fate of such a heart cannot be designated in clinical language. And what its
import may be is best discerned from the Mother’s own pronouncement to the present
writer after Sri Aurobindo left his body on December 5, 1950.

When she was shown the Note giving a short account of the puzzling unexpected
event, she paused over the expression: “the mortal remains of Sri Aurobindo.” She
said: “There was nothing ‘mortal’ about Sri Aurobindo. You must write only
‘remains’.” A moment later she added: “Sri Aurobindo did not die of physical
causes. He had complete control over his body.”

The writer asked: “Will you not throw some light on the mystery of his passing ?”’

The Mother replied: “It is all quite clear to me. But I am not going to tell you
anything. You must find out the truth yourself.”

“Mother, give me then the power to find it out.”

At this, she blessed her disciple.

Appealing to the Master for inspiration, the disciple spent nearly a fortnight
preparing himself for his editorial in Mother India. The light dawned at last and he
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THE PASSING OF THE MOTHER v

wrote his piece: The Passing of Sri Aurobindo — Its Inner Significance and Conse-
quence. The Mother gave her full approval to it and later ordered 15,000 copies to be
prmted in pamphlet form. On the first anniversary of Sri Aurobindo s departure the
disciple wrote a second article, which again had the Mother’s sanction. This article,
less known than the other, has been slightly adapted and republished in the present
issue. From these two compositions, clues may be drawn in general to understand
something of the step the Mother took twenty-three years afterwards along the same
lines as the Master.

We may briefly say that in the interests of her work for the earth’s transforma-
tion, for the ultimate divinisation of the very cells of the human body with the power
of that great discovery of Sri Aurobindo and herself, the truth-conscious all-illumina-
tive Supermind, she chose to give up her physical sheath. The advantage resulting
from such an act, under the challenging circumstances prevalent in earth-life, is sug-
gested in her own utterance last year, which we have quoted as Words of the Mother
in this very issue. She conveys to us that Sr1 Aurobindo now possesses more power
for action than when he was in his body and that only by means of his so-called death
could he get the increased capacity which had become necessary. We may further
mark that the Mother characterises the action of Sri Aurobindo as “‘concrete” and
almost “‘material”’. The same holds for her own action today. If we are to under-
stand her passing in the terms she has herself set up vis-a-vis Sri Aurobindo’s, there
can be no other conclusion.

And when we think of both she and Sri Aurobindo — once joint Avatars of the
Supermind — working together from a greater coign of vantage, there should be no
grief or despondency on losing sight of that marvellous embodiment of divine love and
loveliness that the Mother was for ninety-five years upon earth. The integral trans-
formation of the world’s evolutionary life, down to its most material aspect, for which
she toiled with the smiling “God-touch” that can accomplish all, shall take place as
promised in God’s good time.

In the meanwhile we may rest our souls in the assurance she gave when the
writer of these lines expressed his bewilderment on losing the physical presence of
Sri Aurobindo — the gracious Master to whom he had turned for literary as well as
spiritual progress and who had read and commented on everything written by his
pupil. The Mother, pressing the pupil’s hand, said: ‘“Nothing has changed. Ask
for help as you have always done and it will always be there. Nothing has
changed.”

Who knows if the Mother’s physical presence itself will long be absent! We are
aware that the Supramental Body was already with her, waiting to fuse with the human
form she had worn for our sake. We are aware also that the lengthy struggle she re-
cently went through was only the Yogic endeavour of the human form to open com-
pletely to the Supramental Body. Perhaps this form did enough and its exalted agony
was needed no more to enable the Supramental Body to manifest. Perhaps that Body,
having assimilated the achievement of the other and thereby gained sufficient
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vi MOTHER INDIA, DECEMBER §, 1973

density for its subtle-physical substance, can now materialise 1tself on its own in
a not too distant future.

Whatever be the case, most certainly we have not seen the end of the Mother’s
earthly mission. A gigantic labourer of love like her does not leave her children in
the lurch. All her movements, however enigmatic, are bent on bringing the empyrean
into the abyss. A Body of immortal knowledge and force and bliss — a visible and
palpable divinity — must be assumed to be the objective of every activity of the
Mother as of Sri Aurobindo, even though our mind may fumble and see nothing but a
luminous haze.

We must not merely say: “All will be well.” We must even say. “All s well —
and shall be still better!”

THIS SECRET SPLENDOUR
A POEM BY MINNIE N. CANTEENWALLA

THoU hast withdrawn with flying golden banners,
Golden trumpets with music mute —

Our hearts lie injured, bleeding — a barren world —
A Krishna with a voiceless flute!

I have loved Thee for these forty years and more,
But now is still Thy radiant smuling face.

Reveal to us the meaning of this secret splendour,
The mystery of Thy seeming withdrawal of Grace.

Yes, merely “‘seeming” to our stunned saddened eyes —
For, Thy eternal glorious Promise we know.

Thy undying Consciousness pervades all time,

Only the beloved outer being is now laid low.

Thou art still the Keeper of our souls,

Of our very lives the Treasury —

Those two fragile hands the Safety of our unmverse.
Our inner citadel rests for ever in Thee!



AN EXPERIENCE ON THE MOTHER’S SAMADHI DAY

A RECORD BY LALITA

HeArT-broken and utterly depressed I came to You, my dearest Mother, feeling lost
and forlorn. It was between 1 and 2 a.m. on the 20th November.

“Is this a defeat of the Divine?”” I asked.

Why did you leave Your body when all along we were expecting its transforma-
tion?

Life was not worth living any longer, for all my hopes and aspirations were
centred in You. You were the heart of my heart, my sole guide and protector.

As I sat complaining thus and weeping inwardly near Your body which lay in
state in the Meditation Hall, I felt a strong Force pulling me deep within myself
until T ost all sense of time and space.

My physical mind, which is usually very active, ceased its noise. My body, which
was full of pain and discomfort after a long and tiring journey, became so quiet that I
was hardly aware of its presence.

Then slowly You appeared, as if from behind a veil. You were clad in a pale-gold
robe. You looked young and beautiful — radiant with a brilliant white light.

This light was strongest round the head, circling it with an indescribable halo.
It extended intensely down to the waist. Still lower, it was a little less bright. From
Your body it spread out to the whole world.

Seeing me gaze at You in utter amazement, You smiled Your sweet and loving
smile and said, “There is no defeat of the Divine. This too is a triumph leading to
Glory.”

When You spoke these words I understood them perfectly; later when I tried to
explain them in the mental way their precise meaning evaded me. Actually words
as we know them were not uttered, but I could hear within me what was silently
conveyed.

You added, “I have not left you and never will. Forget ego, give up self; live
and work in harmony and unity for the Divine.”

Then, opening both Your palms and interlacing Your fingers, You finally said,
“And the Advent will not be far.”

I was greatly heartened by Your Message. All sorrow and forlornness passed
from me.

The vision withdrew as if You had gone into another room, and I gradually woke
up and became conscious once more of time and space and all that they hold for us.
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TRIBUTES TO THE MOTHER

FROM THE PRESIDENT AND THE PRIME MINISTER OF INDIA
AND THE LT. GOVERNOR OF PONDICHERRY

THE President, Mr. V. V. Giri, in a condolence message to the Lt. Governor of
Pondicherry, says. ‘“Her dynamic role as a spiritual leader and the spirit behind the
Sri Aurobindo Ashram shall ever live as a standing testimony and symbol of her life
and work.”

The President has also requested the Lt. Governor to convey his sincere con-
dolences to the members of the Sri Aurobindo Ashram.

Addressing a women’s gathering in Kanpur on Sunday, the Prime Minister, Mrs.
Indira Gandhi, described the Mother as a “dynamic lady” who had adopted Indian
culture and enriched it.

In a condolence message issued in New Delh: on Sunday evening, Mrs. Gandhi
said:

“I am profoundly grieved at the passing away of the Mother. It was rather a
privilege to know such a being and to have her in our midst for so many years. May
her words continue to give sustenance to her disciples and others.

“The Mother was a dynamic, radiant personality with tremendous force of cha-
racter and extraordinary spiritual attainments. Yet she never lost her sound practical
wisdom which concerned itself with the running of the Ashram, the welfare of
society, the founding and development of Auroville and any scheme which would
promote the ideals expressed by Sri Aurobindo.

“She was young in spirit, modern in mind but most expressive was her abiding
faith in the spiritual greatness of India and the role which India could play in giving
new light to mankind.”

The Lt. Governor of Pondicherry, Mr, Cheddi Lal, said: “She was the centre
of Divine Consciousness. Though she has left us physically, her spirit will continue
to inspire all humanity to cherish the high ideals of Sri Aurobindo.”

(From The Indian Express, Monday, November 19, 1973, p. 5)
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WORDS OF THE MOTHER
ABOUT DECEMBER 5, 1950

(From a Talk on December 20, 1972)
You have nothing to ask?

I asked myself a question about Sri Aurobindo. I wanted to know at what point he
had arrived when he passed away — at what point of transformation? What differ-
ence in the work, for example, is there between what you are doing and what he was
doing at that time?

He had gathered in his body a great amount of supramental force and as soon as
he left.... You see, he was lying on his bed, I stood by his side, and in a way altogether
concrete, — concrete with such a strong sensation as to make one think that it could
be seen — all this supramental force that was in him passed from his body into mine.
And I felt the rubbing of the passage. It was extraordinary — extraordinary. It was
an extraordinary experience. For a long time, long time like that (gesture of passing of
the Force into the Mother’s body). 1 was standing beside his bed and that continued.

Almost a sensation — it was a material sensation.

For a long time.

That is all I know.

But what I wanted to understand 1s at what point of the inner work, for
example, the cleaning of the subconscient and all that, did it stand? What difference
15 there, say, between the work he had done at that time and the work to which you
have come now? I mean to say, is the subconscient less subconscient or...

Oh! yes, that, surely, surely.
Well, this is the mental way of looking at things. I do not have it any more.

Yes, Mother.
(Silence)

The difference is perhaps a difference in the general or collective intensity of this
Power, of this Force — is it not so ?

There is a difference in the power for action. He himself — possesses more action,
more power for action now than when in his body. Besides, it 1s for that that he left,
because it was necessary to act in that way.

It is very concrete. His action has become very concrete. Evidently it is some-
thing which is not at all mental. It is from another region. But it is not ethereal
nor.... It is concrete. One could almost say that it is material.
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THE SACRIFICE OF SRI AUROBINDO

1:26 a.m., December 5, 1950. A moment like any other, in a night like many a night —
except to those who watched in the room where for over two decades Sri Aurobindo
had lived. For them there was all human history coming to a cryptic climax: after
summing up in himself the aspiration of man i entirety — man the soul, the mind,
the life-force, the body — and after bringing a power of complete godhead to answer
this fourfold aspiration, Sri Aurobindo was throwing away the earnest of the final and
supreme triumph, a physical being in which the very cells were beginning to flower
into a divine substance such as the world had scarcely dreamt of in even its most
apocalyptic hours.

The doctors who were his attendants knew their patient to be no mere mortal:
they treated his body for what they recognised it to be, a vehicle of supernatural light,
and they had to accept the mysterious “No’” he had categorically returned to their
question: “Are you not using on yourself the sovereign spiritual force with which
you have saved hundreds?” The body that seemed able to live without end by the
protection of an all-transformative power was being allowed by its master to suffer
extreme uraemia and pass into profound unconsciousness. Indeed the doctors were
permitted —as if out of compassion for them — to try their palliatives; but there
was no suspension of Sri Aurobindo’s fiat that though he had the whole perfection
of man in his own hands he should lay aside its last victory in himself and embrace
death.

No doubt, it was not death in its utter commonness. The uraemia that preceded
it had been unique. Every medical sign was there of its absolute hold over the body’s
reactions — save one: Sri Aurobindo, as if by an independence of comatose brain
and nerve, could command consciousness again and again, inquire what the time was
or ask for water. Unique also was the sequel of the uraemic poisoning. Between
the instant when life clinically ended and the instant when the body was laid in a
casket and lowered into a special vault in the Ashram courtyard, nearly five days
passed without a trace of decomposition. And many saw with even their physical eyes
the body glowing with what the Mother had called the concentration in it of the
light of the Supermind, the Divine Consciousness in its integrality which Sri
Aurobindo and she had been labouring with the patience of heaven-sent pioneers to
bring down for the first ime to suffering earth. Mortality in its normal form was
not here; yet something of its age-old doom was present and that was a question-
mark glaring in the face of every disciple and making most enigmatic that varied
wonderful life of seventy-eight years, triumphant over all human difficulties.

The question-mark cannot be completely removed. Depths beyond depths lie
in an event of this nature: the human mind is unable to compass them all. But a few
significances gleam out for an initial understanding and set a general perspective in
which our aching and groping gaze may rest.

There was no failure on Sri Aurobindo’s part: this is certain from the psycho-
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THE SACRIFICE OF SRI AUROBINDO 843

logical and physical details put together — of the preceding months as well as of the
actual illness. There was only a strange sacrifice. And if Sri Aurobindo the indomit-
able gave the sacrifice,it must be one that was a sudden terrible short-cut to some secret
victory for God in the world at the cost of a personal consummation. What occasioned
the sacrifice appears to have been earth’s insufficient receptivity to the Aurobindonian
gift of the descending Supermind. Something in the gross constitution of terrestrial
creatures would not thrill to the Grace from on high, would not appreciate with a
response deep enough the colossal work that was being done at a selfless expense of
energy and with a silent bearing of “the fierce inner wounds that are slow to heal”. If
the earth’s consciousness had been more receptive, the crisis of the human body’s
conversion into terms of divinity would have begun in a less radical shape and without
so extreme an upshot for one individual in the van of life’s fight towards perfection.
Hence much of the responsibility for the upshot lies with the absence of co-operation
by the mind of the race. It was as if the beings Sri Aurobindo had come to save had
turned his enemies — not deliberately in all cases, yet with a dullness fo perception
and an inertia of the will that were as crucial.

This dullness and this inertia were not only an obstacle to the descending Divine:
they were also perilous for the world itself. To the obscure occult forces —powers and
principalities of darkness — which always oppose the Divine’s work and which were
reacting against the tremendous pressure of the Aurobindonian light in a vast upsurge,
to these forces bent on a final calamitous counter-attack across the battlefield that is
man, man’s dullness and inertia gave a ground of support and thus signed his own
doom. Sri Aurobindo, born to put his mission above everything else, could not but
follow the course he did: how could he betray the long-invoked Supermind whose
hour on earth was preparing to strike, or let the world which he had bound to his
heart pay disastrously for its unreadiness before the divine advent? He gathered, as
it were, the myriad antagonist spears into his own breast, took upon himself a globe-
wide catastrophe. Most unlike him would it have been to do anything in the crisis
save sanction the very worst that could happen to him because of humanity’s
unresponsiveness, and somehow weave it with his invincible spiritual art into the
design of his own master mission.

That mission was the conquest of the very foundations of life’s imperfect structure
through the ages. Not only to build a golden dome but to transform what he symbol-
1cally called the dragon base 1n the Inconscience from which the universe has evolved:
this was Sri Aurobindo’s work. And 1t had to be done one way or another. There
could have been a way of slow conquest, preserving his own body by a careful rationed
spirituality which would run no deadly hazards for the sake of rapid salvation of the
sorrow-burdened world. The way of revolutionary evolution, thrown open like an
abyss, was to let his body admuit an illness symbolic of the drive of the Inconscience
from below and, after a limited though intensely significant contest, carry in an actual
death its own godlike presence into the stuff of the Inconscience. Death was the glory-
hole desperately blown into the massive rock of that stuff for the physical divinity of
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Sri Aurobindo to permeate in a direct and literal sense the darkness wrapped within
darkness which the Vedic seers had long ago intuited to be Nature’s cryptic womb of
lightward creation. By identifying his physical divinity with that primal Negation of
the Divine, he has effected an immediate entry into the heart of the enemy’s camp: he
has taken by surprise the central stronghold of all that frustrates and destroys, all that
renders precarious the body’s beauty, frail the life-energy’s strength, flickering the
mind’s knowledge, and swallows up in its monstrous void the marvellous legacy left to
mankind by the hero and the sage.

By passing beyond the visible scene he has not passed to some transcendent In-
effable. He who had held incarnate within himself both the potence and the peace of
the Transcendent—the creative Supermind, the Truth-Consciousness of the ultimate
Spirit — needed no flight from the universe to reach the Highest. Nor like a back-
ground influence would he act now on earth, he whose whole aim was not only to
widen and heighten the individual but make all wideness and height focus themselves
and bzcome dynamic in the individual instrument. Still in the foreground of events,
in the thick of time’s drama with eternity as his theme, still as a concentrated individ-
ualisation of the wide and the high, an organised being in whom the Supramental
karanasarira or causal divine body has descended into the siksma Sarira or subtle
body built of mind-stuff, life-stuff and even what we may term subtle-physical as
distinguished from gross-material stuff, he stands close to earth with his sacrificed
corporeal substance as a firm irremovable base and centre in the Inconscience for
spreading there his immortal light and changing earth’s fate from the sheer bottom of
things no less than from the sheer top.

This is how the occult eye sees the paradoxical climax whose twenty-third anni-
versay falls today. And as one watches the holy spot that is Sri Aurobindo’s samadhi
in the midst of his Ashram and all about is the aroma of flowers and incense-sticks
expressing the mute prayer of the thousands of hearts to whom he is the Avatar of a
super-humanity to be, the concrete close reality of the Master of the Integral Yoga
requires no proof. But the entire sacrifice, with its immense mysterious potency, was
possible because, commemorating each anniversary and conducting the Ashram, there
is amongst us his co-worker, his manifesting and executive Skakti, the Mother. It is
because she, in harmony with his plan to fight from two bases, remains on earth to
foster the golden future, that he could draw back from the visible scene as if to pull
inward the taut string of the spiritual bow and make the God-tipped arrow fly swifter
and farther. She who has been one with him in the Supramental attainment, one 1n
vast vision and integral work, joint-parent of the new age in which the outer physical
as well as the inner psychological is meant to be Godlike and wonderfully immune,
she is the bridge across which Sri Aurobindo’s triumph of winning all while seeming
to lose everything moves in ever-increasing beauty and power into Matter’s ignorant
world of a life that is but death in disguise. Without her embodied mediation, without
her retention of the Aurobindonian consciousness in full visibility before us, the
upward illumining of the Inconscience by Sri Aurobindo for Matter’s transformation
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would lack in completeness of result. Her protective hold on earth justifies the with~
drawal he has accomplished: her radiant presence fulfils the miraculous power of his
absence.

By the co-operation between that absence and this presence a leap in spiritual
evolution has been made. A hint of it is in a new expression that comes again and again
over the Mother’s face. The Supermind, whose realisation and subsequent
descent are the Aurobindonian Yoga, seems now not only active as before from above,
unfolding its gigantic downward dynamism in its own time, but also operative as a
gleaming nucleus of World-Will from even the physical brain-level of the embodied
consciousness that is the guru, day after day, to the Godward movement of our souls.
In other words, the Supermind possessed overhead by the Mother is now commanded
more and more by her from its own growing poise below. The wish of the very
earth-self 1n her begins to be binding, so to speak, on the creativity of her own
Supreme Self in the Transcendence. This means a developing adjustment of the
incalculable time-rhythm of the Supramental descent from on high to the impatient
beat of the aspiring human heart. The possibility dawns of a rapturous acceleration
of the Truth-Consciousness’s transforming process — and a greater, more luminous
mastery of material life, a deeper invasion of the body by the Immortal Existence, a
swifter and more palpable progress towards the conquest of darkness and death for
which the secret decisive blow was struck in that strangely fateful moment in the dead
of night twenty-three years ago.

K. D. SETHNA
(Adapted from the Editorial of Mother India, December 5, 1951)



QUESTIONS AND ANSWERS

(Continued from the issue of October, 1973)

(This new series of answers by the Mother to questions put by the children of the
Ashram appeared for the first time in the Bulletin of Sri Aurobindo
International Centre of Education but i a somewhat wncomplete form. We
now gre, m a new English translation, the full text as 1t was taped, with here and
there a few special additions or modifications made by the Mother at the time
of uts first publication n French in February 1968.)

NOVEMBER 7, 1956

“The Shakri, the power of the Infimte and the Eternal descends within us, works,
breaks up our present psychological formations, shatters every wall, undens, hber-
ates. .she frees the consciousness from confinement in the body; 1t can go out in
trance or sleep or even waking and enter into worlds or other regions of this world
and act there or carry back its experience. It spreads out, feeling the body only as a
small part of uself, and begins to contain what before contained it; 1t achieves the
cosmic consciousness and extends utself to be commensurate with the umwverse. It
begins to know inwardly and directly and not merely by external observaton and
contact the forces at play mn the world, feels therr movement, distinguishes therr func-
nomng and can operate immediately upon them as the scientist operates upon physical
forces, accept ther action and results in our mind, life, body or reject them or modify,
change, reshape, create immense new powers and movements in place of the old small
functiomngs of the nature. We begin to percerve the working of the forces of umwversal
Mand and to know how our thoughts are created by that working .. ”

(The Synthesis of Yoga, pp. 172-73)

Sweet Mother, how are our thoughts created by the forces of the umversal Mind?

Because the forces of the universal Mind enter 1nto our heads. We are 1n a bath

of forces, we are not aware of this. We are not something enclosed in a bag and inde-
pendent of the rest: all forces, all vibrations, all movements enter into us and pass
through us. And so we have a certain mental force held 1n, that is to say, ready for
use by the formative or creative mental power. These are as 1t were free forces. As
soon as a thought coming from outside or a force or movement enters our conscious-
ness, we give 1t a concrete form, a logical appearance and all kinds of precisions; but
i fact all this belongs to a domaimn of which one 1s rarely conscious.

But this is not a special instance which occurs from time to time: 1t 1s something

constant. If there is a current of force passing, with a particular thought formation,
one sees it passing from one into another, and 1n each one 1t forms a sort of centre of
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light or force which keeps the imprint — more or less pure or more or less clear, more
or less mixed — of the initial current; and the result is what we call “our” thought.
But our thought, one could say, 1s something which does not exist. It can be
“our” thought only if, instead of being like a public place as we generally are in our
usual state (we are like a public place and all the forces pass there, come and go, enter,
depart, jostle each other and even quarrel), if instead of being that, we are a conscious-
ness, concentrated, turned upwards in an aspiration, and open beyond the limits of
the human mind to something higher; then, being thus open, it brings down that
higher something across all the layers of reality, and that something may enter into
contact with our conscious brain and take a shape there which is no longer the creation
of a universal force or a personal mind stronger than ours, but the direct expression
and creation of a light which is above us, and which may be a light of the first order if
our aspiration and opening allow it. That then is the only case in which one can say
that the thought is our thought. Otherwise, all the rest is simply a notation of passing
things: we note down, we clothe a force with words, a force altogether universal and
collective which enters, goes out, moves and passes freely from one person to another.

Bur how does the thought get formed in the umwversal Mind?
In the universal Mind?
You say that 1t comes from outside, don’t you?

Ideas have a higher origin than the mind. There is a region of the mind, higher
than the ordinary mind, in which there are ideas, which are typal ideas, prototypes
truly; and these ideas descend and are clothed in mental substance. So in accordance
with (how to put 1t?) the quality of the one who receives, they either keep allgheir true
virtue and original nature or get deformed, are coloured, transformed in the individual
consciousness. But the 1dea goes far beyond the mind, the idea has an origin much
higher than the mind. Hence, the functioning is the same from either the universal or
the individual point of view; the individual movement is only representative of the
universal one. The scale 1s different, but the phenomenon is the same. Of course
these are no longer “thoughts” as we conceive of thoughts; these are universal princi-
ples (but that’s the same thing), universal principles on which the universes are built.

The universe, after all, 1s only one person, only one individuality in the mudst of
the eternal Creation. Each universe 1s a person who takes shape, lives, dissolves, and
another takes shape — it 1s the same thing. For us the person is the human individual;
and from the universal point of view the person is the universal individual; it is a
universe in the midst of all the umiverses,
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NOVEMBER 14, 1956

The Mother finishes reading
The Synthesis of Yoga.

Now we have finished. Do you have something to ask about this subject, in con-
clusion? What are your reflections? Your comments?

(Stlence)

Good. What effect has this had on you? Has it helped you, did you have the im-~
presston that this put you upon the way, that it gave you the key of the discovery?

You have not thought of anything? You did not feel anything, did not experience
anything, you did not.. did you listen?

(Long silence)

Now the last question; if you do not answer, we shall not talk about it any more:
Did this make you feel like doing yoga or not?

(The Mother looks around) A nod of the head, but all the same that’s something.

Yesorno? A little, much, not atall?. . Then (surmng to a child) you may speak.
Has it made you feel like doing yoga or not?

There were chapters — when I read and understood it well, then I felt a great aspira-
tion. But at other times...

Yes? Because you did not follow or because there was no response?

I think sometimes because I did not follow and sometimes because I did not concentrate
properly.

Has anyone else something to say?

Mother, when you read, 1t gives a great encouragement to do yoga, but when one tries
to visuabise the effort that must be put in, one hasn’t much confidence in oneself.

When I read it 1s all right and then it burns out!... Then I must read to you on
that subject very often in order to re-light the spark!

Very well, next time we shall take Thoughts and Ghmpses.

Is that all? Has anyone a question to ask on the subject?

Mother, how can one conquer the desire to appear good in the eyes of others?
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Ah! Good Lord! .. To appear good in others’ eyes, to have the approbation of
the public? Is that it?

First, the best way 1s to ask oneself why one wants others’ approbation. For what
particular reason, because there are many reasons.... If you have a career and your
career depends on the good opmion others have of you, then that’s a reason of utility.
If you have a little vanity —or much vanity — and like to be complimented,
that’s another reason. If one attaches a great value to others’ opinion of oneself be-
cause one feels they are wiser or more enlightened or have more knowledge, that’s yet
another reason. There are many others still, but these are the three chief ones: the
reason of utility, the reason of vanity (usually this is the strongest) and the reason of
progress.

Naturally, when it 1s a reason of progress, the attitude 1s not quite the same, for,
mstead of trymg to make a good impression, one must first endeavour to know the
mmpression one actually makes, m all humility, in order to profit by the lesson this
gives. That is quite rare, and 1n fact, 1f one 1sn’t too oversimple, generally one attaches
mmportance only to the opinion of those who have more experience, more knowledge
and more wisdom than oneself. And so that leads us straight to one of the best me-
thods of cure. It1s exactly the coming to understand that the opinion of those who are
as ignorant and blind as ourselves cannot have a very great value for us from the pomnt
of view of the deeper reality and the will to progress, and hence one stops attaching
much mportance to that.

Fimally, if one 1s sincere one no longer desires approbation except from one’s
teacher or one’s guru or from the Divine Himself. And that’s the first step towards a
total cure of this little weakness of wishing to make a good impression on people. Now,
if the movement comes from utility, the reason I spoke of first, the question does not
arise here, for here we do not depend upon the opinion others have of us, nerther for
living nor for developing. So there remains the most frequent 1nstance, the one most
difficult to cure: that kind of small, very foolish vanity which makes one want to be
complimented and not like being criticised. Then the best way 1s to look at oneself, to
see to what an extent one 1s ridiculous, petty, paltry, stupid and all that, to laugh a little
at oneself and resolve to do without others’ compluments.

That 1s all I have to offer you.

It 1s evadent that 1f 1t is a question of yoga, of yogic discipline, a preliminary indis-
pensable condition 1s to free oneself from this little stupidity of wanting to be appreci-
ated by others. That 1s not the first step yet on the path, 1t 1s one of the first steps of
preparatton for bemng able to enter upon the path. For so long as one needs to be
appreciated and complimented, one 1s a slavish bemng with a deplorable weakness.

Fundamentally, it is better not to care at all about what others thnk of you,
neither good nor bad. But in any case, before reaching this stage, it would be less
ridiculous to try to find out the impression one makes on others simply by taking them
as a murror 1 which one sees one’s reflection more exactly than in one’s own conscious-
ness which is always excessively indulgent to all one’s weaknesses, all the blindness, all
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the passions, all one’s ignorance. There is always quite a charming and,pleasant men-
tal explanation to give oneself a good impression of oneself. But to conclude, when
one has the chance of getting a teaching a little more worthy of one’s faith, worthy of
one’s confidence, about the condition in which one is, it 1s better not to ask the opinion
of others, but only to refer all to the vision of the guru. If one really wants to progress,
this is the surest path. -

Voild. Is that all?

Mother, I had a question. The control of one’s own movements and the control of
the vast life around oneself, — are these two interdependent or independent?

Self-control and the control of what surrounds you?... That depends on the
point of view from which you see. The police commissioner, for instance, has a
certain control over the circumstances around him, but generally he doesn’t have

much self-control! (Laughter)
What exactly do you want to know?

(The disciple reads) To understand the meaning of “control over the wvast life
around it

Oh! it is a phrase from the book!
It is quite evident that one must first begin by self-mastery, else one has no
action on the surroundings except that of increasing the confusion.

To give an example, Vivekananda had no control over his own anger, but he had a
great mastery over the life around hum.

This is the first time I am hearing that. He had no control over his anger? Who
has said this?

It 15 1n his biography.

Is it he himself who said it? Is it authentic, this story?
(Another disciple) Yes, sometimes he used to get carried away.
But he knew it himself?

1 “It 1s thus by an integralisation of our divided bemng that the Divine Shakti in the Yoga will
proceed to 1ts object; for liberation, perfection, mastery are dependent on this itegralisation, since the
little wave on the surface cannot control its own movement, much less have any true control over the
vast life around 1t.”

(The Synthesis of Yoga, p. 172)
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Yes, he knew 1t.

In any case, he did not have a great mastery over his surroundings: he had a great
influence, which is a very different thing. One can’t control outer matter if one does
not control inner matter, for 1t is the same thing. But he had an influence, which is
quite different. It is not a mastery, it is an influence. That is, he could arouse certain
movements in others, but he could not control them, 1t was they themselves who had
to control them through the awakening, it was not he — I say “he”, whoever it may
be — that does not matter, it is a general rule.

It 15, moreover, childishly simple, for mastery means the knowledge of handling
certain vibrations; if you know how to handle these vibrations you have the mastery.
The best field of experimentation is yourself: first you have the control in
yourself and having it in yourself you can transmit the vibration to others, to the
extent you are capable of identifying yourself with them and hence of creating this
vibration in them. And if you cannot handle a vibration in yourself, you don’t even
know the procedure, you don’t even know what to do, so how can you control it in
others? You may encourage them by words, by an influence over them, to do what is
necessary 1n order to acquire mastery, but you cannot control them directly

To control something, a movement, 1s simply to replace by means of one’s pre-
sence, without words or explanation, the bad vibration by the true one Itis this which
constitutes the power of mastery. It does not lie mn speaking, in explaining, with
words and explanations and even a certain putting out of force, you may have an
influence upon someone, but you do not control his movement. The control of the
movement is the capacity of setting against the vibration of this movement a stronger,
more true vibration which can stop the other.. I could give you an example, a very
easy one Two people are arguing in front of you; not only are they arguing, but they
are on the point of coming to blows; so you explain to them that this 1s not the thing
to do, you give them good reasons for stopping and they come to a stop You have had
an influence upon them. But if simply you stand before them and look at them and
put out a vibration of peace, calm, quietude, without saying a word, without any
explanation, the other vibration will no longer be able to last, it will fall away of
itself. That then 1s mastery.

The same thing applies to the cure of ignorance. If you need words to explain
something, that is not true knowledge. If 1t 1s necessary for me to say all that I say
for you to understand me, that is not a mastery, it is simply that I am able to exercise
an influence upon your intelligence and help you to understand and awaken in you the
desire to know and discipline yourselves, etc. But if I am not able merely by looking
at you, without saying anything, to make the light enter within you, the light which
will make you understand, I won’t have mastered the movement or state of ignorance.
Do you understand this?

So I may tell you with certainty that at least in this matter, if it is historically
correct that Vivekananda had movements of anger which he could not control, that
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is, that he flew into a rage in either word or action, well, in this matter then he was
incapable of controlling those around him. He could only awaken in them simular
vibrations, and so probably justify in them their weakness as regards this. He could
say to them in so many words ‘“‘Above all, don’t fly into a temper”, but that 1s no good
atall. Itis the eternal “Do what I say, not what I do.”” But that has no effect.

(Stlence)
Mother, the problem comes up in our class.
Oh! oh! you get into a temper with your students? (Laughter)
To control and discipline them, what should one do when one has no self-control?
Then one can’t! (Laughter)
But the way you describe 1t, this control will take a whole lifetime !
Ah! that’s a pity! (Laughter)

But how do you hope.... Let us see, you have an undisciplined, disobedient,
insolent pupil; well, that puts out in the atmosphere a certain vibration which, besides,
is unhappily very contagious; but if you yourself do not have in you the opposite vibra-
tion, the vibration of discipline, order, humility, of a quietude and peace which nothing
can disturb, how do you expect to have any influence? You are going to tell him that
this should not be done? — Either that will make things worse or he will make fun
of you!

Usually...

And if perchance you yourself do not have control and get angry, then that’s
finished! You lose for ever all possibility of exercising any authority over your
students.

Teachers who are not perfectly calm, who cannot stand every trial and do not have
that quietude which nothing can disturb, who don’t have self-respect — those who are
like that will get nowhere. One must be a saint and a hero to be a good teacher. One
must be a great yogi to be a good teacher. One must have a perfect attitude to be
able to exact a perfect attitude from the students. You cannot ask anyone to do what
you don’t do yourself. That is a rule. So look at the difference between what is and
what ought to be, and you will bz able to estimate the extent of your failure in class.

That is all I can offer to you

And I may add, since there’s the occasion for 1t: we ask many students here when
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they grow up and know something, to teach others. There are those, I believe, who
understand why; but there are also those who thimk it 1s because it is good to serve in
some way or other and that teachers are needed and we are happy to have them.
But if you ask me, I tell you (for it is a fact) that I have never asked anyone educated
here to give lessons without seeing that this would be for him the best way of disciplin-
ing himself, of learning better what he teaches and of reaching an inner perfection he
would never have if he were not a teacher and had not this opportunity of disciplining
himself, which is exceprionally hard. Those who succeed as teachers here — I don’t
mean having an outer, artificial and superficial success, but becoming truly good
teachers — that means that they are capable of making an inner progress of imperson-
alisation, of eliminating their egoism, controlling their movements, capable of a
clear-sightedness, an understanding of others and a patience which stands all tests.

If you go through that discipline and succeed, well, you have not wasted your
time here.

And I requre all those who accept to give lessons, to accept it in that spirit. Itis
very well to be nice and give service and be useful; that naturally is good, a very good
thing; but that is but one side and perhaps the least important of the problem. The
most important one is that 1t is a Grace granted to you to be able to reach a self-control,
an understanding of the subject and of others which you would never have without
this opportunity.

And if you have not profited by it all these years you have been teaching others,
that means that you have at least half-wasted your time.

(Stlence)
Is that all?> Convinced? You are going to set to work!

(Another disciple) Mother, what you have said concerns every teacher, his inner
attitude?

Yes

But concerning the outer organisation of the school, how do you want 1t to be done,
because at the moment there 1s much dispute among the teachers.

Disputes! I hope not many!

Discussions (laughter).

How do I want it?

I can tell you things in general, you know, but the details of the organisation ...

What 1s your problem, anyway?
2
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So far what you have sad about the University consists of general ideas, but what
about the details?

Yes...

There are many different opimons; so what 15 the true way Yyou want us
to follow?

But excuse me, first you must tell me from what point of view. “Organisation”
is very vague, isn’t it? If it is about programmes of studies, that’s quite a formidable
subject which can’t be settled like that. If 1t is the method of teaching, that is some-
thing quite personal (personal in both cases). The general plan is easy, that is, it has
been given quite clearly; but unless you give me an instance in which let us say there
is some discussion and different opinions....

For example, let us take one point, Mother. You have said that the student must be
given full liberty. Now, some interpret this as meaning that there should be no fixed
classes, for the student should be left free to do what he likes, to come to the class or not
as he likes, etc. So in this case, there should not be fixed hours for each class. And
n this case the orgamsation becomes wvery complicated — how to arrange
the classes?

Quite impossible! But when have I said that the student must be left free to
come or not to come?.

Pardon me, you must not confuse things. I have said and I repeat that 1f a student
finds himself altogether out of tune with a subject, for example, if a student feels his
ability for literature and poetry and has a distaste for or at least an indifference to mathe-
matics, if he tells me: “I prefer not to follow the mathematics course,” I do not tell
him: “No, it 1s absolutely necessary to do so”. But if a student has decided to follow
a class, it is an absolutely elementary discipline that he follows it, goes to it regularly
and behaves himself properly there; otherwise he 1s altogether unworthy of going to
school. I have never encouraged anyone to roam about during class-hours and to
come one day and absent himself the next, never, for, to begin with, if he can’t submit
to this quite elementary discipline, he will never acquire the least control over himself,
he will always be the slave of all his impulses and all his whims .

If you don’t want to study a certain branch of knowledge, that is all right, no one
can compel you to do it; but if you decide to do a thing in life, whatever 1t may be, if
you decide to do a thing, you must do it honestly, with discipline, regularity and me-
thod. And without whims. I have never approved of anyone being the plaything of
his own impulses and fancies, never, and you will never be able to get permission from
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me for that, for then one is no longer a human being, one is an animal. So, here 1s
one of the questions quite settled, without any discussion.
Now, another problem?

That will be for next time! (Laughter)

Good. Let us keep it for another time. We shall stop now.

TWO POEMS
HIGHER LAND

THERE is a higher land of love

An instant glimpsed, its presence known.
Love’s conscious wholeness truly glowing
All-fulfilling, ever flowing,

Immortal home of rest eternal,

The rest of truth, eternal growing,
Where satisfaction’s not a question

And rejection’s no divisive ending.
Within, it is our heart’s desire,
Self-renewing, everlasting,

Illumined wholesome universe,
Infinitude of love alone.

PERSONAL LOVE

My heart is loving thee

For loving me.

Curiously empty.

Ever hungry to be filled

With my own reflection in thee,

My chosen facet of love’s infinite mirror,

LORETTA



TALKS WITH SRI AUROBINDO
(Continued from the issue of October, 1973)

(These talks are from the note-books of Dr. Nirodbaran who used to record most of
the conversations which Sri Aurobindo had with s attendants and a few others
after the accident to s right leg in November, 1938. Besides the recorder, the
attendants were. Dr. Mawmlal, Dr. Bacharlal, Puram, Champaklal, Dr.
Satyendra and Mulshankar. As the notes were not seen by Sri Aurobindo, the
responsibility for the Master’s words rests entirely with Nirodbaran. He does not
vouch for absolute accuracy, but he has tried his best to reproduce them faithfully.
He has made the same attempt for the speeches of the others.)

JUNE 29, 1940

Rap1o News had it that Mittelhauser under Wegand’s persuasion had given up resis-
tance and accepted the armistice.

P: There is unconfirmed news that General Nogues also is doing the same.

SRI AUROBINDO: It must be true then.

P: The Belgian Minister also seems to be negotiating with Hitler about terms on
which they can return to Belgium

Sr1 AUROBINDO. The General 1s out then!

(This talk was before the walk. After the walk Sri Aurobindo began.)

Sr1 AUrROBINDO: Raja Gopal (CR) 1s gettng uneasy. He says that India is like
a pet cat kept in the jungle (by the British). (Laughter)

S: He wants to support the war effort.

Sr1 AUROBINDO: Yes, he wants to go to war.

S: He wants to go back to the Ministry also. It seems about 13 people voted
against him in Working Committee.

Sr1 AUROBINDO: He 1s a practical politician. If the colonies surrender, England
remams all alone. If she gets India with her then she can get India’s man-
power and resources and 1 that case America also may join. That is the only way left
to meet Hitler. In America the two parties are pro-Allies. I hope she will have the
grace to do what 1s necessary.

S: I don’t think the Britsh are likely to concede anything to India yet. They
will say, “If we go down, let them also”; and if they want to retain authority after the
war, they won’t like to arm India. Besides, it is very difficult to part with power.

Sri AuroBINDO: Oh yes!

N: The English psychology is to give in when they are forced to and no other
way is left. Otherwise they don’t act.

Sr1 AuroBINDO: If they want to act, they can do so provided they have the right
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man. E.g. after the Boer War, Sir Campell-Bannerman gave self-government to
South Africa. Self-government has been granted also to Iraq and to Egypt. In
Egypt they have kept control of the Suez only. That is the advantage over Germany
that you can deal with England; while with Germany — (Srt Aurobindo began to
shake his head).

N: I suppose Britain has a fear that we may not help her in the war i1f Dominion
Status is given.

SR1 AUROBINDO: There can be an understanding I hope the Viceroy will come
to an agreement with Gandhi. If the Government does not want to make any advance-
ment on previous terms why do they call these people?

S: What is the Congress stand now?

Sr1 AuroBINDO: Constituent Assembly, I suppose — Rangarh Resolution.

N: The Congress stand is to sit till their demand of Constituent Assembly 1s
acceded to.

SrRI AUROBINDO: I suppose it is Nehru who leads now.

N: Now that the Viceroy has 4 Moslem Prime Ministers on his side; he can easi-
ly make some compromise betweent Congress and the League.

SRI AUROBINDO: Quite so.

P: The best way is for the Viceroy to tell Jinnah that he is going to give self-
government to India in spite of the League’s refusal and resistance and if Jinnah goes
against it, he will be brought under the Defence Act. One thing Jinnahis afraid of
is jail. He will never go to jail. That is the only way. (Sri Aurobindo began to smile).

S: It seems — Hertzog is also clamouring in Africa for peace with Germany.

N: That he has been doing since the beginning of the war.

SRI AUROBINDO: Yes, that means there will be a split there, Natal and Cape
Town are mostly English and they will form a separate state. The others want white
domination in Africa over Indians and natives. The old race superiority under Ger-
man rule — they can safely carry it through....

This Mittelhauser has been brandishing his sword all the time and now he quiet-
ly puts it down.

P: Now German and French troops will kiss and embrace as in Bessarabia.

S: But why did he brandish it at all? He could as well have kept it inside.

SrRI AUROBINDO: Quite so. If Africa also accepts, then it will be difficult for
Indo-China and Madagascar to hold out.

P: The Belgian Minister also is speaking of submitting.

Sr1 AUROBINDO: Like Norway?

S: Poland only remains.

Sr1 AUROBINDO: Yes, Poland has the best record so far.

S: The Poles won’t submit, I hope.

Sr1 AUROBINDO: No, they are not politicians.

P: Besides, they have nothing to gain. Their whole country is now under Nazi
rule,
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SRI AUrOBINDO: They have had long traming in resistance to subjection and
they have never yielded.

S: When the world becomes free from Nazi domination France should be kept
in subjection.

SRI AUROBINDO (laughing): Yes, she doesn’t deserve freedom,
EVENING

Sr1 AUROBINDO: Pétain seems to have adopted the Fascist method. He has
arrested Mandel and said it was by a mistake. When Mandel demanded that in that
case he should make a public apology or keep him in custody he kept him in custody.
Then this motor accident of Reynaud looks a suspicious affair, nobody knows where
he is. Ifit is an accident everybody ought to know where he is. Either they have tried
to assassinate him or Reynaud has used it as a cover to escape.

S: Why has Mittelhauser given up resistance?

SR AUROBINDO: Weygand, it seems, flew to Syria and persuaded him.

P: I think he must have said that the colonies wouldn’t be touched and they
would remain with France after the peace.

SR AUROBINDO: Are they such fools as to believe in Hitler’s words?

N: It would be surprising indeed if even now they were taken m by him.

SrR1 AUROBINDO: That 1s the Asuric influence cast all over the world. The
Mother says that 1n Apocalypse there 1s a prophecy that before the millennium when
anti~Christ will come everybody will believe in his sweet words and be deceived and
no one will judge him by his acts.

S: Japan also is turning Fascist.

Sr1 AUROBINDO: Yes, she has asked for “hands off the East” and is trying
to adopt an Eastern Monroe Doctrine. But that has been her well-established policy
for 30-40 years, to drive out the Europeans from the East. Now is the best opportunity
for her.

N: I won’t be surprised if France uses her army against England.

S: That will be the last step.

SrRI AUROBINDO: That is what Weygand must have told Mittelhauser—that
the French should get whatever they can. Japan is not like Hitler. She can wait
patiently but she never gives up her policy. When the right time comes she will strike.

S: She has recognised the Bordeaux Government.

SrR1 AUROBINDO. Of course. The Bordeaux Government has accepted Japan’s
demand not to send arms to China through Indo~-China.

N: But Japan intends to occupy it, it seems, unless America comes 1n.

SRI AUROBINDO: America can’t do anything, because Japan will come by land.
In the Dutch Indies she could have intervened with her fleet. That 1s why Japan
kept quiet.

N: Britain 1s now all alone; she hasn’t replied to the Japanese note yet,
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SRI AUROBINDO: I have been all my life wanting the downfall of the British
Empire but the way it is being done is beyond all expectation and makes me wish for
British victory. And if I want that England should win, 1t is not for the Empire’s
own sake but because the world under Hitler will be much worse.

N: The world 1s already getting darker and darker.

Sr1 AUROBINDO: Yes, but that has been foreseen.

S: Foreseen by whom?

Sr1 AUROBINDO: Foreseen since the age of the Bible that the Asura will dominate
the world for a time.

(After a while) Gandhi’s interview with the Viceroy seems to be the same old
story. There is likely to be no change in Simla’s attitude. Poor Gandhi, he was in such
high spirits! Simla’s atmosphere has spoiled Linlithgow, it seems.

N: Roosevelt has invited Wilkie, the Republican Candidate.

Sr1 AUROBINDO: Yes, to discuss the defence policy — to ask whether he will
follow the same policy. He is also pro-Allies.

P- Nishtha says nobody knew him in America and he is a big businessman.

Sr1 AUROBINDO: Because he is of the West? Perhaps.

S: Dr. Kher has given a lecture in favour of a war committee and asked everybody
to sink all differences now. He has tried to imitate Raja Gopalachari by using meta-
phors and examples. He says — India and England are two goats. The Indian goat
must allow the English one to pass over her.

SRI AUROBINDO: Raja Gopalachari’s examples are more apt and come more
easily. The example of the pet cat is a very fine phrase and it describes the exact
situation.

(To be continued)
NIRODBARAN



STRAY THOUGHTS

WHILE SEARCHING FOR THE MISSING PAPERS ON
SRI AUROBINDO’S ACTION AGAINST THE BRITISH ROLE IN
BENGAL IN 1906-1910

Towarps the end of September 1971, Suprobhat turned over a letter to me with some
requirements from the Centenary Library chief, Jayantilal.

Jayantilal wanted a complete set, if possible, of the Daily Bandemararam from
6th August 1908 to August 1909. Also, copies of the Bengali weekly Fugantar, from
April 1906. (Sri Aurobindo had written in the early issues.) The letter hinted that
all these were likely to be available in West Bengal State Archives of the Intelligence
Branch.

I had for over 6 years broken all contacts with the Intelligence set-up, with which
I had once been associated. So I remember immediately responding with the
following objections, which I thought rather clever:

(a) Did not Sri Aurobindo comment that only he could speak of his past actions,
giving them their true force and significance and that none else could know anything
at all of his life? He said: ‘It has not been on the surface for men to see’.

(b) Did not the Mother mention that Sri Aurobindo had changed his view
considerably and that he had held this change to have been perfectly natural?

(c) Did we not already have accounts of Sri Aurobindo in Bengal by Rishabhchand
published in the Bulletin?

(d) Also, were there not the accounts by Purani, Nirodbaran and Nolini. So,
why was all this information required again?

The reply was an eloquent silence — I was being irrelevant! To help my
inner urge I recollected the verse in the Gita about how the devotees of the Divine

Kathayantasca mam mryam, tusyanti ca, ramanti ca'
Anything on Sri Aurobindo could bring nothing but joy. So why not do what I had
been asked? I got on with the job.
1

The search led me straight to the Bandemataram Case and the Alipore Bomb
Case in which fugantar had been held to be “a limb of the conspiracy™.

1 Mutually talking about Me, they are ever contented and joyful — Gita, X - 9,
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Months passed and the attempts to find papers led me to see many officials,
retired and serving, search various Record Rooms, files, boxes and almirahs. I called
my adventure the ‘Mystery of the Missing Papers’. The search is not yet ended.

In the process we have been able to procure the following which are now in the
Ashram :(—

(a) Photocopies of the Warrant of Arrest of Sri Aurobindo in the Bandemataram
Case; the judgement of Mr. Kingsford the Chief Presidency Magistrate and his
acquittal of Sri Aurobindo: and Sr1 Aurobindo’s statement bearing his signature and
corrections 1 a delicate and beautiful hand;

(b) Photocopies of the Commitment Order by Mr. Birley and the Judgement of
Beachcroft on Sr1 Aurobindo in the Alipore Bomb Case;

(c) A photocopy of Sri Aurobindo’s defence in the Case;

(d) Photocopies of certain exhibits against him:—

1. The then unpublished article on “The Morality of Boycott”;

2. A letter from Tilak before the Surat Congress;

3. Unsigned tributes in English from Indian students in Tokyo and a poem
of tribute in blank verse in Bengali from students in Bombay;

4. A letter by R.C. Dutt;

5. A copy of afascinating letter of 20th December 1907 to Sri Aurobindo —
not published for incomprehensible reasons;

(e) A record of Beachcroft’s examination of Sri Aurobindo (then 3§ years old);

(f) A record of Beachcroft’s examination of Nolini (then aged 20 years). Photo-
copies of the Commitment Order by Birley and the Judgement of Beachcroft on
Nolini (Beachcroft really liked him!);

(g) The High Court Judgement in respect of the appeal against the Death
Sentences on Barin and Ullaskar and against other sentences;

(h) 181 extracts of the Jugantar weekly covering the period 1906-07, translated
into English (very faithful translations according to the Chief Justice).

No original Jugantar copy in Bengali has yet been found in Calcutta.

(i) A copy of a comprehensive brief (56 pages) prepared by Crown Solwcitors Orr
and Dignam for a proposed appeal against Sri Aurobindo’s acquittal;

(j) Copies of the Bengal Government Confidential Home Political Files contain-
ing notes by the Lt. Governor, the Chief Secretary, the Legal Remembrancer, the
Advocate General, i respect of the proposed appeal;

(k) Copies of the Confidential Files on Sri Aurobindo’s speeches after his acquit-
tal with proposals for another case against him and of the notes discussing a Govern-
ment-of-India suggestion for his deportation.

Apart from the above we now have references of over 350 extracts of the Bande-
mataram daily and it is proposed to copy out the ones which are not already secured.

So much for what we have obtained as yet. Now for a few side-lights which
struck me as interesting during my probe. I would like to share these with the reader.

First, I was impressed professionally by the time and place selected by Sri
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Aurobindo We may remember that it was less than 50 years from the Mutiny of
1857 that Sri Aurobindo’s political and revolutionary activities took place. J.C.
Nixon, I.C S., in his account of the “Revolutionary Organisation in Bengal” (1917:
8 volumes) comments on Sri Aurobindo, Fugantar, Bandemataram and the major
outrages by the Fugantar party. About Sri Aurobindo he says, “In Baroda he came
into contact with one Thakur Sahib, a member of a secret society which is said to have
existed on the Bombay side from the days of the Mutiny. Under this influence he
began to deliberate on the idea of national freedom and unity and to create schemes for
the liberation of India from the foreign yoke.”

The area Sr1 Aurobindo selected for his operations had, again, the maximum
chance of a possible success. It was Bengal Presidency as then constituted, consisting
of 9 Divisions: Calcutta, Burdwan, Presidency, Orissa, Patna, Chotanagpur, Rajsahi,
Dacca and Chattagong. Units of the Regular Army were then mostly concentrated 1n
the North-West There used to be a weak Brigade in Calcutta with detachments in
Chittagong, Patna and Dacca. The countryside had poor road facilities and in the
East, in Bengal, it was full of rivers and streams, difficult for months for any organised
army to operate 1, yet most suitable for local, determined, rebellious groups. Further,
the people here at that tume were politically most alert, extremely dissatisfied and
very well provided with journals, dailies, weeklies and monthlies. In Calcutta Division
alone (one of the nine Divisions) there were twenty weeklies, one fortnightly, three
monthlies and five dailies, all in Bengaly, totalling over 70,000 copies, not a great figure
by present standards but a reasonably high one at the time (1906). (Report No. 40 of
1906-IB Report of Native Papers in India.)

Secondly, he started a Training Centre for officers in Irregular Warfare. In
fact going through the list of over 4000 documents and about 400 articles exhibited in
the Alipore Bomb Case (Case no. 9 of September 1908) I was attracted by the seizure
of certain Army Manuals and a textbook in Bengali on Modern Warfare, Bartamadn
Rananiti. The followng Army Manuals were found